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INTRODUCTION

BEHIND the veil of all the hieratic and mystical allegores of ancient doctrines,
behind the darkness and strange ordeals of all initigons, under the seal of all
sacred writings, in the ruins of Nineveh or Thebeson the crumbling stones of old
temples and on the blackened visage of the Assyriaor Egyptian sphinx, in the
monstrous or marvellous paintings which interpret 6 the faithful of India the
inspired pages of the Vedas, in the cryptic emblems of our old books on alchemy
in the ceremonies practised at reception by all secret societies, there are found
indications of a doctrine which is everywhere the same and everywhere carefully
concealed. Occult philosophy seems to have been tharse or god-mother of all
intellectual forces, the key of all divine obscurites and the absolute queen of soci-
ety in those ages — when it was reserved exclusiydbr the education of priests
and of kings. It reigned in Persia with the Magi, vho perished in the end, as perish
all masters of the world, because they abused thepower; it endowed India with
the most wonderful traditions and with an incredible wealth of poesy, grace and
terror in its emblems; it civilized Greece to the music of the lyre of Orpheus; it
concealed the principles of all sciences, all progss of the human mind, in the
daring calculations of Pythagoras; fable aboundedni its miracles, and history,
attempting to estimate this unknown power, became @nfused with fable; it
undermined or consolidated empires by its oracles, caused tyrants tcemble on
their thrones and governed all minds, either by cubosity or by fear. For this sci-
ence, said the crowd, there is nothing impossibleit commands the elements,
knows the language of the stars and directs the pieetary courses; when it speaks,
the moon falls blood-red from heaven; the dead rise in their graves and mutter
ominous words, as the night wind blows through theiskulls. Mistress of love or of
hate, occult science can dispense paradise or hallits pleasure to human hearts;
it disposes of all forms and confers beauty or ugliness; with the wand of Circe it
changes men into brutes and animals alternately into men; it disposes evenlifé
and death, can confer wealth on its adepts by theransmutation of metals and
immortality by its quintessence or elixir, compounced of gold and light.

Such was Magic from Zoroaster to Manes, from Orpheuto Apollonius of
Tyana, when positive Christianity, victorious at length over the brilliant dreams
and titanic aspirations of the Alexandrian school, dared to launch its arthemas
publicly against this philosophy, and thus forced i to become more occult and
mysterious than ever. Moreover, strange and alarmgrumours began to circulate
concerning initiates or adepts; they were surroundkevery where by an ominous
influence, and they destroyed or distracted those o allowed themselves to be
beguiled by their honeyed eloquence or by the sorge of their learning. The
women whom they loved became Stryges and their chilen vanished at nocturnal
meetings, while men whispered shudderingly and inexret of bloodstained orgies
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and abominable banquets. Bones had been found in the crypts of ancient tenegl
shrieks had been heard in the night, harvests withed and herds sickened when
the magician passed by. Diseases which defied medicskill appeared at times in
the world, and always, it was said, beneath the erenomed glance of the adepts.
At length a universal cry of execration went up agast Magic, the mere name
became a crime and the common hatred was formulateith this sentence: “Magi-
cians to the flames!” — as it was shouted some centuries earlier: “To ¢hlions with
the Christians!” Now the multitude never conspiresexcept against real powers; it
does not know what is true, but it has the instinctof what is strong. It remained
for the eighteenth century to deride both Christiais and Magic, while infatuated
with the disquisitions of Rousseau and the illusios of Cagliostro.

Science, notwithstanding, is at the basis of Magic, as at the root of Christianity
there is love, and in the Gospel symbols we find thé/ord Incarnate adored in His
cradle by Three Magi, led thither by a star — the triad and the sign bthe micro-
cosm — and receiving their gifts of gold, frankincase and myrrh, a second myste-
rious triplicity, under which emblem the highest serets of the Kabalah are
allegorically contained. Christianity owes therefoe no hatred to Magic, but
human ignorance has ever stood in fear of the unkmnen. The science was driven
into hiding to escape the impassioned assaults ofibd desire: it clothed itself with
new hieroglyphics, falsified its intentions, deniedts hopes. Then it was that the
jargon of alchemy was created, an impenetrable illsion for the vulgar in their
greed of gold, a living language only for the true disciple of Hermes.

Extraordinary fact! Among the sacred records of theChristians there are two
texts which the infallible Church makes no claim tounderstand and has never
attempted to expound: these are the Prophecy of Ekiel and the Apocalypse, two
Kabalistic Keys reserved assuredly in heaven for éhcommentaries of Magian
Kings, books sealed as with seven seals for faitHfhelievers, yet perfectly plain to
an initiated infidel of the occult sciences. Thereis also another work, but,
although it is popular in a sense and may be founéverywhere, this is of all most
occult and unknown, because it is the key of the . It is in public evidence with-
out being known to the public; no one suspects itexistence and no one dreams of
seeking it where it actually is. This book, which nay be older than that of Enoch,
actually has never been translated, but is still preserved unmutilated iprimeval
characters, on detached leaves, like the tablets of the ancients. THact has
eluded notice, though a distinguished scholar hasrealed, not indeed its secret,
but its antiquity and singular preservation. Anothe scholar, but of a mind more
fantastic than judicious, passed years in the studpf this masterpiece, and has
merely suspected its plenary importance. It is, intruth, a monumental and
extraordinary work, strong and simple as the architeture of the pyramids, and
consequently enduring like those — a book which ithe summary of all sciences,
which can resolve all problems by its infinite cominations, which speaks by
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evoking thought, is the inspirer and moderator of # possible conceptions, and the
masterpiece perhaps of the human mind. It is to becounted unquestionably
among the very great gifts bequeathed to us by arguity; it is a universal key, the
name of which has been explained and comprehendecdhly by the learned Will-
iam Postel; it is a unique test, whereof the initid characters alone plunged into
ecstasy the devout spirit of Saint-Martin, and might have restoredeason to the
sublime and unfortunate Swedenborg. We shall recur to this boolater on, for its
mathematical and precise explanation will be the cmplement and crown of our
conscientious undertaking.

The original alliance between Christianity and the Science of the Magpnce
demonstrated fully, will be a discovery of no secasrate importance, and we do
not doubt that the serious study of Magic and the lébalah will lead earnest minds
to a reconciliation of science and dogma, of reascend faith, heretofore regarded
as impossible.

We have said that the Church, whose special office is the custody of the Keys,
does not pretend to possess those of the Apocalypse or of Ezekiel. In the opinion of
Christians the scientific and magical Clavicles of 8omon are lost, which notwith-
standing, it is certain that, in the domain of intelligence, ruled by the Wordnoth-
ing that has been written can perish. Whatsoever nrecease to understand exists
for them no longer, at least in the order of the Wod, and it passes then into the
domain of enigma and mystery. Furthermore, the antipathy and even open war of
the Official Church against all that belongs to the ralm of Magic, which is a kind
of personal and emancipated priesthood, is allied ith necessary and even with
inherent causes in the social and hierarchic constitution of Christian sacerdotal-
ism. The Church ignores Magic — for she must eitheignore it or perish, as we
shall prove later on; yet she does not recognize ¢hless that her mysterious
Founder was saluted in His cradle by Three Magi —Hat is to say, by the hieratic
ambassadors of the three parts of the known world and the three analogical
worlds of occult philosophy. In the School of Alexadria, Magic and Christianity
almost joined hands under the auspices of AmmoniuSaccas and of Plato; the
doctrine of Hermes is found almost in its entiretyin the writings attributed to
Dionysius the Areopagite; Synesius outlined the planf a treatise on dreams,
which was annotated subsequently by Cardan, and coposed hymns that might
have served for the liturgy of the Church of Swedédborg, could a church of the
illuminated possess a liturgy. With this period of fery abstractions and impas-
sioned warfare of words there must be connected alsthe philosophic reign of
Julian, called the Apostate because in his youth heade unwilling profession of
Christianity. Everyone is aware that Julian had themisfortune to be a hero out of
season of Plutarch, and that he was, if one may sago, the Don Quixote of roman
Chivalry; but what most people do not know is thathe was one of the illuminated
and an initiate of the first order: that he believed in the unity of God and in the
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universal doctrine of the Trinity; that, in a word, he regretted nothing of the old
world but its magnificent symbols and its too gracious images. Julian wasoh a
pagan; he was a Gnostic allured by the allegories Greek polytheism, who had
the misfortune to find the name of Jesus Christ les sonorous than that of
Orpheus. The Emperor paid in his person for the acagimical tastes of the philoso-
pher and rhetorician, and after affording himself the spectacle and satisfaction of
expiring like Epaminondas with the periods of Catohe had in public opinion, by
this time fully Christianized, but anathemas for his funeral oration and a scornful
epithet for his ultimate memorial.

Let us pass over the petty minds and small matteref the Bas-Empire, and
proceed to the Middle Ages . . . . Stay, take thibook! Glance at the seventh page,
then seat yourself on the mantle which | am spreadp, and let each of us cover
our eyes with one of its corners . . . . Your head swims, does it notnd the earth
seems to fly beneath your feet? Hold tightly, and do not look rightor left . . . .
The vertigo ceases: we are here. Stand up and opgour eyes, but take care
before all things to make no Christian sign and to pronounce no Christian words.
We are in a landscape of Salvator Rosa, a troubledilderness which seems resting
after a storm. There is no moon in the sky, but youcan distinguish little stars
gleaming in the brushwood, and may hear about you the slow flight of great
birds, which seem to whisper strange oracles as they pass. Let us approach
silently that crossroad among the rocks. A harsh, foereal trumpet winds sud-
denly, and black torches flare up on every side. Aumultuous throng is surging
round a vacant throne: all watch and wait. Suddenly hey cast themselves on the
ground. A goat-headed prince bounds forward amonghem; he ascends the
throne, turns, and assuming a stooping posture, presits to the assembly a human
face, which everyone comes forward to salute and thiss, their black taper in
their hands. With a hoarse laugh he recovers an umht position, and then dis-
tributes gold, secret instructions, occult medicing and poisons to his faithful
bondsmen. Meanwhile, fires are lighted of fern andhlder, piled up with human
bones and the fat of executed criminals. Druidessesrowned with wild parsley
and vervain, immolate unbaptized children with golden knives and prepare horri-
ble love-feasts. Tables are spread, masked men seifiemselves by half-nude
females, and a Bacchanalian orgy begins; there isothing wanting but salt, the
symbol of wisdom and immortality. Wine flows in streams, leaving stains like
blood; obscene advances and abandoned caresses begirittle while, and the
whole assembly is beside itself with drink and wardnness, with crimes and sing-
ing. They rise, a disordered throng, and form inferml dances . . . . Then come all
legendary monsters, all phantoms of nightmare; enonous toads play inverted
flutes and thump with paws on flanks; limping scardaei mingle in the dance;
crabs play the castanets; crocodiles beat time oheir scales; elephants and mam-
moths appear habited like Cupids and foot it in thering: finally, the giddy circles
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break up and scatter on all sides . . . . Every yelling dancer dragsnay a dishev-
elled female . . . . Lamps and candles formed of hman fat go out smoking in the
darkness . . . . Cries are heard here and there, mingled with peals of laughter,

blasphemies and rattlings in the throat. Come, rousgourself: do not make the
sign of the cross! See, | have brought you home. You are in yobed, not a little
worn out, possibly a trifle shattered, by your nigh's journey and its orgy; but you
have beheld that of which everyone talks without kmwledge; you have been initi-
ated into secrets no less terrible than the grotto of Triphonius; you have been
present at the Sabbath. It remains for you now to preserve your wits, to have a
wholesome dread of the law, and to keep at a respectful distance from the Qich
and her faggots.

Would you care, as a change, to behold something less fantastic, more real and
also more truly terrible? You shall assist at the excution of Jacques de Molay and
his accomplices or his brethren in martyrdom . . .. Be not misled, however; con-
fuse not the guilty and the innocent! Did the Temphrs really adore Baphomet?
Did they offer a shameful salutation to the buttocls of the goat of Mendes? What
was actually this secret and potent association wbih imperilled Church and
State, and was thus destroyed unheard? Judge notlgrightly; they are guilty of a
great crime; they have exposed to profane eyes teanctuary of antique initiation.
They have gathered again and have shared the fruitsf the tree of knowledge, so
that they might become masters of the world. The jdgement pronounced against
them is higher and far older than the tribunal of pope or king: “On the day that
thou eatest thereof, thou shalt surely die,” said @d Himself, as we read in the
Book of Genesis.

What then is taking place in the world, and why do priests and potentates
tremble? What secret power threatens tiaras and cvens? A few bedlamites are
roaming from land to land, concealing, as they say, the Philosophical Stone under
their ragged vesture. They can change earth into gold, and they are without food
or lodging! Their brows are encircled by an aureoleof glory and by a shadow of
ignominy! One has discovered the universal science and goes vaiskeking death
to escape the agonies of his triumph: he is the Majcan Raymond Lully. Another
heals imaginary diseases by fantastic remedies, lyelg beforehand that proverb
which enforces the futility of a cautery on a woode leg: he is the marvellous
Paracelsus, always drunk and always lucid, like théheroes of Rabelais. Here is
William Postel writing naively to the fathers of the Council of Trent, proclaiming
that he has discovered the absolute doctrine, hidaefrom the foundation of the
world, and is longing to share it with them. The Council heeds not the maniac,
does not vouchsafe to condemn him, but proceeds txamine the grave questions
of efficacious grace and sufficing grace. He whom we behold perishing poand
abandoned is Cornelius Agrippa, less of a magiciathan any, though the vulgar
persist in regarding him as a more potent sorcerehan all because he was some-
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times a cynic and mystifier. What secret do these men bear with them ttheir
tomb? Why are they wondered at without being under®od? Why are they con-
demned unheard? Why are they initiates of those teific secret sciences of which
the Church and society are afraid? Why are they aagpinted with things of which
others know nothing? Why do they conceal what all ren burn to know? Why are
they invested with a dread and unknown power? The ccult sciences! Magic!
These words will reveal all and give food for furtter thought! De omni re scribili
et quibusdum aliis.

But what, as a fact, was this Magic? What was the gwer of these men who
were at once so proud and so persecuted? If they were really strong, why did they
not overcome their enemies? But if they were impotg and foolish, why did peo-
ple honour them by fearing them? Does Magic exist3 there an occult knowledge
which is in truth a power and works wonders comparale to the miracles of
authorized religions? To these two palmary questionsve make answer by an
affirmation and a book. The book shall justify the affirmation, and the affirma-
tion is this: There was and there still is a potentind real Magic; all that is said of
it in legend is true after a certain manner, yet — ontrary to the common course of
popular exaggeration — it falls below the truth. Ttere is indeed a formidable
secret, the revelation of which has once alreadyansformed the world, as testified
in Egyptian religious tradition, summarized symbolcally by Moses at the begin-
ning of Genesis. This secret constitutes the fat&8cience of Good and Evil, and the
consequence of its revelation is death. Moses dejgsidt under the figure of a Tree
which stands in the midst of the Terrestrial Paradse, is in proximity to the Tree of
Life and is joined at the root thereto. At the footof this tree is the source of the
four mysterious rivers; it is guarded by the swordf fire and by the four symboli-
cal forms of the Biblical sphinx, the Cherubim of Ezekiel . . . . Here | must pause,
and | fear that already | have said too much. | tesfy in fine that there is one sole,
universal and imperishable dogma, strong as suprenteason; simple, like all that
is great; intelligible, like all that is universally and absolutely true; and this dogma
is the parent of all others. There is also a scieecwhich confers on man powers
apparently superhuman. They are enumerated thus im Hebrew manuscript of
the sixteenth century:

“Hereinafter follow the powers and privileges of hm who holds in his
right hand the Clavicles of Solomon, and in his ldfthe Branch of the Blos-
soming Almond.' ALEPH. — He beholds God face to face, without dying.
and converses familiarly with the seven genii whoammand the entire celes-
tial army. h BETH. — He is above all griefs and all fearsg GHIMEL . — He
reigns with all heaven and is served by all hello DALETH. — He rules his
own health and life and can influence equally those of othersx HE. — He
can neither be surprised by misfortune nor overwhelmed by disasters, nor
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can he be conquered by his enemiefIVAU. — He knows the reason of the
past, present and future.ZZAIN. — He possesses the secret of the resurrection
of the dead and the key of immortality.

Such are the seven chief privileges, and those whicank next are these:

k CHETH. — To find the Philosophical Stone.t TETH. — To possess the
Universal Medicine.vIobp. — To know the laws of perpetual motion and to
prove the quadrature of the circle.] CAPH. — To change into gold not only
all metals but also the earth itself, and even therefuse of the earth.
S LAMED. — To subdue the most ferocious animals and have power to pro-
nounce those words which paralyse and charm serpenta Mem. — To have
the ARs NOTORIA which gives the Universal Sciencei NUN. — To speak
learnedly on all subjects, without preparation andwithout study.

These, finally, are the seven least powers of the Magus:

Yy SAMECH. — To know at a glance the deep things of the soulsf men and
the mysteries of the hearts of womerr. AvIN. — To force Nature to make him
free at his pleasureq PE. — To foresee all future events which do not depend
on a superior free will, or on an undiscernible cause,. TSADE. — To give at
once and to all the most efficacious consolations @nthe most wholesome
counselsf KopPH. — To triumph over adversities.w RESH. — To conquer love
and hate.c SHIN. — To have the secret of wealth, to be always its master and
never its slave. To enjoy even poverty and never beme abject or miserable.
mTAuU. — Let us add to these three septenaries that theise man rules the
elements, stills tempests, cures the diseased byshiouch and raises the
dead!

But certain things have been sealed by Solomon withis triple seal. It is
enough that the initiates know; as for others, whéter they deride, doubt or
believe, whether they threaten or fear, what mattes it to science or to us?”

Such actually are the issues of occult philosophynd we are in a position to
meet the charge of insanity or the suspicion of impsture when we affirm that
these privileges are real. To demonstrate this is theole end of our work on occult
philosophy. The Philosophical Stone, the UniversaMedicine, the transmutation
of metals, the quadrature of the circle and the secret of perpetual motion are ne
ther mystifications of science nor dreams of delusn. They are terms which must
be understood in their proper sense; they formulate the varied applications of one
and the same secret, the several aspects of a segperation, which is defined in a
more comprehensive manner under the name of the GaeWork. Furthermore,
there exists in Nature a force which is immeasuralmore powerful than steam,
and a single man, who is able to adapt and directtj might change thereby the
face of the whole world. This force was known to thencients; it consists in a Uni-
versal Agent having equilibrium for its supreme law, while its direction is con-
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cerned immediately with the Great Arcanum of Transendental Magic. By the
direction of this agent it is possible to modify the very order of the seasons; to pro-
duce at night the phenomena of day; to corresponchstantaneously between one
extremity of the earth and the other; to see, like Apollonius, what is tdng place
on the other side of the world; to heal or injure &a distance; to give speech a uni-
versal success and reverberation. This agent, which barely manifests werdthe
uncertain methods of Mesmer's followers, is precifethat which the adepts of the
Middle Ages denominated the First Matter of the Grat Work. The Gnostics repre-
sented it as the fiery body of the Holy Spirit; itwas the object of adoration in the
Secret Rites of the Sabbath and the Temple, undehé hieroglyphic figure of Bap-
homet or the Androgyne of Mendes. All this will beproved.

Here then are the secrets of occult philosophy, ansuich is Magic in history. Let
us glance at it now as it appears in its books ands acts, in its Initiations and its
Rites. The key of all magical allegories is foundn the tablets which we have men-
tioned, and these tablets we regard as the work dflermes. About this book,
which may be called the keystone of the whole edifec of occult science, are
grouped innumerable legends that are either its partial translation oits commen-
tary reproduced perpetually, under a thousand varied forms. Sometimes the inge-
nious fables combine harmoniously into a great epiavhich characterizes an
epoch, though how or why is not clear to the uninitiated. Thus, the fabulous his-
tory of the Golden Fleece resumes and also veilsetHermetic and magical doc-
trines of Orpheus; and if we recur only to the mystrious poetry of Greece, it is
because the sanctuaries of Egypt and India to somextent dismay us by their
resources, leaving our choice embarrassed in the midst of such abundaméalth.
We are eager, moreover, to reach the Thebaid at oacthat dread synthesis of all
doctrine, past, present and future; that — so to speak — infinite fable, which
reaches, like the Deity of Orpheus, to either end of the cycle of human life.
Extraordinary fact! The seven gates of Thebes, atigked and defended by seven
chiefs who have sworn upon the blood of victims, paess the same significance as
the seven seals of the Sacred Book interpreted bgwven genii and assailed by a
monster with seven heads, after being opened by aamb which liveth and was
dead, in the allegorical work of St. John. The mysteous origin of Oedipus, found
hanging on the tree of Cithaeron like a bleeding frit, recalls the symbols of Moses
and the narratives of Genesis. He makes war uponfather, whom he slays with-
out knowing — tremendous prophecy of the blind emaaipation of reason apart
from science. Thereafter he meets with the sphinxhat symbol of symbols, the
eternal enigma of the vulgar, the granite pedestadf the sciences of the sages, the
voracious and silent monster whose unchanging forraxpresses the one dogma of
the Great Universal Mystery. How is the tetrad chaged into the duad and
explained by the triad? In more common but more emkematic terms, what is that
animal which in the morning has four feet, two at noon, and three in the evening?
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Philosophically speaking, how does the doctrine of elementary forces produce the
dualism of Zoroaster, while it is summarized by the triad of Pythagoras and
Plato? What is the ultimate reason of allegories and numbers, the final message of
all symbolisms? Oedipus replies with a simple andetrible word which destroys
the sphinx and makes the diviner King of Thebes: th answer to the enigma is
MAN! . . . Unfortunate! He has seen too much, and yethrough a clouded glass. A
little while and he will expiate his ominous and inperfect clairvoyance by a vol-
untary blindness, and then vanish in the midst of astorm, like all civilizations
which — each in its own day — shall divine an answer to the riddle oftte sphinx
without grasping its whole import and mystery. Eveything is symbolical and
transcendental in this titanic epic of human destinies. The two antagonistic broth-
ers formulate the second part of the Grand Mysterycompleted divinely by the
sacrifice of Antigone. There follows the last warthe brethren slay one another;
Capaneus is destroyed by the lightning which he defs; Amphiaraus is swallowed
by the earth; and all these are so many allegorieshich, by their truth and their
grandeur, astonish those who can penetrate theiriple hieratic sense. Aeschylus,
annotated by Ballanche, gives only a weak notion emerning them, whatever the
primeval sublimities of the Greek poet or the ingenuities of the Frech critic.

The secret book of antique initiation was not unknevn to Homer, who outlines
its plan and chief figures on the shield of Achills, with minute precision. But the
gracious Homeric fictions replaced too soon in popular memory the simpland
abstract truths of primeval revelation. Humanity clung to the form and allowed
the idea to be forgotten; signs lost power in theimultiplication; Magic became
corrupted also at this period, and degenerated witlthe sorcerers of Thessaly into
the most profane enchantments. The crime of Oedipubrought forth its deadly
fruits, and the science of good and evil erected evil into a sacrilegiowhvinity.
Men, weary of the light, took refuge in the shadowof bodily substance; the dream
of that void which is filled by God seemed in their eyes to be greatehan God
Himself, and thus hell was created.

When, in the course of this work, we make use of # consecrated terms God,
Heaven and Hell, let it be understood, once and for all, that our meanig is as far
removed from that which the profane attach to themas initiation is remote from
vulgar thought. God, for us, is theAzoT of the sages, the efficient and final prin-
ciple of the Great Work.

Returning to the fable of Oedipus, the crime of theKing of Thebes was that he
failed to understand the sphinx; that he destroyedhe scourge of Thebes without
being pure enough to complete the expiation in the name of his people. The
plague, in consequence, avenged speedily the deaththe monster, and the King
of Thebes, forced to abdicate, sacrificed himselfot the terrible manes of the
sphinx, more alive and voracious than ever when it had passed from the domain
of form into that of idea. Oedipus divined what wasman and he put out his own
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eyes because he did not see what was God. He divedh half of the Great
Arcanum, and, to save his people, it was necessary for him to bear themaining
half of the terrible secret into exile and the grave.

After the colossal fable of Oedipus we find the gracious poem of Psychehich
was certainly not invented by Apuleius. The Great Mgical Arcanum reappears
here under the figure of a mysterious union betweea god and a weak mortal,
abandoned alone and naked on a rock. Psyche must rexim in ignorance of the
secret of her ideal royalty, and if she behold hehusband she must lose him. Here
Apuleius commentates and interprets Moses; but didot the Elohim of Israel and
the gods of Apuleius both issue from the sanctuarseof Memphis and Thebes?
Psyche is the sister of Eve, or rather she is Evgisitualized. Both desire to know
and lose innocence for the honour of the ordeal. Blo deserve to go down into hell,
one to bring back the antique box of Pandora, the other to find and to wsh the
head of the old serpent, who is the symbol of timand of evil. Both are guilty of
the crime which must be expiated by the Prometheusf ancient days and the
Lucifer of the Christian legend, the one deliveredy Hercules and the other over-
come by the Saviour. The Great Magical Secret is ¢hnefore the lamp and dagger
of Psyche, the apple of Eve, the sacred fire of Pneetheus, the burning sceptre of
Lucifer, but it is also the Holy Cross of the Redemer. To be acquainted with it
sufficiently for its abuse or divulgation is to degrve all sufferings; to know as one
should alone know it, namely, to make use of and ameal it, is to be master of the
Absolute.

A single word comprehends all things, and this worctonsists of four letters: it
is the Tetragram of the Hebrews, theAzoT of the alchemists, the Thot of the
Bohemians, or the Taro of the Kabalists. This word, ¥pressed after so many man-
ners, means God for the profane, man for the philagphers, and imparts to the
adepts the final term of human sciences and the kegf divine power; but he only
can use it who understands the necessity of neveevealing it. Had Oedipus,
instead of killing the sphinx, overcome it, harnessd it to his chariot and thus
entered Thebes, he would have been king without irest, without misfortunes and
without exile. Had Psyche, by meekness and affectigmpersuaded Love to reveal
himself, she would never have lost Love. Now, Lovés one of the mythological
images of the Great Secret and the Great Agent, bagse it postulates at once an
action and a passion, a void and a plenitude, a shaft and a wound.he initiates
will understand me, and on account of the profane | mushot speak more clearly.

After the marvellous Golden Ass of Apuleius, we find no more magical epics.
Science, conquered in Alexandria by the fanaticisnof the murderers of Hypatia,
became Christian, or rather concealed itself undeChristian veils with Ammonius,
Synesius and the pseudonymous author of the book$ Dionysius the Areopagite.
In such times it was necessary to exonerate mirasleinder the pretence of super-
stition and science by an unintelligible language.Hieroglyphic writing was
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revived; pantacles and characters were invented to summarize an entire doctrine
by a sign, a whole sequence of tendencies and reatbns in a word. What was the
end of the aspirants to knowledge? They sought the secret of the Great Wotke
Philosophical Stone, the perpetual motion, the quacture of the circle, the Uni-
versal Medicine — formulae which often saved thenrtdm persecution and hatred
by causing them to be taxed with madness, but all signifying one of the phases of
the Great Magical Secret, as we shall show later offthis absence of epics contin-
ues till our Romance of the Rose; but the rose-synoh which expresses also the
mysterious and magical sense of Dante's poem, is tvowed from the transcendent
Kabalah, and it is time that we should have recours to this vast and hidden
source of universal philosophy.

The Bible, with all its allegories, gives expressioto the religious knowledge of
the Hebrews only in an incomplete and veiled manneiThe book which we have
mentioned, the hieratic characters of which we shalexplain subsequently, that
book which William Postel names the Genesis of Enbg existed certainly before
Moses and the prophets, whose doctrine, fundamentglidentical with that of the
ancient Egyptians, had also its exotericism and itseils. When Moses spoke to the
people, says the sacred book allegorically, he plad a veil over his face, and he
removed it when communing with God: this accounts dr the alleged Biblical
absurdities which so exercised the satirical powers of Voltaire. The books were
written only as memorials of tradition and in symbds that were unintelligible to
the profane. The Pentateuch and the poems of the pphets were, moreover, ele-
mentary works, alike in doctrine, ethics and liturgy; the true secret and tradi-
tional philosophy was not committed to writing until a later period and under
veils even less transparent. Thus arose a seconddamnknown Bible, or rather one
which was not comprehended by Christians, a storehse, so they say, of mon-
strous absurdities — for in this case believers, imlved by the same ignorance,
speak the language of sceptics — but a monument, age affirm, which comprises
all that philosophical and religious genius has eweaccomplished or imagined in
the sublime order, a treasure encompassed by thorns, a diamond concealed in a
rude and opaque stone: our readers will have guesbalready that we refer to the
Talmud. How strange is the destiny of the Jews, th@sscapegoats, martyrs and
saviours of the world, a people full of vitality, abold and hardy race, which perse-
cutions have preserved intact, because it has noeyyaccomplished its mission! Do
not our apostolical traditions declare that after he decline of faith among the
Gentiles salvation shall again come forth out of the house of Jacob, dthat then
the crucified Jew Who is adored by the Christians i give the empire of the
world into the hands of God His Father?

On penetrating into the sanctuary of the Kabalah oer is seized with admiration
in the presence of a doctrine so logical, so simpknd at the same time so abso-
lute. The essential union of ideas and signs; theoasecration of the most funda-
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mental realities by primitive characters; the trinity of words, letters and numbers;
a philosophy simple as the alphabet, profound and infinite as the Word; theorems
more complete and luminous than those of Pythagoras theology which may be
summed up on the fingers; an infinite which can be held in the hollow ofan
infant's hand; ten figures and twenty-two letters, atriangle, a square and a circle:
such are the elements of the Kabalah. Such also atke component principles of
the written Word, reflection of that spoken Word which created the world! All
truly dogmatic religions have issued from the Kabaih and return therein. What-
soever is grand or scientific in the religious dreams of the illuminated, of Jacob
Bohme, Swedenborg, Saint-Martin and the rest, is boowed from the Kabalah; all
Masonic associations owe to it their secrets andelr symbols. The Kabalah alone
consecrates the alliance of universal reason andeDivine Word; it establishes by
the counterpoise of two forces in apparent opposiin, the eternal balance of
being; it alone reconciles reason with faith, powewith liberty, science with mys-
tery: it has the keys of the present, past and future!

To become initiated into the Kabalah it is insufficient to read and to meditate
upon the writings of Reuchlin, Galatinus, Kircher, or Picus de Mirandola; it is
necessary to study and understand the Hebrew writsrin the collection of Pisto-
rius, the Sepher Yetzirahabove all; it is essential in particular to masteithe great
book Zohar, to investigate the collection 0f1684 entitled Kabbala Denudata,
especially the treatise on “Kabalistic Pneumatics’and that on the “Revolution of
Souls”; and afterwards to enter boldly into the lumnous darkness of the whole
dogmatic and allegorical body of the Talmud. We shall be then in a position to
understand William Postel, and shall admit secretlythat — apart from his very
premature and overgenerous dreams about the emancifan of women — this cel-
ebrated, learned, illuminated man could not have ben so mad as is pretended by
those who have not read him.

We have sketched rapidly the history of occult philosophy; we havendicated
its sources and analysed in a few words its chief emorials. The present division
of our work refers only to the science, but Magicor rather magical power, com-
prehends two things, a science and a force: withouhe force the science is noth-
ing, or rather it is a danger. To give knowledge topower alone, such is the
supreme law of initiations. Hence did the Great Resaler say: "The kingdom of
heaven suffereth violence, and the violent only shilacarry it away.' The door of
truth is closed, like the sanctuary of a virgin: hemust be a man who would enter.
All miracles are promised to faith, and what is faith except the audacityof will
which does not hesitate in the darkness, but advars towards the light in spite of
all ordeals, and surmounting all obstacles? It is nnecessary to repeat here the
history of ancient initiations: the more dangerousand terrible they were, the
greater was their efficacy. Hence, in those dayshé world had men to govern and
instruct it. The Sacerdotal Art and the Royal Art @nsisted above all in ordeals of
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courage, discretion and will. It was a novitiate similar to that of thosepriests who,
under the name of Jesuits, are so unpopular at theresent day, but would govern
the world notwithstanding, had they a truly wise ard intelligent chief.

After passing our life in the search for the Absolte in religion, science and jus-
tice; after revolving in the circle of Faust, we have reached the primadloctrine
and the first book of humanity. At this point we pause, having discovered the
secret of human omnipotence and indefinite progresshe key of all symbolisms,
the first and final doctrine: we have come to undestand what was meant by that
expression so often made use of in the Gospel — the Kingdom of God.

To provide a fixed point as a fulcrum for human actvity is to solve the problem
of Archimedes, by realizing the use of his famouseler. This it is which was
accomplished by the great initiators who have eledfied the world, and they
could not have done so except by means of the Greand Incommunicable Secret.
However, as a guarantee of its renewed youth, thegismbolical phoenix never reap-
peared before the eyes of the world without havingconsumed solemnly the
remains and evidences of its previous life. So also Moses saw to it tlzlt those
who had known Egypt and her mysteries should end thir life in the desert; at
Ephesus St. Paul burnt all books which treated oftie occult sciences; and in fine,
the French Revolution, daughter of the great Joharite Orient and the ashes of
the Templars, spoliated the churches and blasphemetie allegories of the Divine
Cultus. But all doctrines and all revivals proscribe Magic and condemn its nsger-
ies to the flames and to oblivion. The reason is that each religion or philosophy
which comes into the world is a Benjamin of humanig and insures its own life by
destroying its mother. It is because the symbolicaderpent turns ever devouring its
own tail; it is because, as essential condition aéxistence, a void is necessary to
every plenitude, space for every dimension, an affirmation for each negation:
herein is the eternal realization of the phoenix d&gory.

Two illustrious scholars have preceded me along thegath that | am travelling,
but they have, so to speak, spent the dark night therein. | refer to Volneynd
Dupuis, to Dupuis above all, whose immense eruditio produced only a negative
work, for in the origin of all religions he saw nothing but astronomy, taking thus
the symbolic cycle for doctrine and the calendar for legend. He was defegit in
one branch of knowledge, that of true Magic which comprises the secsebf the
Kabalah. Dupuis passed through the antique sanctuaegs, like the prophet Ezekiel
over the plain strewn with bones, and only understod death, for want of that
word which collects the virtue of the four winds aml can make a living people of
all the vast ossuary, by crying to the ancient symals: ‘Arise! Take up a new form
and walk!” But the hour has come when we must haveéhe courage to attempt
what no one has dared to perform previously. Like Jlian, we would rebuild the
temple, and in so doing we do not believe that wehsll be belying a wisdom that
we venerate, which also Julian would himself haveden worthy to adore, had the
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rancorous and fanatical doctors of his period perntted him to understand it. For
us the Temple has two Pillars, on one of which Chstianity has inscribed its
name. We have therefore no wish to attack Christiaty: far from it, we seek to
explain and accomplish it. Intelligence and will have exercised alternately their
power in the world; religion and philosophy are stil at war with one another, but
they must end in agreement. The provisional objecdf Christianity was to estab-
lish, by obedience and faith, a supernatural or regious equality among men, to
immobilize intelligence by faith, so as to provide a fulcrum for virtue which came
for the destruction of the aristocracy of sciencegr rather to replace that aristoc-
racy, then already destroyed. Philosophy, on the cdrary, has laboured to bring
back men by liberty and reason to natural inequaliy, and to substitute wits for
virtue by inaugurating the reign of industry. Neither of these operations has
proved complete or adequate; neither has brought nmeto perfection and felicity.
That which is now dreamed, almost without daring tohope for it, is an alliance
between the two forces so long regarded as contragnd there is good ground for
desiring it, seeing that these two great powers of the human soul are nmoore
opposed to one another than is the sex of man oppes to that of woman.
Undoubtedly they differ, but their apparently contrary dispositions come only
from their aptitude to meet and unite.

“No less is proposed, therefore, than a universal solution of all problems?”

The answer is yes, unquestionably, since we are amerned with explaining the
Philosophical Stone, perpetual motion, the secretfdhe Great Work and of the
Universal Medicine. We shall be accused of insanitlike the divine Paracelsus, or
of charlatanism, like the great and unfortunate Agippa. If the pyre of Urban
Grandier be extinguished, the sullen proscriptionsof silence and of calumny
remain., We do not defy but are resigned to them. Whave not sought the publi-
cation of this book of our own will, and we believe that if the time be come to bear
witness, it will be borne by us or by others. We sall therefore remain calm and
shall wait.

Our work is in two parts: in the one we establish he kabalistic and magical
doctrine in its entirety; the other is consecrated to the cultus, that isto Ceremo-
nial Magic. The one is that which the ancient sagetermed the Clavicle, the other
that which people on the country-side still call the Grimoire. The numbers and
subjects of the chapters which correspond in bothants, are in no sense arbitrary,
and are all indicated in the great universal key, bwhich we give for the first time
a complete and adequate explanation. Let this workiow go its way where it will
and become what Providence determines; it is finisloe and we believe it to be
enduring, because it is strong, like all that is reasonable and conscientious.

ELIPHAS LEVI.
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THE CANDIDATE

DISCIPLINA ENSOPH KETHERI

WHEN a philosopher adopted as the basis for a new apocalypse of human wisdom
the axiom: “I think, therefore | am”, in a measure he altered unconsiously, from
the standpoint of Christian Revelation, the old coneption of the Supreme Being. |
am that | am, said the Being of beings of Moses. | am he who thinksays the man
of Descartes, and to think being to speak inwardlysuch a one may affirm, like
the God of St. John the Evangelist: | am he in whomand by whom the word man-
ifests —In principio eras verbum. Now, what is this principle? It is a groundwork
of speech, it is a reason for the existence of the word. The essencéhafword is in
the principle; the principle is that which is; intelligence is a principle which
speaks. What further is intellectual light? It is geech. What is revelation? It is
speech also, being is the principle, speech is thmeans, and the plenitude or
development and perfection of being is the end. Topgak is to create. But to say:
“| think, therefore | exist”, is to argue from conseguence to principle, and certain
contradictions which have been adduced by a great mter, Lamennais, have
proved abundantly the philosophical unsoundness dhis method. | am, therefore
something exists might seem to be a more primitivand simple foundation for
experimental philosophy. |1AM, THEREFORE BEING EXISTS. EQo sum qui sunsuch is
the first revelation of God in man and of man in theworld, while it is also the first
axiom of occult philosophy.xvx' wc' xvx' . Being is being. Hence this philoso-
phy, having that which is for its principle, can bein no sense hypothesis or guess-
work.

Mercurius Trismegistus begins his admirable symbdnown under the name of
the “Emerald Table,” by this threefold affirmation: “Itis true, it is certain without
error, it is of all truth.” Thus, in physics, the tr ue confirmed by experience; in phi-
losophy, certitude purged from any alloy of error; h the domain of religion or the
infinite, absolute truth indicated by analogy: suchare the first necessities of true
science, and Magic only can impart these to its adepts.

But you, before all things, who are you, thus takirg this work in your hands
and proposing to read it? On the pediment of a temfe consecrated by antiquity to
the God of Light was an inscription of two words: ‘Know thyself.” | impress the
same counsel on every man when he seeks to approattience. Magic, which the
men of old denominated the 8nCTUM REGNUM, the Holy Kingdom, or Kingdom
of God, REGNuM Del, exists only for kings and for priests. Are you priests? Are
you kings? The priesthood of Magic is not a vulgapriesthood, and its royalty
enters not into competition with the princes of ths world. The monarchs of sci-
ence are the priests of truth, and their sovereiggtis hidden from the multitude,
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like their prayers and sacrifices. The kings of sence are men who know the truth
and them the truth has made free, according to thepecific promise given by the
most mighty of all initiators.

The man who is enslaved by his passions or worldigrejudices can be initiated
in no wise; he must reform or he will never attain; meanwhile he cannot be an
adept, for this word signifies a person who has agéved by will and by work. The
man who loves his own opinions and fears to part wh them, who suspects new
truths, who is unprepared to doubt everything rather than admit anything on
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chance, should close this book: for him it is uses and dangerous. He will fail to
understand it, and it will trouble him, while if he should divine the meaning, there
will be a still greater source of disquietude. If you hold by anything in the world
more than by reason, truth and justice; if your wil be uncertain and vacillating,
either in good or evil; if logic alarm you, or thenaked truth make you blush; if
you are hurt when accepted errors are assailed; condemn this work straigdawvay.
Do not read it; let it cease to exist for you; buit the same time do not cry it down
as dangerous. The secrets which it records will benderstood by an elect few and
will be reserved by those who understand them. Sholght to the birds of the
night-time, and you hide their light; it is the lig ht which blinds them and for them
is darker than darkness. It follows that | shall sgak clearly and make known
everything, with the firm conviction that initiates alone, or those who deserve ini-
tiation, will read all and understand in part.

There is a true and a false science, a Divine andhanfernal Magic — in other
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words, one which is delusive and tenebrous. It is our task to reveal the one and to
unveil the other, to distinguish the magician fromthe sorcerer and the adept from
the charlatan. The magician avails himself of a fote which he knows, the sorcerer
seeks to misuse that which he does not understant.it be possible in a scientific
work to employ a term so vulgar and so discreditedthen the devil gives himself to
the magician and the sorcerer gives himself to thdevil. The magician is the sov-
ereign pontiff of Nature, the sorcerer is her profaner only. The sorcerer is irhe
same relation to the magician that a superstitiousnd fanatical person bears to a
truly religious man.

Before proceeding further, let us define Magic in aentence. Magic is the tradi-
tional science of the secrets of Nature which haselen transmitted to us from the
Magi.

By means of this science the adept is invested withspecies of relative omnip-
otence and can operate superhumanly, that is, aftem manner which transcends
the normal possibility of men. Thereby many illustious hierophants, such as Mer-
curius Trismegistus, Osiris, Orpheus, Apollonius of Tyana, and others whom it
might be dangerous or unwise to name, came after #ir death to be adored and
invoked as gods. Thereby others also — according tbat ebb-and-flow of opinion
which is responsible for the caprices of success -etame emissaries of infernus or
suspected adventurers, like the Emperor Julian, Adeius, the enchanter Merlin
and that arch sorcerer, as he was termed in his dathe illustrious and unfortunate
Cornelius Agrippa.

To attain the SANCTUM REGNUM, in other words, the knowledge and power of
the Magi, there are four indispensable conditions an intelligence illuminated by
study, an intrepidity which nothing can check, a will which cannot be broken, and
a prudence which nothing can corrupt and nothing irioxicate. To KNOW, TO DARE,
TO WILL , TO KEEP SILENCE — such are the four words of the Magus, inscribed upon
the four symbolical forms of the sphinx. These maxims can be combined after
four manners and explained four times by one anothe

On the first page of the Book of Hermes the adepsidepicted with a large hat,
which, if turned down, would conceal his entire hed. One hand is raised towards
heaven, which he seems to command with his wand, ik the other is placed
upon his breast; before him are the chief symbolsranstruments of science, and
he has others hidden in a juggler's wallet. His bog and arms form the letter
ALEPH, the first of that alphabet which the Jews borrowd from the Egyptians: to
this symbol we shall have occasion to recur later on.

The Magus is truly that which the Hebrew Kabaliststerm Microprosopus — oth-
erwise, the creator of the little world. The first of all magical sciences being the
knowledge of one's self, so is one's own creation first of all works of science; it
comprehends the others and is the beginning of the Great Work. The expression,
however, requires explanation. Supreme Reason beirtge sole invariable and
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consequently imperishable principle — and death, awe call it, being change — it
follows that the intelligence which cleaves closelto this principle and in a man-
ner identifies itself therewith, does hereby maketself unchangeable and as a
result immortal. To cleave invariably to reason it wil be understood that it is nec-
essary to attain independence of all those forceshich by their fatal and inevita-
ble operation produce the alternatives of life andleath. To know how to suffer, to
forbear and to die — such are the first secrets wbh place us beyond reach of
affliction, the desires of the flesh and the fear bannihilation. The man who seeks
and finds a glorious death has faith in immortality and universal humanity
believes in it with him and for him, raising altars and statues to his memory in
token of eternal life.

Man becomes king of the brutes only by subduing otaming them: otherwise
he will be their victim or slave. Brutes are the tpe of our passions; they are the
instinctive forces of Nature. The world is a fieldof battle, where liberty struggles
with inertia by the opposition of active force. Physical laws are millstones; if you
cannot be the miller you must be the grain. You arealled to be king of air, water,
earth and fire; but to reign over these four living creatures of symbolism, it is nec
essary to conquer and enchain them. He who aspirés be a sage and to know the
Great Enigma of Nature must be the heir and despar of the sphinx: his the
human head, in order to possess speech; his the ézlg wings, in order to scale the
heights; his the bull's flanks, in order to furrow the depths; his the lion's talons, to
make a way on the right and the left, before and blind.

You therefore who seek initiation, are you learned @1Faust? Are you insensible
as Job? No, is it not so? But you may become like unto both if you choose. Have
you overcome the vortices of vague thoughts? Are yavithout indecision or capri-
ciousness? Do you consent to pleasure only when yuwiill, and do you wish for it
only when you should? No, is it not so? Not at ledsnvariably, but this may come
to pass if you choose. The sphinx has not only a mé& head, it has woman's
breasts; do you know how to resist feminine charms®o, is it not so? And you
laugh outright in replying, parading your moral weakness for the glorification of
your physical and vital force. Be it so: | allow yal to render this homage to the ass
of Sterne or Apuleius. The ass has its merit, | age; it was consecrated to Priapus
as was the goat to the god of Mendes. But take ibf what it is worth, and decide
whether ass or man shall be master. He alone can ggess truly the pleasure of
love who has conquered the love of pleasure. To béle and to forbear is to be
twice able. Woman enchains you by your desires; master your desires and you will
enchain her. The greatest injury that can be inflited on a man is to call him a
coward. Now, what is a cowardly person? One who négrts his moral dignity in
order to obey blindly the instincts of Nature. As &fact, in the presence of danger it
is natural to be afraid and seek flight: why, then,is it shameful? Because honour
has erected it into a law that we must prefer our dty to our inclinations or fears.
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What is honour from this point of view? It is a universal presentience of immor-
tality and appreciation of the means which can leado it. The last trophy which a
man can win from death is to triumph over the appeite for life, not by despair
but by a more exalted hope, which is contained indith, for all that is noble and
honest, by the undivided consent of the world. To learn self-conquest is therefore
to learn life, and the austerities of stoicism wereno vain parade of freedom! To
yield to the forces of Nature is to follow the stram of collective life and to be the
slave of secondary causes. To resist and subdue Nature is to make for one's self a
personal and imperishable life: it is to break freefrom the vicissitudes of life and
death. Every man who is prepared to die rather thamenounce truth and justice is
most truly living, for immortality abides in his soul. To find or to form such men
was the end of all ancient initiations. Pythagoradlisciplined his pupils by silence
and all kinds of self-denial; candidates in Egypt vere tried by the four elements;
and we know the self-inflicted austerities of fakis and brahmans in India for
attaining the kingdom of free will and divine independence. All macerations of
asceticism are borrowed from the initiations of theAncient Mysteries; they have
ceased because those qualified for initiation, no longer finding initiators, and the
leaders of conscience becoming in the lapse of tings uninstructed as the vulgar,
the blind have grown weary of following the blind, and no one has cared to pass
through ordeals the end of which was only in doubt ad despair: the path of light
was lost. To succeed in performing something we mug&now that which it is pro-
posed to do, or at least must have faith in someoneho does know it. But shall |
stake my life on a venture, or follow someone at @mce who himself cannot see
where he is going?

We must not set out rashly along the path of the tnscendental sciences, but,
once started, we must reach the end or perish. To dibt is to lose one's reason; to
pause is to fall; to recoil is to plunge into an abgs. You, therefore, who are under-
taking the study of this book, if you persevere tahe end and understand it, you
will be either a monarch or madman. Do what you will with the volume, you will
be unable to despise or to forget it. If you are pwg, it will be your light; if strong,
your arm; if holy, your religion; if wise, the rule of your wisdom. But if you are
wicked, for you it will be an infernal torch; it wi Il lacerate your breast like a pon-
iard; it will rankle in your memory like a remorse; it will people your imagination
with chimeras, and will drive you through folly to despair. You will endeavour to
laugh at it, and will only gnash your teeth; it will be like the file in the fable which
the serpent tried to bite, but it destroyed all histeeth.

Let us now enter on the series of initiations. | hae said that revelation is the
word. As a fact, the word, or speech, is the veilfdoeing and the characteristic sign
of life. Every form is the veil of a word, becausehe idea which is the mother of
the word is the sole reason for the existence ofrims. Every figure is a character,
every character derives from and returns into a wat. For this reason the ancient
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sages, of whom Trismegistus is the organ, formulatetheir sole dogma in these
terms: “That which is above is like unto that which is below, and that which is
below unto that which is above.” In other words, tte form is proportional to the
idea; the shadow is the measure of the body calcukad in its relation to the lumi-
nous ray; the scabbard is as deep as the sword @nlg; the negation is in propor-
tion to the contrary affirmation; production is equal to destruction in the
movement which preserves life; and there is no painn infinite extension which
may not be regarded as the centre of a circle havipnan expanding circumference
receding indefinitely into space. Every individualty is therefore indefinitely per-
fectible, since the moral order is analogous to thehysical, and since we cannot
conceive any point as unable to dilate, increase and radiate in a philosophically
unlimited circle. What can be affirmed of the soulin its totality may be affirmed

of each faculty of the soul. The intelligence and will of man are instruments of
incalculable power and capacity. But intelligence and will possess as their
help-mate and instrument a faculty which is too imgerfectly known, the omnipo-
tence of which belongs exclusively to the domain dflagic. | speak of the imagina-
tion, which the Kabalists term the DAPHANE or TRANSLUCID. Imagination, in
effect, is like the soul's eye; therein forms arewlined and preserved; thereby we
behold the reflections of the invisible world; it 5 the glass of visions and the appa-
ratus of magical life. By its intervention we heal diseases, modify the seasons,
warn off death from the living and raise the dead o life, because it is the imagina-
tion which exalts will and gives it power over theUniversal Agent. Imagination
determines the shape of the child in its mother's wmb and decides the destiny of
men; it lends wings to contagion and directs the ans of warfare. Are you exposed
in battle? Believe yourself to be invulnerable likeAchilles, and you will be so, says
Paracelsus. Fear attracts bullets, but they are repelled by courage. It is well
known that persons with amputated limbs feel pain in the vicinity of members
which they possess no longer. Paracelsus operategan living blood by medicat-
ing the product of a bleeding; he cured headache at distance by treating hair cut
from the patient. By the science of the theoreticalinity and solidarity between all
parts of the body, he anticipated and outstripped he theories, or rather experi-
ences, of our most celebrated magnetists. Hence his cures were miraculars] to
his name of Philip Theophrastus Bombast, he deserdehe addition of Aureolus
Paracelsus, with the further epithet of divine!

Imagination is the instrument of THE ADAPTATION OF THE WORD. Imagination
applied to reason is genius. Reason is one, as genis one, in all the variety of its
works. There is one principle, there is one truththere is one reason, there is one
absolute and universal philosophy. Whatsoever is &gists in unity, considered as
beginning, and returns into unity, considered as ed. One is in one; that is to say,
allis in all. Unity is the principle of numbers; it is also the principle of motion and
consequently of life., The entire human body is reapitulated in the unity of a sin-
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gle organ, which is the brain. All religions are smmed up in the unity of a single
dogma, which is the affirmation of being and its egality with itself, and this con-
stitutes its mathematical value. There is only one&logma in Magic, and it is this:
The visible is the manifestation of the invisible,or, in other terms, the perfect
word, in things appreciable and visible, bears anact proportion to the things
which are inappreciable by our senses and unseen loyr eyes. The Magus raises
one hand towards heaven and points down with the tier to earth, saying:
“Above, immensity: Below immensity stilll Immensity equals immensity.” — This
is true in things seen, as in things unseen.

The first letter in the alphabet of the sacred language, Aleph), , represents a
man extending one hand towards heaven and the otheo earth. It is an expres-
sion of the active principle in everything; it is ¢eation in heaven corresponding to
the omnipotence of the word below. This letter is gantacle in itself — that is, a
character expressing the universal science. It isigplementary to the sacred signs
of the Macrocosm and Microcosm; it explains the Masonic double-triangland
five-pointed blazing star; for the word is one andrevelation is one. By endowing
man with reason, God gave him speech; and revelatipmanifold in its forms but
one in its principle, consists entirely in the universal word, the interpreter of abis
lute reason. This is the significance of that ternso much misconstruedcATHOLIC-
ITY, which, in modern hieratic language, meansNFALLIBILITY . The universal in
reason is the Absolute, and the Absolute is the iaflible. If absolute reason
impelled universal society to believe irresistiblyhe utterance of a child, that child
would be infallible by the ordination of God and of all humanity. Faith is nothing
else but reasonable confidence in this unity of rea® and in this universality of
the word. To believe is to place confidence in thatvhich as yet we do not know
when reason assures us beforehand of ultimately knowingr at least recognizing
it. Absurd are the so-called philosophers who cry:l will never believe in a thing
which | do not know!” Shallow reasoners! If you knew, would you need to
believe?

But must | believe on chance and apart from reason?

Certainly not. Blind and haphazard belief is superstion and folly. We may
have faith in causes which reason compels us to adnon the evidence of effects
known and appreciated by science. Science! Great wband great problem! What
is science? We shall answer in the second chapter of shhook.



Il hB
THE PILLARS OF THE TEMPLE

CHOKMAH DOMUS GNOSIS

SCIENCE is the absolute and complete possession of truth. Hence have treges
of all the centuries trembled before such an absota and terrible word; they have
hesitated in arrogating to themselves the first priilege of Divinity by assuming
the possession of science, and have been contentetead of the verbTo KNOW,
with that which expresses learning, while, in place of the wordCIENCE, they have
adopted that of GNOSIS which represents simply the notion of learning byintu-
ition. What, in fact, does man know? Nothing, and & the same time he is allowed
to ignore nothing. Devoid of knowledge, he is callk upon to know all. Now,
knowledge supposes the duad — a being who knows arath object known. The
duad is the generator of society and of law: it isalso the number of the Gnosis.
The duad is unity multiplying itself in order to create, and hence in sacred sym-
bolism Eve issues from the inmost bosom of Adam. Adam is the human tetra-
gram, summed up in the mysteriousiop, type of the kabalistic phallus. By adding
to this JoD the triadic name of Eve, the name of Jehova is foned, the Divine Tet-
ragram, which is eminently the kabalistic and magial word, xnxy being that
which the high-priest in the temple pronounced @DCHEVA. So unity, complete in
the fruitfulness of the triad, forms therewith the tetrad, which is the key of all
numbers, of all movements and of all forms. By a reolution about its own centre,
the square produces a circle equal to itself, anchts is the quadrature of the circle,
the circular movement of four equal angles aroundtie same point.

“That which is above equals that which is below,” stys Hermes. Here then is
the duad serving as the measure of unity, and theetation of equality between
above and below forms with these the triad. The ciive principle is the ideal
phallus; the created principle is the formal cteis.The insertion of the vertical
phallus into the horizontal cteis forms the staurosf the Gnostics, or the philo-
sophical cross of Masons. Thus, the intersection ¢fvo produces four, which, by
its movement, defines the circle with all degrees thereof.

is man; h is woman; 1is the principle; 2 is the word; A is the active; B is the
passive; the monad is BAz; the duad is AKIN. In the trigrams of Fohi, unity is the
YANG and the duad is the YN.
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Boaz and JkIN are the names of the two symbolical Pillars beforéhe principal
entrance of Solomon's Kabalistic Temple. In the Kablah these Pillars explain all
mysteries of antagonism, whether natural, politicalor religious. They elucidate
also the procreative struggle between man and womaior, according to the law
of Nature, the woman must resist the man, and he mst entice or overcome her.
The active principle seeks the passive principle, thplenum desires the void, the
serpent's jaw attracts the serpent's tail, and in turning about upon himself, he, at
the same time, flies and pursues himself. Woman ike creation of man, and uni-
versal creation is the bride of the First Principle.

When the Supreme Being became a Creator, He erectadoD or a phallus, and
to provide a place in the fullness of the uncreatetight, it was necessary to hollow
out a cteis or trench of shadow equivalent to the idhension determined by his cre-
ative desire, and attributed by him to the ideal D of the radiating light. Such is
the mysterious language of the Kabalists in the Talmd, and on account of vulgar
ignorance and malignity, it is impossible for us toexplain or simplify it further.
What then is creation? It is the house of the create Word. What is the cteis? It is
the house of the phallus. What is the nature of theactive principle? To diffuse.
What is that of the passive? To gather in and to frutify. What is man? He who
initiates, who toils, who furrows, who sows. What $ woman? She who forms,
unites, irrigates and harvests. Man wages war, womabrings peace about; man
destroys to create, woman builds up to preserve; mas revolution, woman is con-
ciliation; man is the father of Cain, woman the moher of Abel. What also is wis-
dom? It is the agreement and union of two principle, the mildness of Abel
directing the activity of Cain, man guided by the sveet inspirations of woman,
debauchery conquered by lawful marriage, revolutioary energy softened and
subdued by the gentleness of order and peace, pride subjugated by love, science
acknowledging the inspirations of faith. It is thenthat science becomes wise and
submits to the infallibility of universal reason, instructed by love or universal
charity. Then it can assume the name of 8osis because it knows at least that as
yet it cannot boast of knowing perfectly.

The monad can manifest only by the duad; unity itsé and the notion of unity
at once constitute two. The unity of the Macrocosmeveals itself by the two oppo-
site points of two triangles. Human unity fulfils itself to right and left. Primitive
man is androgynous. All organs of the human body are disposed in pairs, except-
ing the nose, the tongue, the umbilicus and the kadistic Job. Divinity, one in its
essence, has two essential conditions as the fundamental grounds tsfbeing —
necessity and liberty. The laws of supreme reasonenessitate and rule liberty in
God, Who is of necessity wise and reasonable.

To make light visible God had only to postulate shadw. To manifest the truth
He permitted the possibility of doubt. The shadow bodies forth the ligh and the
possibility of error is essential for the temporamanifestation of truth. If the buck-
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ler of Satan did not intercept the spear of Michaelthe might of the angel would
be lost in the void or manifested by infinite destructionlaunched below from
above. Did not the heel of Michael restrain Satanni his ascent, Satan would
dethrone God, or rather he would lose himself in theabysses of the altitude.
Hence Satan is needful to Michael as the pedestad the statue, and Michael is
necessary to Satan as the brake to the locomotivén analogical and universal
dynamics one leans only on that which resists. Fulnermore, the universe is bal-
anced by two forces which maintain it in equilibrium, being the force which
attracts and that which repels. They exist alike inphysics, in philosophy and in
religion; in physics they produce equilibrium, in philosophy criticism, in religion
progressive revelation. The ancients represented ithmystery by the conflict
between Eros and Anteros, the struggle between Jacahd the angel, and by the
equilibrium of the golden mountain, which gods on he one side and demons on
the other encircle with the symbolic serpent of Iné. It is typified also by the
caduceus of Hermanubis, by the two cherubim of thark, by the twofold sphinx
of the chariot of Osiris and by the two seraphim — respectively blacknd white. Its
scientific reality is demonstrated by the phenomenaf polarity, as also by the uni-
versal law of sympathies and antipathies.

The undiscerning disciples of Zoroaster divided theluad without referring it to
unity, thus separating the Pillars of the Temple and endeavouring to halve God.
Conceive the Absolute as two, and you must immedialy conceive it as three to
recover the unity principle. For this reason, the material elements, analogous to
the divine elements, are understood firstly as fouyexplained as two and exist ulti-
mately as three.

Revelation is the duad; every word is double, andupposes two. The ethic
which results from revelation is founded on antagoism, and this results from the
duad. Spirit and form attract and repel one anotherlike sign and idea, fiction and
truth. Supreme Reason necessitates dogma when comnicating to finite intelli-
gences, and dogma by its passage from the domain iofeas to that of forms, par-
ticipates in two worlds and has inevitably two senss testifying in succession or



THE PILLARS OF THE TEMPLE 11

simultaneously, that is, to the spirit and the fles. So are there two forces in the
moral region, one which attacks and one which restrains and expiates. They are
represented in the mythos of Genesis by the typicalersonalities of Cain and Abel.
Abel oppresses Cain by reason of his moral superity; Cain to get free immortal-
izes his brother by slaying him and becomes the ien of his own crime. Cain
could not suffer the life of Abel, and the blood ofAbel suffers not the sleep of
Cain. In the Gospel the type of Cain is replaced bghat of the Prodigal Son, whom
his father forgives freely because he returns aftdraving endured much.

There is mercy and there is justice in God; to thgust He dispenses justice and
to sinners mercy. In the soul of the world, which $ the Universal Agent, there is a
current of love and a current of wrath. This ambient and all-penetrating fluid;
this ray loosened from the sun's splendour and fixa by the weight of the atmo-
sphere and the power of central attraction; this bdy of the Holy Spirit, which we
term the Universal Agent, while it was typified bythe ancients under the symbol
of a serpent devouring its tail; this electromagnét ether, this vital and luminous
caloric, is depicted in archaic monuments by the girdle of Isis, twice-folded in a
love-knot round two poles, as well as by the serpentlevouring its own tail,
emblematic of prudence and of Saturn. Motion and fe consist in the extreme ten-
sion of two forces. “l would thou wert cold or hot;” said the Master. As a fact, a
great sinner is more really alive than is a tepideffeminate man, and the fullness
of his return to virtue will be in proportion to th e extent of his errors. She who is
destined to crush the serpent's head is intelligems which ever rises above the
stream of blind forces. The Kabalists call her thevirgin of the sea, whose dripping
feet the infernal dragon crawls forward to lick with his fiery tongues, and they fall
asleep in delight.

Hereof are the hieratic mysteries of the duad. Buthere is one, and the last of
all, which must not be made known, the reason, according to Hermes iBmegis-
tus, being the malcomprehension of the vulgar, whavould ascribe to the necessi-
ties of science the immoral aspect of blind fatalit “By the fear of the unknown
must the crowd be restrained,” he observes in ano#r place; and Christ also said:
“Cast not your pearls before swine, lest, trampling them under their feet, they
turn and rend you.” The Tree of the Knowledge of Good and Evil, of wich the
fruits are death, is the type of this hieratic secret of the duad, which woulthe only
misconstrued if divulged, and would lead commonly to the unholy denial of free
will, though it is the principle of moral life. It is hence in the essence of things that
the revelation of this secret means death, and isinot at the same time the Great
Secret of Magic; but the arcanum of the duad leadsp to that of the tetrad, or
more correctly proceeds therefrom, and is resolvedyhbthe triad, which contains
the word of that enigma propounded by the sphinx, the finding of which would
have saved the life, atoned for the unconscious criemand established the kingdom
of Oedipus.
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In the hieroglyphic work of Hermes, being the Tarot @ Book of Thoth, the
duad is represented either by the horns of Isis, whhas her head veiled and an
open book concealed partially under her mantle, ootherwise by a sovereign lady,
Juno, the Greek goddess, with one hand uplifted toards heaven and the other
pointed to earth, as if formulating by this gesturethe one and twofold dogma
which is the foundation of Magic and begins the marellous symbols of the
“Emerald Table” of Hermes. In the Apocalypse of St.John there is reference to
two witnesses or martyrs on whom prophetic traditio confers the names of Elias
and Enoch-Elias, man of faith, enthusiasm, miracle;Enoch, one with him who is
called Hermes by the Egyptians, honoured by the Premicians as Cadmus, author
of the sacred alphabet and the universal key to thaitiations of the Logos, father
of the Kabalah, he who, according to sacred allegories, did not die like other me
but was translated to heaven, and will return at theend of time. Much the same
parable is told of St. John himself, who recoverednd explained in his Apocalypse
the symbolism of the word of Enoch. This resurrecbn of St. John and Enoch,
expected at the close of the ages of ignorance, will be the renovatiohtbeir doc-
trine by the comprehension of the kabalistic keys Wwich unlock the temple of
unity and of universal philosophy, too long occultand reserved solely for the elect,
who perish at the hands of the world.

But we have said that the reproduction of the monadby the duad leads of
necessity to the conception and dogma of the triadso we come now to this great
number, which is the fullness and perfect word of uity.



I gc
THE TRIANGLE OF SOLOMON

PLENITUDO VOCIS BINAH PHYSIS

THE perfect word is the triad, because it supposes aimtelligent principle, a
speaking principle and a principle spoken. The Abslte, revealed by speech,
endows this speech with a sense equivalent to itfebnd in the understanding
thereof creates its third self. So also the sun mafests by its light and proves or
makes this manifestation efficacious by heat.

The triad is delineated in space by the heavenly zenith, the infiniteeight, con-
nected with East and West by two straight divergindines. With this visible trian-
gle reason compares another which is invisible, buis assumed to be equal in
dimension; the abyss is its apex and its reversedabe is parallel to the horizontal
line stretching from East to West. These two triangles, combined in a sitgyfigure,
which is the six-pointed star, form the sacred symbl of Solomon's Seal, the
resplendent Star of the Macrocosm. The notion of # Infinite and the Absolute is
expressed by this sign, which is the grand pantacle — that is ®ay, the most sim-
ple and complete abridgement of the science of athings.

Grammar itself attributes three persons to the verbThe first is that which
speaks, the second that which is spoken to, and third the object. In creating,
the Infinite Prince speaks to Himself of Himself. $ich is the explanation of the
triad and the origin of the dogma of the Trinity. The magical dogma is also one in
three and three in one. That which is above is lik@r equal to that which is below.
Thus, two things which resemble one another and thevord which signifies their
resemblance make three. The triad is the universalogma. In Magic — principle,
realization, adaptation; in alchemy — azoth, incorpration, transmutation; in the-
ology — God, incarnation, redemption; in the humansoul — thought, love and
action; in the family — father, mother and child. The triad is the end and supreme
expression of love; we seek one another as two only to become three.

There are three intelligible worlds which correspod one with another by hier-
archic analogy; the natural or physical, the spiriial or metaphysical, and the
divine or religious worlds. From this principle follows the hierarchy of spirits,
divided into three orders, and again subdivided bythe triad in each of these.

All these revelations are logical deductions fromhte first mathematical notions
of being and number. Unity must multiply itself in order to become active. An
indivisible, motionless and sterile principle wouldbe unity dead and incompre-
hensible. Were God only one He would never be Creator Father. Were He two
there would be antagonism or division in the infinte, which would mean the divi-
sion also or death of all possible things. He is #refore three for the creation by
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Himself and in His image of the infinite multitude of beings and numbers. So is
He truly one in Himself and triple in our conception, which also leads us to behold
Him as triple in Himself and one in our intelligence and our love. This is a mys-
tery for the faithful and a logical necessity for he initiate into absolute and real
sciences.

The Word manifested by life is realization or incarnation. The life of the Word
accomplishing its cyclic movement is adaptation orredemption. This triple
dogma was known in all sanctuaries illuminated by he tradition of the sages. Do
you wish to ascertain which is the true religion? 8ek that which realizes most in
the Divine Order, which humanizes God and makes madivine, which preserves
the triadic dogma intact, which clothes the Word with flesh by making God man-
ifest to the hands and eyes of the most ignorant, wbh in fine appeals to all in its
doctrine and can adapt itself to all — the religionwhich is hierarchic and cyclic,
having allegories and images for children, an exadd philosophy for grown men,
sublime hopes and sweet consolations for the old.

The primeval sages, when seeking the First of Causes, behold good and evil in
the world. They considered shadow and light; they @ampared winter with spring,
age with youth, life with death, and their conclusion was this: The First Cause is
beneficent and severe; It gives and takes away lif@hen are there two contrary
principles, the one good and the other evil, exclaied the disciples of Manes. No,
the two principles of universal equilibrium are notcontrary, although contrasted
in appearance, for a singular wisdom opposes one gmother. Good is on the right,
evil on the left; but the supreme excellence is alye both, applying evil to the vic-
tory of good and good to the amendment of evil.

The principle of harmony is in unity, and it is this which imparts such power to
the uneven number in Magic. Now, the most perfect of the odd numbers is three,
because it is the trilogy of unity. In the trigramsof Fohi, the superior triad is com-
posed of threeyANG, or masculine figures, because nothing passive car admit-
ted into the idea of God, considered as the principl®f production in the three
worlds. For the same reason, the Christian Trinitypy no means permits the per-
sonification of the mother, who is shown forth implcitly in that of the Son. For
the same reason, also, it is contrary to the lawsfdieratic and orthodox symbol-
ogy to personify the Holy Ghost under the form of a woman. Woman comes forth
from man as Nature comes forth from God; so ChrisHimself ascends to heaven
and assumes the Virgin Mother: we speak of the ascgion of the Saviour, and the
assumption of the Mother of God. God, considered dsather, has Nature for His
daughter; as Son, He has the Virgin for His mother ad the Church for His bride;
as Holy Spirit, He regenerates and fructifies humaity. Hence, in the trigrams of
Fohi, the three inferior YIN correspond to the three superiolvANG, for these tri-
grams constitute a pantacle like that of the two trangles of Solomon, but with a
triadic interpretation of the six points of the blazing star.
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Dogma is only divine inasmuch as it is truly human- that is to say, in so far as
it sums up the highest reason of humanity. So alsthe Master, Whom we term the
Man-God, called Himself the Son of Man. Revelatioiis the expression of belief
accepted and formulated by universal reason in thehuman word, on which
account it is said that the divinity is human and the humanity divine in the Man-
God., We affirm all this philosophically, not theolagically, without infringing in
any way on the teaching of the Church, which condems and must always con-
demn Magic. Paracelsus and Agrippa did not set upli@r against altar but bowed
to the ruling religion of their time: to the elect of science, the things of science; to
the faithful, the things of faith.

In his hymn to the royal Sun, the Emperor Julian gves a theory of the triad
which is almost identical with that of the illuminated Swedenborg. The an of the
divine world is the infinite, spiritual and uncreated light, which is verbalized, so
to speak, in the philosophical world, and becomeshie fountain of souls and of
truth; then it incorporates and becomes visible ligt in the sun of the third world,
the central sun of our suns, of which the fixed stes are the ever-living sparks. The
Kabalists compare the spirit to a substance whichemains fluid in the divine
medium and under the influence of the essential ligt, its exterior, however,
becoming solidified, like wax when exposed to aiiin the colder realms of reason-
ing or of visible forms. These shells, envelopes p#ied or carnified, were such an
expression possible, are the source of errors or efil, which connects with the
heaviness and hardness of animal envelopes. In theok Zohar, and in that of the
Revolution of Souls perverse spirits or evil demons are never calledtherwise
than shells —cortices The cortices of the world of spirits are transpagent, while
those of the material world are opaque. Bodies arenly temporary shells, whence
souls have to be liberated; but those who in thisife obey the flesh build up an
interior body or fluidic shell, which, after death, becomes their prison-house and
torment, until the time arrives when they succeedr dissolving it in the warmth of
the divine light, towards which, however, the burde of their grossness hinders
them from ascending. Indeed, they can do so only & infinite struggles, and by
the mediation of the just, who stretch forth their hands towards them. During the
whole period of the process they are devoured by ¢hinterior activity of the cap-
tive spirit, as in a burning furnace. Those who athin the pyre of expiation burn

themselves thereon, like Hercules upon Mount Oetnand so are delivered from
their sufferings; but the courage of the majority fals before this ordeal, which
seems to them a second death more appalling thanetfirst, and so they remain in
hell, which is rightly and actually eternal; but sauls are never precipitated nor
even retained despite themselves therein.
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The three worlds correspond together by means of thtéirty-two paths of light,
which are as steps of a sacred ladder. Every truédught corresponds to a Divine
Grace in heaven and a good work on earth; every Gea of God manifests a truth,
and produces one or many acts; reciprocally, evergct affects a truth or falsehood
in the heavens, a grace or a punishment. When a man pronounces the Tetragram
— say the Kabalists — the nine celestial realms sustain a shock, and then all spirits
cry out one upon another: “Who is it thus disturbing the kingdom of heaven?”
Then does the earth communicate unto the first spherthe sins of that rash being
who takes the Eternal Name in vain, and the accusing word is transmitted from
circle to circle, from star to star, and from hierarchy to hierarchy.

Every utterance possesses three senses, every act has a triple range, every form
a triple idea, for the Absolute corresponds from wdd to world by its forms. Every
determination of human will modifies Nature, concens philosophy and is written
in heaven. There are consequently two fatalities, aresulting from the Uncreated
Will in harmony with its proper wisdom, the other from created wills in accor-
dance with the necessity of secondary causes in theorrespondence with the
First Cause. There is hence nothing indifferent in life, and our seeming most sim-
ple resolutions do often determine an incalculablseries of benefits or evils, above
all in the affinities of our DIAPHANE with the Great Magical Agent, as we shall
explain elsewhere.

The triad, being the fundamental principle of the whole Kabalah, or Sacred
Tradition of our fathers, was necessarily the fundmental dogma of Christianity,
the apparent dualism of which it explains by the irtervention of a harmonious
and all-powerful unity. Christ did not put His teaching into writing, and only
revealed it in secret to His favoured disciple, theone Kabalist, and he a great
Kabalist, among the apostles. So is the Apocalypshe book of the Gnosis or
Secret Doctrine of the first Christians, and the key of this doctrine isndicated by
an occult versicle of the Lord's Prayer, which theVulgate leaves untranslated,
while in the Greek Rite, which preserves the tradibns of St. John, the priests only
are permitted to pronounce it. This versicle, commtely kabalistic, is found in the
Greek text of the Gospel according to St. Matthew, and in several Hebrew copies,
as follows:

“The sacred word MALKUTH substituted for KETHER, which is its kabalistic
correspondent, and the equipoise of 8B8UrRAH and CHESED, repeating itself in the
circles of heavens called eons by the Gnostics, pided the keystone of the whole
Christian Temple in this occult versicle. It has ben retained by Protestants in
their New Testament, but they have failed to discern its lofty and wonderful
meaning, which would have unveiled to them all theMysteries of the Apocalypse.
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There is, however, a tradition in the Church that he manifestation of these
mysteries is reserved till the last times.

MALKUTH , based upon G&BURAH and CHESED, is the Temple of Solomon hav-
ing JAKIN and Boaz for its Pillars; it is Adamite dogma, founded, forthe one part
on the resignation of Abel and, for the other, ontie labours and self reproach of
Cain; it is the equilibrium of being established onnecessity and liberty, stability
and motion; it is the demonstration of the universa lever sought in vain by
Archimedes. A scholar whose talents were employed in the culture of obscurity,
who died without seeking to be understood, resolvethis supreme equation, dis-
covered by him in the Kabalah, and was in dread ofts source transpiring if he
expressed himself more clearly. We have seen onelo$ disciples and admirers
most indignant, perhaps in good faith, at the sugggtion that his master was a
Kabalist; but we can state notwithstanding, to theglory of the same learned man,
that his researches have shortened appreciably owvork on the occult sciences,
and that the key of the transcendent Kabalah abovell, indicated in the arcane
versicle cited above, has been applied skillfullyd an absolute reform of all sci-
ences in the books of Hoene Wronski.

The secret virtue of the gospels is therefore coriteed in three words, and these
three words have established three dogmas and thre@erarchies. All science
reposes upon three principles, as the syllogism upon three terms. There are also
three distinct classes, or three original and natwl ranks, among men, who are
called to advance from the lower to the higher. Thelews term these three series or
degrees in the progress of spirits, $s1AH, YETZIRAH and BrIAH. The Gnostics, who
were Christian Kabalists, called themHYLE, PsycHE and GNoOsIS by the Jews the
supreme circle was named #zILUTH , and by the Gnostics REROMA. In the Tetra-
gram, the triad, taken at the beginning of the word expresses the divine copula-
tion; taken at the end, it expressed the female andhaternity. Eve has a name of
three letters, but the primitive Adam is signifiedsimply by the letter Job, whence
Jehovah should be pronounced Jeva, and this poinedds us to the great and
supreme mystery of Magic, embodied in the tetrad.



IV oD
THE TETRAGRAM

GEBURAH CHESED PORTA LIBRARUM ELEMENTA

IN Nature there are two forces producing equilibrium, and these three consti-
tute a single law. Here, then, is the triad resumedh unity, and by adding the con-
ception of unity to that of the triad we are boughtto the tetrad, the first square
and perfect number, the source of all numerical cominations and the principle of
all forms. Affirmation, negation, discussion, soluton: such are the four philosoph-
ical operations of the human mind. Discussion contiates negation with affirma-
tion by rendering them necessary to each other. In the same way, the philosophical
triad, emanating from the antagonism of the duad, is completed byhe tetrad, the
four-square basis of all truth. According to conseated dogma, there are Three
Persons in God, and these Three constitute one orlBeity. Three and one provide
the conception of four, because unity is requiredd explain the three. Hence, in
almost all languages, the name of God consists obdr letters, and in Hebrew
these four are really three, one of them being repged twice, that which expresses
the Word and the creation of the Word.

Two affirmations make two corresponding denials elier possible or necessary.
The fact of being is affirmed, and that of nothingress is denied. Affirmation as
Word produces affirmation as realization or incarnation of the Word, andeach of
these affirmations corresponds to the denial of itepposite. Thus, in the opinion
of the Kabalists, the name of the demon or of evils composed of the same letters
as the Name of God or goodness, but spelt backwards. This evil is thestaeflec-
tion or imperfect mirage of light in shadow. But al which exists, whether of good
or evil, of light or darkness, exists and manifest®y the tetrad. The affirmation of
unity supposes the number four, unless it turns irunity itself as in a vicious circle.
So also the triad, as we have observed already, explained by the duad and
resolved by the tetrad, which is the squared unityof even numbers and the qua-
drangular base of the cube, regarded as unity of ewtruction, solidity and mea-
sure.

The Kabalistic Tetragram, JODHEVA, expresses God in humanity and humanity
in God. The four astronomical cardinal points areyrelatively to us, the yea and the
nay of light — East and West — and the yea and nagf warmth — South and North.
As we have said already, according to the sole dogma of the Kahhl that which
is in visible Nature reveals that which is in the donain of invisible Nature, or sec-
ondary causes are in strict proportion and analogosito the manifestations of the
First Cause. So is this First Cause revealed invaldly by the Cross — that unity
made up of two, divided one by the other in order ¢ produce four; that key to the
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mysteries of India and Egypt, The Tau of the patriachs, the divine sign of Osiris,
the Stauros of the Gnostics, the keystone of the tgufe, the symbol of Occult
Masonry; the Cross, central point of the junction bthe right angles of two infinite

triangles; the Cross, which in the French languageeems to be the first root and
fundamental substantive of the verb to believe andhe verb to grow, thus combin-
ing the conceptions of science, religion and progress.

The Great Magical Agent manifests by four kinds ophenomena, and has been
subjected to the experiments of profane science under four names — calotight,
electricity, magnetism. It has received also the maes of TETRAGRAM, INRI,
AzoTH, ETHER, OD, Magnetic Fluid, Soul of the Earth, Lucifer, etc. The Great
Magical Agent is the fourth emanation of the life-principle, of which the sun is the
third form — see the initiates of the school of Algandria and the dogma of Hermes
Trismegistus. In this way the eye of the world, aghe ancients called it, is the
mirage of the reflection of God, and the soul of the earth is a permanent glaaof
the sun which the earth conceives and guards by inmpgnation. The moon con-
curs in this impregnation of the earth by reflectinga solar image during the night,
so that Hermes was right when he said of the Gregigent: “The sun is its father,
the moon its mother.” Then he adds: “The wind has lorne it in the belly thereof,”
because the atmosphere is the recipient and, aswtere, the crucible of the solar
rays, by means of which there forms that living imae of the sun which penetrates
the whole earth, fructifies it and determines all that is produced on its surface by
its emanations and permanent currents, analogous tthose of the sun itself. This
solar agent subsists by two contrary forces — ond attraction and one of projec-
tion, whence Hermes says that it ascends and desc=neternally. The force of
attraction is always fixed at the centre of bodiesthat of projection in their out-
lines or at their surface. By this dual force all is created and alpreserved. Its
motion is a rolling up and an enrolling which are successive and unlimited, or,
rather, Simultaneous and perpetual, by spirals of pposite movements which
never meet. It is the same movement as that of theun, at once attracting and
repelling all the planets of its system. To be acquainted with the movement of this
terrestrial sun in such a manner as to be able to@ply its currents and direct
them, is to have accomplished the Great Work and to be master of the world.
Armed with such a force you may make yourself adored: the crowd will believe
that you are God.

The absolute secret of this direction has been irhe possession of certain men,
and can yet be discovered. It is the Great Magical Arcanum, dependingn an
incommunicable axiom and on an instrument which is the grand and unique
athanor of the highest grade of Hermetists. The incommunicable axiom is
enclosed kabalistically in the four letters of theTetragram, arranged in the
following manner:
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In the letters of the words A0OTH and INRI written kabalistically; and in the
monogram of Christ as embroidered on the Labarum, wich the Kabalist Postel
interprets by the word ROTA, whence the adepts have formed their Taro or Tarot,
by the repetition of the first letter, thus indicating the circle, and suggesting that
the word is read backwards. All magical science is comised in the knowledge of
this secret. To know it and have the courage to usi is human omnipotence; to
reveal it to a profane person is to lose it; to rexal it even to a disciple is to abdi-
cate in favour of that disciple, who, henceforwardpossesses the right of life and
death over his master — | am speaking from the magal standpoint — and will cer-
tainly slay him for fear of dying himself. But this has nothing in common with
deeds qualified as murder in criminal legislation;the practical philosophy which
is the basis and point of departure for our laws des not recognize the facts of
bewitchment and of occult influences. We touch herepon extraordinary revela-
tions, and are prepared for the unbelief and derision of incredulous fanaticism;
voltairean religion has also its fanatics, pace thgreat shades who must now be
lurking sullenly in the vaults of the Pantheon, whie Catholicism, strong ever in its
practices and prestige, chants the Office overhead.

The perfect word, that which is adequate to the thaght which it expresses,
always contains virtually or supposes a tetrad: the idea, with its threeecessary
and correlated forms, then the image of the thing xpressed, with the three terms
of the judgement which qualifies it. When | say: “Being exists,” | affirm implicitly
that the void is nonexistent. A height, a breadth which the height subdivides lon-
gitudinally, a depth separated from the height by he intersection of the breadth,
such is the natural tetrad, composed of two lines atight angles one to another.
Nature has also four motions, products of two force which sustain each other by
their tendency in an opposite direction. Now, the lav which rules bodies is analo-
gous to that which governs minds, and that which geerns minds is the very man-
ifestation of God's secret — that is to say, of thenystery of the creation. Imagine a
watch having two parallel springs, with an engagement which makes themork
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in an opposite direction so that the one in unwindng winds up the other. In this
way, the watch will wind up itself, and you will have discovered perpetual motion.
The engagement should be at two ends and of extreme accuracy. Is this beyond
attainment? We think not. But when it is discoveredthe inventor will understand
by analogy all the secrets of NaturePROGRESS IN DIRECT PROPORTION TO RESS
TANCE The absolute movement of life is thus the perpetual consequence of two
contrary tendencies which are never opposed. Wheme seems to yield to the
other, it is like a spring which is winding up, and you may expect a reaction, the
moment and characteristics of which it is quite possible to foresee and determine.
Hence at the period of the greatest Christian feruar was the reign of ANTICHRIST
known and predicted. But Antichrist will prepare and determine the Second
Advent and final triumph of the Man-God. This againis a rigorous and kabalisti-
cal conclusion contained in the Gospel premises. IHee the Christian prophecy
comprises a fourfold revelation: |. Fall of the oldworld and triumph of the Gospel
under the First Advent; 2. Great apostasy and coming of Antichrist;3. Fall of
Antichrist and recurrence to Christian ideas. Definitive triumph of the Gospel,
or Second Advent, designated under the name of theast Judgement. This four-
fold prophecy contains, as will be seen, two affirrations and two negations, the
idea of two ruins or universal deaths and of two reurrections; for to every concep-
tion which appears upon the social horizon an East and a West, a Zenitand a
Nadir, may be ascribed without fear of error. Thus s the Philosophical Cross the
key of prophecy, and all gates of science may be eped with the pantacle of
Ezekiel, the centre of which is a star formed by th interlacement of two crosses.
Does not human life present itself also under thes®ur phases or successive
transformations — birth, life, death, immortality? And remark here that the
immortality of the soul, necessitated as a complement of the tetrad, is kabalisti-
cally proved by analogy, which is the sole dogma dfuly universal religion, as it is
the key of science and the universal law of NatureAs a fact, death can be no
more an absolute end than birth is a real beginningBirth proves the preexistence
of the human being, since nothing is produced frormothing, and death proves
immortality, since being can no more cease from being than nothingness can ceas
to be nothingness. Being and nothingness are two sblutely irreconcilable ideas,
with this difference, that the idea of nothingnesswhich is altogether negative,
issues from the very idea of being, whence even rimbgness cannot be understood
as an absolute negation, whilst the notion of being can never be put in comparison
with that of nothingness, and still less can it cora forth therefrom. To say that the
world has been produced out of nothing is to advare a monstrous absurdity. All
that is proceeds from what has been, and consequéynothing that is can ever
more cease to be. The succession of forms is pro@ukcby the alternatives of move-
ment; they are the phenomena of life which replacewithout destroying one
another. All things change; nothing perishes. Theun does not die when it van-
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ishes from the horizon; even the most fluidic formsare immortal, subsisting
always in the permanence of theiraison d'étrewhich is the combination of light
with the aggregated potencies of the molecules dfi¢ first substance. Hence they
are preserved in the astral fluid, and can be evokkand reproduced according to
the will of the sage, as we shall see when treatingf second sight and the evoca-
tion of memories in necromancy or other magical wdss. We shall return also to
the Great Magical Agent in the fourth chapter of theRitual, where we shall com-
plete our indications of the characteristics of the Great Arcanum, and of the
means of recovering this tremendous power.'

Here let us add a few words on the four magical elements and elentary spir-
its. The magical elements are: in alchemy, Salt, $phur, Mercury and Azoth; in
Kabalah, the Macroprosopus, the Microprosopus and thievo Mothers; in hiero-
glyphics, the Man, Eagle, Lion and Bull; in old physics, according to vulgar names
and notions, air, water, earth and fire. But in magdcal science we know that water
is not ordinary water, fire is not simply fire, etc. These expressions conceal a more
recondite meaning. Modern science has decomposedetliour elements of the
ancients and reduced them to a number of so-called simple bodies. Thatweh is
simple, however, is the primitive substance propeyl so-called; there is thus only
one material element, which manifests always by theetrad in its forms. We shall
therefore preserve the wise distinction of elementa appearances admitted by the
ancients, and shall recognize air, fire, earth andvater as the four positive and vis-
ible elements of Magic.

The subtle and the gross, the swift and slow solvénor the instruments of heat
and cold, constitute, in occult physics, the two psitive and negative principles of
the tetrad, and should be thus tabulated:

Thus, air and earth represent the male principle;ife and water are referable to
the female principle, since the Philosophical Cros®f pantacles, as affirmed
already, is a primitive and elementary hieroglyph ® the lingam of the gymnoso-
phists. To these four elementary forms correspond thfour following philosophi-
cal ideas Spirit, Matter, Motion, Rest. As a fact, t science is comprised in the
understanding of these four things, which alchemy &s reduced to three — the
Absolute, the Fixed and the Volatile — referred by the Kabalah to the essential idea
of God, Who is absolute reason, necessity and lildgra threefold notion expressed
in the occult books of the Hebrews. Under the namesf KETHER, CHOKMAH and
BINAH for the Divine World; of TIPHERETH, CHESED and GEBURAH in the moral
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Azoth.
Eagle.
ir.

Sulphur. Mercury
Lion. Man.
Fire. Water

Salt.
Bull.
Earth.

world, and of JEsob, Hob and NETSAH in the physical world, which, together with
the moral, is contained in the idea of the Kingdomor MALKUTH , we shall explain
in the tenth chapter this theogony as rational as its sublime.

Now, created spirits, being called to emancipation ¥ trial, are placed from
their birth between these four forces, two positivand two negative, and have it in
their power to affirm or deny good, to choose lifeor death. To discover the fixed
point, that is, the moral centre of the Cross, iste first problem which is given
them to resolve; their initial conquest must be tha of their own liberty. They
begin by being drawn, some to the North, others to the South; some to the right,
others to the left; and in so far as they are notree, they cannot have the use of
reason, nor can they take flesh otherwise than inramal forms. These unemanci-
pated spirits, slaves of the four elements, are tls@ which the Kabalists call ele-
mentary daimons, and they people the elements whiotorrespond to their state of
servitude. Sylphs, undines, gnomes and salamandersally exist therefore, some
wandering and seeking incarnation, others incarnate and living on this ath.
These are vicious and imperfect men. We shall retarto this subject in the fif-
teenth chapter, which treats of enchantments and deoms.

That is also an occult tradition by which the ancierns were led to admit the
existence of four ages in the world, only it was ntamade known to the vulgar that
these ages are successive and are renewed, like fibier seasons of the year. Thus,
the golden age has passed, and it is yet to comehit, however, belongs to the
spirit of prophecy, and we shall speak of it in theninth chapter, which is con-
cerned with the initiate and the seer. If we now ad the idea of unity to the tetrad,
we shall have, together and separately, the concephs of the divine synthesis and
analysis, the god of the initiates and that of theprofane. Here the doctrine
becomes more popular, as it passes from the domain of the abstract: the grand
hierophant intervenes.



V X E
THE PENTAGRAM

GEBURAH ECCE

HEREUNTO we have exposed the magical dogma in its more arignd abstruse
phases; now the enchantments begin; now we can proclaim wonders and reveal
most secret things. The Pentagram signifies the damation of the mind over the
elements, and the demons of air, the spirits of fe, the phantoms of water and
ghosts of earth are enchained by this sign. Equipmktherewith, and suitably dis-
posed, you may behold the infinite through the medim of that faculty which is
like the soul's eye, and you will be ministered und by legions of angels and hosts
of fiends.

But here, in the first place, let us establish cedin principles. There is no invis-
ible world; there are, however, many degrees of pfaction in organs. The body is
the coarse and, as it were, the perishable cortex of the soul. The soul can perceive
of itself, and independently of the mediation of plysical organs, by means of its
sensibility and its DIAPHANE — the things, both spiritual and corporeal, which ae
existent in the universe. Spiritual and corporeal are simply terms which express
the degrees of tenuity or density in substance. Whas called the imagination
within us is only the soul's inherent faculty of assnilating the images and reflec-
tions contained in the living light, being the GreatMagnetic Agent. Such images
and reflections are revelations when science integmes to reveal us their body or
light. The man of genius differs from the dreamer ad the fool in this only, that
his creations are analogous to truth, while thosefahe fool and the dreamer are
lost reflections and bewrayed images. Hence, for éhwise man, to imagine is to
see, as, for the magician, to speak is to createt follows that, by means of the
imagination, demons and spirits can be beheld reafland in truth; but the imagi-
nation of the adept is diaphanous, whilst that of he crowd is opaque; the light of
truth traverses the one as ordinary light passes tbugh clear glass, and is
refracted by the other, as when ordinary light impnges upon a vitreous block, full
of scoriae and foreign matter. That which most contributes tothe errors of the
vulgar is the reflection of depraved imaginations oe in the other. But in virtue of
positive science, the seer knows that what he images is true, and the event
invariably confirms his vision. We shall state in tte Ritual after what manner this
lucidity can be acquired.

It is by means of this light that static visionaries place themselves in communi-
cation with all worlds, as so frequently occurred ® Swedenborg, who notwith-
standing was imperfectly lucid, seeing that he didhot distinguish reflections from
rays, and often intermingled chimerical fancies wih his most admirable dreams.

24
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We say dreams, because dream is the consequenceaohatural and periodical
ecstasy which we term sleep; to be in ecstasy is $teep; magnetic somnambulism
is a production and direction of ecstasy. The erra which occur therein are occa-
sioned by reflections from theDIAPHANE of waking persons, and, above all, of the
magnetizer. Dream is vision produced by the refra@n of a ray of truth. Chimeri-
cal fantasy is hallucination occasioned by a refldon. The temptation of St.
Anthony, with its nightmares and its monsters, represents the confusion of reft-
tions with direct rays. So long as the soul struggis it is reasonable; when it yields
to this species of invading intoxication it becomesnad. To disentangle the direct
ray, and separate it from the reflection — such ishe work of the initiate. Here let
us state distinctly that this work is being performed continually in the world by
some of the flower of mankind; that there is hencea permanent revelation by
intuition; and that there is no insuperable barrier which separates souls, because
there are no sudden interruptions and no high wallsn Nature by which minds
can be divided from one another. All is transitionand blending, wherefore,
assuming the perfectibility, if not infinite at least indefinite, of human faculties, it
will be understood that every person can attain tesee all, and therefore to know
all. There is no void in Nature: all is peopled. Tkere is no true death in Nature: all
is alive. “Seest thou that star?” asked Napoleon o€ardinal Fesch. “No, Sire.” “I
see it,” said the Emperor, and he most certainly didWhen great men are accused

of superstition, it is because they behold what remins unseen by the crowd. Men
of genius differ from simple seers by their faculty of communicating sesibly to
others that which they themselves perceive, and ofiaking themselves believed by
the force of enthusiasm and sympathy. Such persons are timeediaof the Divine
Word.

Let us now specify the manner in which visions operate. All forms correspond
to ideas, and there is no idea which has not its pper and peculiar form. The pri-
mordial light, which is the vehicle of all ideas, & the mother of all forms, and
transmits them from emanation to emanation, merelydiminished or modified
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according to the density of the media. Secondary fms are reflections which
return to the font of the emanated light. The forms of objects, being a modita-
tion of light, remain in the light where the reflection consigns them. Hence the
Astral Light, or terrestrial fluid, which we call t he Great Magnetic Agent, is satu-
rated with all kinds of images or reflections. Now,our soul can evoke these, and
subject them to its DIAPHANE, as the Kabalists term it. Such images are always
present before us, and are effaced only by the momowerful impressions of real-
ity during waking hours, or by preoccupation of the mind, which makes our
imagination inattentive to the fluidic panorama of the Astral Light. When we
sleep, this spectacle presents itself spontaneoudbefore us, and in this way
dreams are produced — dreams vague and incoherent if some governing will do
not remain active during the sleep, giving, even unconsciously to our intelligence,
a direction to the dream, which then transforms inb vision. Animal Magnetism is
nothing but an artificial sleep produced by the vountary or enforced union of two
wills, one of which is awake while the other slumbes — that is, one of which
directs the other in the choice of reflections fothe transformation of dreams into
visions and the attainment of truth by means of im@es. Thus, somnambulists do
not actually travel to the place where they are sdrby the magnetizer; they evoke
its images in the Astral Light and can behold nothing which does not exist in that
light. The Astral Light has a direct action on the nerves, which are its conductors
in the animal economy, transmitting it to the brain. It follows that, in a state of
somnambulism, it is possible to see by means of theerves, without being depen-
dent on radiant light, the astral fluid being a latent light, in the same way that
physics recognize the existence of a latent caloric.

Magnetism between two persons is certainly a wondeit discovery, but the
magnetizing of a person by himself, awakening his own lucidity and directing it
himself at will, is the perfection of magical art. The secret of this Great Work does
not remain for discovery; it has been known and pratised by a great number of
initiates, above all by the celebrated Apollonius bTyana, who has left a theory
concerning it, as we shall see in the “Ritual”. Thesecret of magnetic lucidity and
the direction of the phenomena of magnetism dependn two things — agreement
of minds and complete union of wills, in a direction which is possible and deter-
mined by science. This is for the operation of magetism between two or more
persons. Solitary magnetism requires preparationsfavhich we have spoken in,
our initial chapter, when enumerating and establising in all their difficulty the
essential qualities of a veritable adept. In the filowing chapters we shall elucidate
further this important and fundamental point.

The empire of will over the Astral Light, which is the physical soul of the four
elements, is represented in Magic, by the Pentagram, placed at the heafitiis
chapter.

The elementary spirits are subservient to this sigwhen employed with under-
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standing, and by placing it in the circle or on the table of evocations, they can be
rendered tractable, which is magically called theiimprisonment. Let us explain
this marvel briefly. All created beings communicatewith one another by signs,
and all adhere to a certain number of truths expresed by determinate forms. The
perfection of forms increases in proportion to theemancipation of spirits, and
those that are not overweighted by the chains of niter, recognize by intuition out
of hand whether a sign is the expression of a regower or of a precipitate will.
The intelligence of the wise man therefore gives Ue to his pantacle, as science
gives weight to his will, and spirits comprehend tis power immediately. Thus, by
means of the Pentagram, spirits can be forced to gear in vision, whether in the
waking or sleeping state,BY THEMSELVES LEADING BEFORE OUR DIAPHANE THEIR
REFLECTION, WHICH EXISTS IN THE ASTRAL LIGHT, IF THEY HAVE LIVED , OR A
REFLECTION ANALOGOUS TO THEIR SPIRITUAL LOGOS IF THEY HAVE NOT LIVED ON
EARTH. This explains all visions, and accounts for the éad invariably appearing
to seers, either such as they were upon earth, ouch as they are in the grave,
never as they subsist in a condition which escapdke perceptions of our actual
organism.

Pregnant women are influenced more than others byhe Astral Light, which
concurs in the formation of the child, and offers hem incessant reminiscences of
the forms that abound therein. This explains how itis that women of the highest
virtue deceive the malignity of observers by equiwal resemblances. On the fruit
of their marriage they impress frequently an imagewhich has struck them in
dream, and it is thus that the same physiognomiesra perpetuated from genera-
tion to generation. The kabalistic usage of the Pentagram can determineerefore
the appearance of unborn children, and an initiatedvoman might endow her son
with the characteristics of Nero or Achilles, with hose of Louis XIV or Napoleon.
We shall indicate the method in our “Ritual”.

The Pentagram is called in Kabalah the Sign of théVlicrocosm, that sign so
exalted by Goethe in the beautiful monologue of Faust:

“Ah, how do all my senses leap at this sight! | fekthe young and sacred
pleasure of life quivering in my nerves and veins. Was it a God who traced
this sign which stills the vertigo of my soul, fills my poor heart with joy and,
in a mysterious rapture, unveils the forces of Natte around me? Am |
myself a God? All is so clear to me: | behold in tese simple lines the revela-
tion of active Nature to my soul. | realise for the first time the truth of the
wise man's words: The world of spirits is not closa&! Thy sense is obtuse, thy
heart is dead! Arise! Bathe, O adept of science, thy breast, still enkoped by
an earthly veil, in the splendours of the dawning day!” (Faust, Part i. sc. I)

On 24 July in the year 1854 the author of this book, Eliphas Levi, made an
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experiment of evocation with the Pentagram, after de preparation according to
all the Ceremonies indicated in the thirteenth chafer of the “Ritual”. The success
of this experiment, details of which, as regards & principles, will be found in the
corresponding chapter of the present doctrinal partestablishes a new pathologi-
cal fact, which men of true science will admit without difficulty. The experience,
repeated even to a third time, gave results truly extraordinary, but positive and
unmixed with hallucination. We invite sceptics to nake a conscientious and intel-
ligent trial on their own part before shrugging their shoulders and smiling. The
figure of the Pentagram, completed in accordance Wi science and used by the
author in his experiment, is that which is found at the head of this bapter, and it
is more perfect than any in the Keys of Solomon oin the Magical Calendars of
Tycho Brahe and Duchentau. We must remark, howevethat the use of the Pen-
tagram is most dangerous for operators who are noh possession of its complete
and perfect understanding. The direction of the paits of the star is in no sense
arbitrary, and may change the entire character of a operation, as we shall
explain in the “Ritual”.

Paracelsus, that innovator in Magic, who surpassed all other initiagein his
unaided practical success, affirms that every maga figure and every kabalistic
sign of the pantacles which compel spirits, may beeduced to two, which are the
synthesis of all the others; these are the Sign of the Macrocosm dretSeal of
Solomon, the form of which we have given already, rad that of the Microcosm,
more potent even than the first — that is to say, the Pentagram, of which he pro-
vides a most minute description in his occult philsophy. If it be asked how a sign
can exercise so much power over spirits, we inquirgn return why the whole
Christian world bows down before that Sign of the @oss? The sign is nothing by
itself, and has no force apart from the doctrine of which it is the summanand the
logos. Now, a sign which summarizes, in their expssion, all the occult forces of
Nature, a sign which has ever exhibited to elements spirits and others a power
greater than their own, fills them naturally with respect and fear, enforcing their
obedience by the empire of science and of will ovegnorance and weakness. By
the Pentagram also is measured the exact proportisnof the great and unique
Athanor necessary to the confection of the Philosdyical Stone and the accom-
plishment of the Great Work. The most perfect alemhd in which the Quintessence
can be elaborated is conformable to this figure, ahthe Quintessence itself is rep-
resented by the Sign of the Pentagram.



VI nF
MAGICAL EQUILIBRIUM

TIPHERETH UNCUS

SUPREME intelligence is necessarily reasonable. God, in philosophy, may be
only a hypothesis, but He is a hypothesis imposedybgood sense on human rea-
son. To personify the Absolute Reason is to determirtee Divine Ideal. Necessity,
liberty and reason — these are the great and supresrtriangle of the Kabalists, who
name reasonKETHER, necessity CHOKMAH, and liberty BINAH, in their first or
Divine Triad. Fatality, will and power, such is the magical triad, which corre-
sponds in things human to the Divine Triad. Fatalily is the inevitable sequence of
effects and causes in a determined order. Will is the directing faculty of intelligent
forces for the conciliation of the liberty of persms with the necessity of things.
Power is the wise application of will which enlistdatality itself in the accomplish-
ment of the desires of the sage. When Moses smolte trock, he did not create the
spring of water; he revealed it to the people, beese occult science had made it
known to himself by means of the divining rod. It isin like manner with all mira-
cles of Magic; a law exists, which is ignored by theulgar and made use of by the
initiate. Occult laws are often opposed diametricdy to common ideas. For exam-
ple, the crowd believes in the sympathy of things Wich are alike and in the hostil-
ity of things contrary, but it is the opposite which is the true law. It used to be
affirmed that Nature abhors the void, but it should be said that Nature desires i,
were the void not, in physics, the most irrationalof fictions. In all things the vul-
gar mind habitually takes shadow for reality, turns its back upon light and is
reflected in the obscurity which it projects itself The forces of Nature are at the
disposal of one who knows how to resist them. Areop master sufficiently of
yourself to be never intoxicated? Then will you diect the terrible and fatal power
of intoxication. If you would make others drunk, possess them with thelesire of
drink, but do not partake of it yourself. That man will dispose of the love of oth-
ers who is master of his own. If you would possesdp not give. The world is mag-
netized by the light of the sun, and we are magnetized by the Astral Lig of the
world. That which operates in the body of the planet repeats itself in uswithin us
there are three analogical and hierarchic worlds, as iall Nature.

Man is the Microcosm or little world, and, accordimg to the doctrine of analo-
gies, whatsoever is in the great world is reproduckin the small. Hence we have
three centres of fluidic attraction and projection— the brain, the heart, or epigas-
tric region, and the genital organ. Each of theseristruments is one and twofold —
in other words, we find the suggestion of the triad therein. Each attracts on one
side and repels on the other. It is by means of shcapparatus that we place our-

29



30 The Doctrine of Transcendental Magic

selves in communication with the universal fluid spplied to us by the nervous
system. These three centres are, moreover, the seét triple magnetic operation,
as we shall explain elsewhere. When the Magus hastaaned lucidity, whether
through the mediation of a pythoness or by his own evelopment, he communi-
cates and directs at will the magnetic vibrationsn the whole mass of the Astral
Light, the currents of which he divines by means of the Magic Wand, which is a
perfected divining rod. By the aid of these vibratims he influences the nervous
system of persons made subject to his action, accelerates or suspendscilveents
of life, soothes or tortures, heals or hurts — in fine, slays or brings tlife. ...Here,
however, we pause in presence of the smile of inchlity. Let us permit it to enjoy
the easy triumph of denying what it does not know.

We shall demonstrate later on that death is precedealways by a lethargic
sleep, and hence takes place gradually; that resurrection is possible certain
cases; that lethargy is a real but uncompleted death; and that thenfal paroxysm
is in many cases subsequent to inhumation. This, heever, is not the subject of
the present chapter. We affirm now that a lucid wil can act upon the mass of the
Astral Light, and in concurrence with other wills, which it absorbs and draws
along, can determine great and irresistible currents. We say also that th&stral
Light condenses or rarefies in proportion as currets accumulate, more or less, at
certain Centres. When it is deficient in the energyequired for the support of life,
diseases accompanied by sudden decomposition folloaf a kind which baffle
physicians. There is no other cause, for examplenithe case of cholera-morbus,
and the swarms of animalculae observed or supposédy some specialists may be
the effect rather than the cause.

Cholera should be treated therefore by insufflation, did not the operator
thereby run the chance of an exchange with the pant which would be very for-
midable for himself. Every intelligent effort of will is a projection of the human
fluid or light, and here it is needful to distinguish the human from the Astral
Light, and Animal from Universal Magnetism. In making use of the word fluid,
we employ an accepted expression, and seek to bedarstood in this manner, but
we are far from deciding that the latent light is afluid. Everything prompts us, on
the contrary, to prefer the system of vibrations inthe explanation of this phenom-
enal subject. Howeverit may be, the light in question, being the instrument of
life, cleaves naturally to all living centres, attahes itself to the nucleus of planets,
even as to the heart of man — and by the heart wenderstand magically the great
sympathetic — identifying itself with the individual life of the being which it ani-
mates, and it is by this quality of sympathetic assnilation that it is distributed
without confusion. Hence it is terrestrial in its dfinity with the sphere of the earth
and human exclusively in its affinity with men.

It is for this reason that electricity, caloric, light and magnetism, produced by
ordinary physical means, not only do not originate but tend rather to neutralize
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the effects of Animal Magnetism. The Astral Light,subordinated to a blind mech-
anism, and proceeding from arbitrary automatic centes, is a dead light and
works mathematically, following given impulsions orfatal laws. The human light

is fatal only to the ignorant, performing chance eperiments; in the seer it is sub-
jected to intelligence, submitted to imagination ad dependent on will. This light,
continually projected by the will, constitutes the personal atmospheres of Sweden-
borg. The body absorbs what environs it and radiateperpetually by projecting its
influences and invisible molecules; it is the samwith the spirit, so that this phe-
nomenon, by some mystics termed Respiration, has really the influencbpth
physical and moral, which is assigned to it. It isundoubtedly contagious to
breathe the same air as diseased persons, and to be within the circle of attraction
and expansion which surrounds the wicked.

When the magnetic atmosphere of two persons is saj@librated that the
attractive faculty of one draws the expansive facty of the other, a tendency is
produced which is termed sympathy; then imagination, calling up to it all the rays
or reflections analogous to that which it experiences, makes a poem of thesires
which captivate will, and if the persons differ in sex, it occasions in them, or more
commonly in the weaker of the two, a complete intoication of the Astral Light,
which is termed passion parexcellencepr love. Love is one of the great instru-
ments of magical power, but it is categorically fobidden to the Magus, at least as
an intoxication or passion. Woe to the Samson of thikabalah if he permit himself
to be put asleep by Delilah! The Hercules of scie; who exchanges his royal
sceptre for the distaff of Omphale, will soon expeence the vengeance of Dejanira,
and nothing will be left for him but the pyre of Mount Oetna, in order to escape
the devouring folds of the coat of Nessus. Sexuab\e is ever an illusion, for it is
the result of an imaginary mirage. The Astral Lightis the universal seducer, typi-
fied by the serpent of Genesis.' This subtle agengver active, ever vigorous, ever
fruitful in alluring dreams and sensuous images; tfs force, which of itself is blind
and subordinated to every will, whether for good orevil; this ever-renewing circu-
lus of unbridled life, which produces vertigo in the imprudent; this corporeal
spirit; this fiery body; this impalpable omnipresent ether; this monstrous seduc-
tion of Nature — how shall we define it comprehensiely and how characterize its
action? To some extent indifferent in itself, it lerds itself to good as to evil; it
transmits light and propagates darkness; it may be called equally Lut@r and
Lucifuge; it is a serpent but it is also an aureolgit is a fire, but it may belong
equally to the torments of infernus or the sacrifie of incense offered up to heaven.
To dispose of it, we must, like the predestined wong set our foot upon its head.

In the elementary world water corresponds to the Kaalistic woman and fire to
the serpent. To subdue the serpent, that is, to gowe the circle of the Astral Light,
we must place ourselves outside its currents: in loér words, we must isolate our-
selves. For this reason Apollonius of Tyana wrapped himself completely in a man
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tle of fine wool, setting his feet thereon and drawng it over his head. Then he
bent his back in semicircular fashion, and closed is eyes, after performing cer-
tain rites — probably magnetic passes and sacrameadtwords, designed to fix
imagination and determine the action of will. The woollen mantle is of greause
in Magic and was the common conveyance of sorcerers on their way to tBab-
bath, which proves that the sorcerers did not reajl go to the Sabbath, but the
Sabbath came to the sorcerers, when isolated in tliemantle, and brought before
their TRANSLUCID images analogous to their magical preoccupationg,ombined
with reflections of all kindred acts accomplished peviously in the world.

This torrent of universal life is represented alsdn religious doctrines by the
expiatory fire of hell. It is the instrument of initiation, the monster to be over-
come, the enemy to subdue; it is this which bring$o our evocations and to the
conjurations of Goetic Magic such swarms of larvaand phantoms. Therein are
preserved all the fantastic and fortuitous assemblges of forms which people our
nightmares with such abominable monstrosities. To beucked down by this whirl-
ing stream is to fall into abysses of madness, mofeghtful than those of death; to
expel the shades of this chaos and compel it to gwerfect forms to our thoughts
— this is to be a man of genius; it is to createtiis to be victorious over hell! The
Astral Light directs the instincts of animals and dfers battle to the intelligence of
man, which it strives to pervert by the enticements of its reflections and theli-
sion of its images. It is a fatal and inevitable opration, directed and made still
more calamitous by elementary spirits and sufferingsouls, whose restless wills
seek out sympathies in our weakness and tempt uspbnot so much to destroy us
as to win friends for themselves.

That book of consciences which, according to Chrigin doctrine, shall be
opened at the last day, is no other than the AstraLight, which preserves the
impress of every logos, that is to say, of all actions and all forms. Our acts modify
our magnetic respiration in such a way that a seemeeting any person for the
first time, can tell whether he is innocent or crimnal, and what are his virtues or
his crimes. This faculty, which belongs to divinaton, was called by the Christian
mystics of the early Church the discernment of spits.

Those who abdicate the empire of reason and permtheir wills to wander in
pursuit of reflections in the Astral Light, are subject to alternations of mania and
melancholy which have originated all the marvels ofdemoniacal possession,
though it is true, at the same time, that by mean®f these reflections impure spir-
its can act upon such souls, make use of them as cite instruments and even
habitually torment their organism, wherein they enter and reside by obsession, or
embryonically. These kabalistic terms are explainedn the Hebrew book of the
Revolution of Soulspf which our thirteenth chapter will contain a succinct analy-
sis. It is therefore extremely dangerous to make spioof the Mysteries of Magic; it
is above all excessively rash to practise its rites from curiosity, by way of experi-
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ment and as if to exploit higher forces. The inquiiive who, without being adepts,
busy themselves with evocations or occult magnetisnare like children playing
with fire in the neighbourhood of a cask of gunpower; sooner or later they will
fall victims to some terrible explosion.

To be isolated from the Astral Light it is not enoudh to envelop one's self in a
woollen fabric; we must also, and above all, imposabsolute tranquillity on mind
and heart; we must have quitted the world of passios and be assured of persever-
ance in the spontaneous operations of an inflexiblevill. We must reiterate fre-
quently the acts of this will, for, as we shall seén the introduction to the “Ritual”,
it is by acts only that confidence is assured to th will, as the power and perpetu-
ity of religions depend on their Rites and Ceremoses.

There are intoxicating substances, which, by incresng nervous sensibility,
exalt the power and consequently the allurements afstral representations; by the
same means, but pursuing a contrary course, spiritenay be terrified and dis-
turbed. These substances, of themselves magnetic caimmagnetized further by
operators, are what people term philtres and enchaad potions. But we shall not
enter here upon this dangerous aspect of the pracg, which Cornelius Agrippa
himself terms venomous Magic. It is true that therere no longer pyres for sorcer-
ers, but always, and more than ever, are there penalties dealt out to malefactors.
Let us confine ourselves therefore to stating, ahé occasion offers, the reality of
such power.

To direct the Astral Light we must understand also its twofold vibration, as
well as the balance of forces termed magical equilibrium, expressed in the
Kabalah by the senary. Considered in its first caus, this equilibrium is the will of
God; it is liberty in man and mathematical equilibrium in matter. Equilibrium
produces stability and duration. Liberty generates the immortality of man; and
the will of God gives effect to the laws of EternaReason. Equilibrium in ideas is
reason and in forces power. Equilibrium is exact; dlfil its law, and it is there; vio-
late it, however slightly, and it is destroyed. Forthis reason nothing is useless or
lost. Every utterance and every movement are for oagainst equilibrium, for or
against truth, which is composed of for and againstonciliated, or at least equili-
brated. We shall state in the introduction to the ‘Ritual” how magical equilibrium
should be produced, and why it is necessary to theuccess of all operations.

Omnipotence is the most absolute liberty; now, absate liberty cannot exist
apart from perfect equilibrium. Magical equilibrium is hence one of the first con-
ditions of success in the operations of science, @must be sought even in occult
chemistry, in learning to combine contraries withot neutralizing them by one
another. Magical equilibrium explains the great andprimeval mystery of the
existence and relative necessity of evil. This reli@e necessity gives, in Black
Magic, the measure of the power of demons or impurspirits, to whom virtues
practised upon earth are a source of increased ragad apparently of increased
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power. At the epochs when saints and angels work maicles openly, sorcerers and
fiends in their turn operate marvels and prodigiesRivalry often creates success;
we lean upon that which resists.



VIl zG
THE FIERY SWORD

NETSAH GLADIUS

THE septenary is the sacred number in all theogoniesnd in all symbols,
because it is composed of the triad and the tetradlhe number seven represents
magical power in all its fullness; it is the mind renforced by all elementary poten-
cies; it is the soul served by Nature; it is théSANCTUM REGNUM mentioned in the
Keys of Solomon and represented in the Tarot by a cvened warrior, who bears a
triangle on his cuirass and is posed upon a cubegtwhich two sphinxes are har-
nessed, straining in opposite directions, while theiheads are turned the same
way. This warrior is armed with a fiery sword and hdds in his left hand a sceptre
surmounted by a triangle and a sphere. The cube ithe Philosophical Stone; the
sphinxes are the two forces of the Great Agent, c@sponding toJAKIN and BoAz,
the two Pillars of the Temple; the cuirass is the Rowledge of Divine Things,
which renders the wise man invulnerable to human asaults; the sceptre is the
Magic Wand; the fiery sword is the symbol of victoryover the deadly sins, seven in
number, like the virtues, the conceptions of both king typified by the ancients
under the figures of the seven planets then knowrirhus, faith — that aspiration
towards the infinite, that noble self-reliance sustaed by confidence in all virtues
— the faith which in weak natures may degenerate ito pride, was represented by
the Sun; hope, the enemy of avarice, by the Moon; charity, in opposition to luxury,
by Venus, the bright star of morning and evening; sength, superior to wrath, by
Mars; prudence, hostile to idleness, by Mercury; temperance, opposed to gluttony,
by Saturn, who was given a stone instead of his dhiren to devour; finally, justice,
in opposition to envy, by Jupiter, the conqueror ofthe Titans. Such are the sym-
bols borrowed by astronomy from the Hellenic cultus In the Kabalah of the
Hebrews, the Sun represents the angel of light; thigloon, the angel of aspirations
and dreams; Mars, the destroying angel; Venus, thangel of loves; Mercury, the
angel of progress; Jupiter, the angel of power: Satn, the angel of the wilderness.
They were named also Michael, Gabriel, Samael, AnkdRaphael, Zachariel and
Orifiel.

These governing potencies of souls shared human life during successive peri-
ods, which astrologers measured by the revolutionsf the corresponding planets.
But kabalistic astrology must not be confounded wit that which is called judicial.
We will explain this distinction. Infancy is dedicaed to the Sun, childhood to the
Moon, youth to Mars and Venus, manhood to Mercuryiipe age to Jupiter, and old
age to Saturn. Now, humanity in general subsists ufer laws of development anal-
ogous to those of individual life. On this basis Tithemius establishes his prophetic
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key of the seven spirits, to which we shall referusequently; by means thereof,
observing the analogical proportions of successivvents, it is possible to predict
important future occurrences with certitude, and tofix beforehand, from age to
age, the destinies of nations and the world. St. dm, depositary of the Secret Doc-
trine of Christ, has commemorated this sequence ithe kabalistic book of the
Apocalypse, which he represents sealed with seven seals. We meet also the seven
genii of ancient mythologies, and the Cups and Swords of the Tarot. The doctrine
concealed under these emblems is pure Kabalah, ad@y lost by the Pharisees at
the time of Christ's advent. The scenes which suced one another in this wonder-
ful prophetic epic are so many pantacles, the keysf which are the ternary, the
guaternary, the septenary and the duodenary. Its leroglyphic figures are analo-
gous to those of the Book of Hermes or the Genesi§ Enoch, to make use of a
tentative title which expresses merely the personal opinion of the erudite William
Postel.

The cherub, or symbolic bull, which Moses placed athe gate of the Edenic
world, bearing a fiery sword, is a sphinx, having abull's body and a human head,
it is the antique Assyrian sphinx, and the combat and victory of Mithras ere its
hieroglyphic analysis. Now, this armed sphinx represents the Law of Mystery
which watches at the door of initiation to warn awa the profane. Voltaire, who
knew nothing of all this, was highly diverted at the notion of a bull brandishing a
sword. What would he have said had he visited theuins of Memphis and Thebes,
and what would the echo of past ages which slumberis the tombs of Rameses
have replied to those light sarcasms so much relisd in France? The Mosaic
cherub represents also the Great Magical Mystery,f avhich the elements are
expressed by the septenary, without, however, givinthe final word. This verbum
inenarrabile of the sages of the Alexandrian school, this word mich Hebrew
Kabalists write 11Bnd interpret by ARARITA thus expressing the triplcity of the
secondary principle, the dualism of means, the equal unity of the first and final
principle, the alliance between the triad and the ¢trad in a word composed of
four letters, which form seven by means of a tripleand double repetition — this
word is pronounced ARARITA.

The virtue of the septenary is absolute in Magic, for this number is decisive in
all things: hence all religions have consecrated in their rites. The seventh year
was a jubilee among the Jews; the seventh day ist sgart for rest and prayer;
there are seven sacraments, etc. The seven colowfsthe prism and the seven
musical notes correspond also to the seven planet$ the ancients, that is, to the
seven chords of the human lyre. The spiritual heaven has never changed, and
astrology has been more invariable than astronomyhe seven planets are, in fact,
the hieroglyphic symbols of the keyboard of our affections. To compose tamans
of the Sun, Moon or Saturn, is to attach the will magnetically to signs correspond-
ing to the chief powers of the soul; to consecratgomething to Mercury or Venus is
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to magnetize that object according to a direct intation, whether pleasure, science
or profit be the end in view. The analogous metalsanimals, plants and perfumes
are auxiliaries to this end. The seven magical aniais are: (a) Among birds, corre-
sponding to the divine world, the swan, the owl, tke vulture, the dove, the stork,
the eagle and the pewit; (b) among fish, corresponding to the spiritual or scientific
world, the seal, the catfish, the pike, the mullet, the chub, the dolpm, the sepia
or cuttlefish; (c) among quadrupeds, correspondingd the natural world, the lion,
the cat, the wolf, the he-goat, the monkey, the stg and the mole. The blood, fat,
liver and gall of these animals serve in enchantmes; their brain combines with
the perfumes of the planets, and it is recognizedybancient practice that they pos-
sess magnetic virtues corresponding to the severepktary influences.

The talismans of the seven spirits are engraved &ier on precious stones, such
as the carbuncle, crystal, diamond, emerald, agatesapphire and onyx, or upon
metals, such as gold, silver, iron, copper, fixed nreury, pewter and lead. The
kabalistic signs of the seven spirits are: for th&un, a serpent with the head of a
lion; for the Moon, a globe divided by two crescers; for Mars, a dragon biting the
hilt of a sword; for Venus, a lingam; for Mercury, the Hermetic caduceus and the
cynocephalus; for Jupiter, the Blazing Pentagram in the talons dreak of an eagle;
for Saturn, a lame and aged man, or a serpent curteabout the sun-stone. All
these symbols are found on engraved stones of the@ents and especially on
those talismans of the Gnostic epochs which are kmm by the name of
ABRAXAS. In the collection of the talismans of Paraglsus, Jupiter is represented
by a priest in ecclesiastical garb, while in the Tast he appears as a grand
hierophant crowned with a triple tiara, holding a three-barred cross in his hands,
forming the magical triangle, and representing at once the sceptre and key of the
three worlds.

By collating all that has been said about the unity of the triad and tetrad, we
shall find all that remains to be told concerning he septenary, that grand and
complete magical unity composed of four and three.,
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REALIZATION

HOD VIVENS

Causes manifest by effects, and effects are proportionedotcauses. The Divine
Word, the One Word, the Tetragram, is self-affirmed ly tetradic creation. Human
fecundity proves divine fecundity; theJop of the Divine Name is the eternal viril-
ity of the First Principle. Man understands that he was made in the image of God
when he attains comprehension of God by increasing to infinity the idea which he
forms of himself. When realizing God as the infinite man, man says unto himself:
| am the finite God. Magic differs from mysticism becausé judges nothing a pri-
ori until after it has establisheda posteriori the actual base of its judgements, that
is to say, after having apprehended the cause by ¢heffects contained in the
energy of the cause itself, by means of the univeaklaw of analogy. Hence in the
occult sciences all is real, and theories are estiahed only on the foundations of
experience. Realities alone constitute the proportions of the ideal, and the Magus
admits nothing as certain in the domain of ideas s& that which is demonstrated
by realization. In other words, what is true in the cause manifests in the effect.
What is not realized does not exist.

The realization of speech is the logos properly so called. A thought isalized in
becoming speech; it is realized also by signs, sadsmand representations of signs:
here is the first degree of realization. Then it iSmprinted on the Astral Light by
means of the signs of writing or speech; it influeces other minds by reflections
upon them; it is refracted by crossing theDIAPHANE of other men; it assumes new
forms and proportions; it is translated into acts ad modifies the world: this is the
last degree of realization. Men who are born into svorld modified by an idea bear
away with them the mark thereof, and it is thus that the word is made flesh. Tk
mark of the disobedience of Adam, preserved in th@stral Light, could be effaced
only by the stronger mark of the obedience of the Saour, and thus the original
sin and redemption of the world can be explained in a natural and magical sense.
The Astral Light, or Soul of the World, was the instument of Adam's omnipo-
tence; it became afterwards that of his punishmentheing corrupted and troubled
by his sin, which intermingled an impure reflectionwith those primitive images
which composed the Book of Universal Science for $still virgin imagination.

The Astral Light, depicted in ancient symbols by tre serpent devouring its tail,
represents alternately malice and prudence, time ah eternity, tempter and
Redeemer; for this light, being the vehicle of life, is an auxiliary alike of good and
evil, and may be taken not only for the fiery form of Satan but for the lody of the
Holy Ghost. It is the instrument of warfare in angdic battles, and feeds indiffer-
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ently both the flames of hell and the lightnings of St. Michael. It may be compad
to a horse having a nature analogous to the chamele, ever reflecting the armour
of his rider. The Astral Light is the realization or form of intellectual light, as the
latter is the realization or form of the Divine Light.

The Great Initiator of Christianity, seeing that the Astral Light was over-
charged with the impure reflections of Roman debauwery, sought to separate His
disciples from the circumambient sphere of reflections and to concentrate them
only on the interior light, so that, through the medum of a common faith and
enthusiasm, they might communicate together by newnagnetic chains, which He
termed grace, and thus overcome the dissolute cumts, to which He gave the
names of the devil and Satan, signifying their putefaction. To oppose current to
current is to renew the power of fluidic life. The revealers have therefore done
scarcely more than divine, by the accuracy of their calculations, the appropriate
moment for moral reactions. The law of realizationproduces what we call mag-
netic breathing; places and objects become impregted therewith, and this
imparts to them an influence in conformity with our dominant desires, with those
above all which are confirmed and realized by actsAs a fact, the Universal Agent,
or latent Astral Light, ever seeks equilibrium; it fills the void and draws in the
plenitude, which makes vice contagious, like certai physical maladies, and works
powerfully in the proselytism of virtue. Hence it is that cohabitation with antipa-
thetic beings is a torment; hence it is that relics, whether of saints or of great on-
inals, produce extraordinary results in sudden corersion and perversion; hence it
is that sexual love is often awakened by a breathra touch, and this not only by
means of contact with the person himself, but withobjects which he has uncon-
sciously touched or magnetized.

There is an outbreathing and inbreathing of the solj exactly like that of the
body. Whatsoever it regards as felicity, that it ifales, and it breathes forth ideas
which result from its inner sensations. Diseased souls have an evil breath and viti-
ate their moral atmosphere — that is, they combine impure reflections witlihe
Astral Light which permeates them and establish unlolesome currents therein.
We are often assailed, to our astonishment, in say by evil thoughts which
would have seemed antecedently impossible and aretaware that they are due
to some morbid proximity. This secret is of high inportance, for it leads to the
unveiling of consciences, one of the most incontélste and terrible powers of
Magical Art. Magnetic respiration produces about te soul a radiation of which it
is the centre, and thus surrounds it with the refletion of its own works, creating
for it a heaven or hell. There are no isolated actsand it is impossible that there
should be secret acts; whatsoever we will truly, that is, everything which we con-
firm by our acts, remains registered in the Astral light, where our reflections are
preserved. These reflections influence our thougltiontinually by the mediation of
the DIAPHANE, and it is in this sense that we become and remairhe children of
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our works.

The Astral Light, transformed at the moment of coneption into human light,
is the soul's first envelope, and, in combination \th extremely subtle fluids, it
forms the Ethereal Body or Sidereal Phantom, of with Paracelsus discourses in
his philosophy of intuition — philosophia sagax

This sidereal body, being liberated at death, attrats and for a long time pre-
serves, through the sympathy of things homogeneouthe reflections of the past
life; if drawn into a special current by a will which is powerfully sympathetic, it
manifests naturally, for there is nothing more natwal than prodigies. It is thus
apparitions are produced. But we shall develop thipoint more fully in a chapter
devoted to Necromancy. The fluidic body, subject,ike the mass of the Astral
Light, to two contrary movements, attracting on the left and repelling on the
right, or reciprocally, between the two sexes, begg various impulses within us,
and contributes to solicitudes of conscience; it imfluenced frequently by reflec-
tions of other minds, and thus temptations are prodced on the one hand, and on
the other profound and unexpected graces. The trational doctrine of two angels
who sustain and tempt us is explained in this manneThe two forces of the Astral
Light may be represented by a balance wherein are @ighed our good intentions
for the triumph of justice and the emancipation ofour liberty.

The Astral Body is not always of the same sex aséherrestrial, that is, the pro-
portions of the two forces, varying from right to left, seem frequently to belie the
visible organization, producing seeming aberrationsof human passion and
explaining, while in no wise morally justifying, the amorous peculiarities of Ana-
creon or Sappho. A skilful magnetizer should take lathese subtle distinctions into
account, and we shall provide in our “Ritual” the rules for their recognition.

There are two kinds of realization, the true and tke fantastic. The first is the
exclusive secret of magicians, the other belongs tenchanters and sorcerers.
Mythologies are fantastic realizations of religiouslogma; superstitions are the sor-
cery of mistaken piety; but even mythologies and suerstitions are more effica-
cious on human will than a purely speculative philsophy apart from any
practice. Hence St. Paul opposes the conquests dfet folly of the Cross to the
inertness of human wisdom. Religion realizes philephy by adapting it to the
weaknesses of the vulgar; such is for Kabalists theecret reason and occult expla-
nation of the doctrines of incarnation and redemptbn.

Thoughts untranslated into speech are thoughts losfor humanity; words
unconfirmed by acts are idle words, and the idle word is not far remeed from
falsehood. Thought formulated by speech and confirne by acts constitutes a
good work or a crime. Hence, whether in vice or viue, there is no utterance for
which we are not responsible; above all, there aneo indifferent acts. Curses and
blessings produce their consequence invariably, anelvery action, whatsoever its
nature, whether inspired by love or hate, has effds analogous to its motive, its
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extent and its direction. When that emperor whosemages had been mutilated,
raising his hand to his face, exclaimed, “I do not éel that | am injured,” he was
mistaken in his valuation and detracted thereby fran the merit of his clemency.
What man of honour could behold undisturbed an inslt offered to his portrait?

And did such insults, inflicted even unknown to ouselves, react on us by a
fatal influence, were the effects of bewitchment actual, as indeed an adept cannot
doubt, how much more imprudent and ill-advised woull seem this utterance of
the good emperor!

There are persons whom we can never offend with imymity, and if the injury
we have done them is mortal, we begin forthwith todie. There are those also
whom we never meet in vain, whose mere glance alters the direction of rolife.
The basilisk who slays by a look is no fable; it isa magical allegory. Generally
speaking, it is bad for health to have enemies, and/e can never brave with impu-
nity the reprobation of anyone. Before opposing owelves to a given force or cur-
rent, we must be well assured that we possess thertrary force, or are with the
stream of the contrary current; otherwise, we shalbe crushed or struck down,
and many sudden deaths have no other cause than thiThe terrible visitations of
Nadab and Abihu, of Osa, of Ananias and Sapphira, @re occasioned by electric
currents of outraged convictions; the sufferings othe Ursulines of Loudun, the
nuns of Louviers and the convulsionaries of Jansesm, were identical in principle
and are explicable by the same occult natural lawddad not Urban Grandier been
immolated, one of two things would have occurred: ither the possessed nuns
would have died in frightful convulsions or the phemomena of diabolical frenzy
would have so gained in strength and influence, egemically, that Grandier, not-
withstanding his knowledge and his reason, would also have become hallucinated,
and to such a degree that he would have denouncednhself, like the unhappy
Gaufridy, or would otherwise have perished sudden)ywith all the appalling char-
acteristics of poisoning or of divine vengeance. Iithe eighteenth century the
unfortunate poet Gilbert fell a victim to his audadty in braving the current of
opinion and even of philosophical fanaticism which characterizechis epoch.
Guilty of philosophical treason, he died raving mad, possessed by the most
incredible terrors, as if God Himself had punishedhim for defending His cause
out of season. As a fact, he perished by reason aflaw of Nature of which assur-
edly he knew nothing; he set himself against an electric current andias struck
down as by lightning. Had Marat not been assassinatl by Charlotte Corday, he
would have been destroyed infallibly by a reactiorof public feeling. It was the
execration of decent people which afflicted him wh leprosy, and he would have
had to succumb thereto. The reprobation excited byhe massacre of St. Bartho-
lomew was the sole cause of the atrocious diseasedatteath of Charles IX, while,
had not Henry IV been sustained by an immense popatity, which he owed to the
projecting power of sympathetic force of his astralife, he would scarcely have
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outlived his conversion, but would have perished uder the contempt of Protes-
tants, combined with the suspicion and ill-will of Catholics. Unpopularity may be
a proof of integrity and courage, but never of polty or prudence: the wounds
inflicted by opinion are mortal for statesmen. We nay recall the premature and
violent end of many illustrious persons whom it wold be inexpedient to mention
here. The brandings of public opinion may be oftergreat injustices, but none the
less they condemn their victims to failure and areften a death-sentence. On the
other hand, acts of injustice done to a single indidual can and should, if
unatoned, cause the ruin of an entire nation or o& whole society: this is what is
called the cry of blood, for at the root of every ijustice there is the germ of homi-
cide. By reason of these terrible laws of solidagt Christianity recommends so
strongly the forgiveness of injuries and reconciliatin. He who dies unforgiving
casts himself dagger-armed into eternity and condens himself to the horrors of
an eternal murder. The efficacy of paternal or matenal blessings or curses is an
invincible popular tradition and belief. As a fact, the closer the bonds which unite
two persons, the more terrible are the consequence§hatred between them. The
brand of Althaea consuming the life of Meleager ithe mythological symbol of this
terrible power. Let parents be ever on their guardfor no one can kindle hell in his
own blood, or devote his own issue to misfortune, ithout being himself burnt
and made wretched. To pardon is never a crime, butd curse is always a danger
and an evil action.



X t I
INITIATION

JESOD BONUM

THE INITIATE is he who possesses the lamp of Trismegistus, the mantle of Apol-
lonius, and the staff of the patriarchs. The lamp of Trismegistus is reason illurai
nated by science; the mantle of Apollonius is fuland complete self-possession,
which isolates the sage from blind tendencies; anithe staff of the patriarchs is the
help of the secret and everlasting forces of NatureThe lamp of Trismegistus
enlightens present, past and future, lays bare theonscience of men and manifests
the inmost recesses of the female heart. The lampuns with a triple flame, the
mantle is thrice-folded and the staff is divided irto three parts.

The number nine is that of divine reflections; it xpresses the divine idea in all
its abstract power, but it signifies also extravagace in belief, and hence supersti-
tion and idolatry. For this reason Hermes made it he number of initiation,
because the initiate reigns over superstition and by superstition: he alone can
advance through the darkness, leaning on his stafgnveloped in his mantle and
lighted by his lamp. Reason has been given to all em, but all do not know how to
make use of it: it is a science to be acquired. Librty is offered to all, but not all
can be free: it is a right that must be earned. Fage is for all, but all do not know
how to rest upon it: it is a power that must be won We attain nothing without
more than one effort. The destiny of man is to berriched by his own earning and
afterwards to have, like God, the glory and pleasurefalispensing it.

Magic was called formerly the Sacerdotal Art and te Royal Art, because initia-
tion gave empire over souls to the sage and the cagity for ruling wills. Divina-
tion is also one of the privileges of the initiate;now, divination is simply the
knowledge of effects contained in causes and scienapplied to the facts of the
universal dogma of analogy. Human acts are not wrien in the Astral Light alone;
their traces are left upon the face, they modify meén and carriage, they change the
tone of the voice. Thus every man bears about him the history of his life, which is
legible for the initiate. Now, the future is ever the consequence of the past, and
unexpected circumstances do not appreciably alteresults reasonably calculated.
The destiny of each man can be therefore foretoldim. An entire existence may be
judged by a single movement; a single oddity or wéaess may be the presage of a
long chain of misfortunes. Caesar was assassinateeécause he was ashamed of
being bald; Napoleon ended his days at St. Heleua bause he admired the poems
of Ossian; Louis Philippe abdicated the throne as helid because he carried an
umbrella. These are paradoxes for the vulgar, whoannot grasp the occult rela-
tions of things, but they are causes for the adeptyho understands all and is sur-
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prised at nothing.

Initiation is a preservative against the false ligks of mysticism; it equips
human reason with its relative value and proportiorml infallibility, connecting it
with supreme reason by the chain of analogies. Hercthe initiate knows no
doubtful hopes, no absurd fears, because he has noational beliefs; he is
acquainted with the extent of his power, and he came bold without danger. For
him, therefore, to dare is to be able. Here, thenis a new interpretation of his
attributes: his lamp represents learning; the man# which enwraps him, his dis-
cretion; while his staff is the emblem of his strength and boldness. Henlows, he
dares and is silent. He knows the secrets of thetiure, he dares in the present, and
he is silent on the past. He knows the failings ofhe human heart; he dares make
use of them to achieve his work; and he is silentsato his purposes. He knows the
significance of all symbolisms and of all religionshe dares to practise or abstain
from them without hypocrisy and without impiety; and he is silent upon the one
dogma of supreme initiation. He knows the existencand nature of the Great
Magical Agent; he dares perform the acts and givetterance to the words which
make it subject to human will, and he is silent upm the mysteries of the Great
Arcanum.

So may you find him often melancholy, never dejectk or despairing; often
poor, never abject or miserable; persecuted oftemever disheartened or con-
guered. He remembers the bereavement and murder @rpheus, the exile and
lonely death of Moses, the martyrdom of the prophet, the tortures of Apollonius,
the Cross of the Saviour. He knows the desolatiomiwhich Agrippa died, whose
memory is even now slandered; he knows what labours overcame the great
Paracelsus, and all that Raymond Lully was condemrteto undergo that he might
finish by a violent death. He remembers Swedenborgiraulating madness and
even losing reason in order to excuse his scien@gint-Martin and his hidden life;
Cagliostro, who perished forsaken in the cells of # Inquisition; Cazotte, who
ascended the scaffold. Inheritor of so many victimshe does not dare the less, but
he understands better the necessity for silence. Let us follow his example; let us
learn diligently; when we know, let us have courage, and let us be silent.
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THE KABALAH

MALKUTH PRINCIPIUM PHALLUS

ALL religions have preserved the remembrance of a primitive book, written in
hieroglyphs by the sages of the earliest epoch di¢ world. Simplified and vulgar-
ized in later days, its symbols furnished letters to the art of writing, baracters to
the Word, and to occult philosophy its mysterious signs and pantacle$his book,
attributed by the Hebrews to Enoch, seventh master of the world after Aaim; by
the Egyptians to Hermes Trismegistus; by the Greek® Cadmus, the mysterious
builder of the Holy City: this book was the symboli@l summary of primitive tra-
dition, called subsequently Kabalah or Cabala, meang reception. The tradition
in question rests altogether on the one dogma of Ngc: the visible is for us the
proportional measure of the invisible. Now the ana@nts, observing that equilib-
rium is the universal law in physics, and is consegent on the apparent opposition
of two forces, argued from physical to metaphysicatquilibrium, and maintained
that in God, that is, in the First Living and Active Cause, there must be recog-
nized two properties which are necessary one to ath@r — stability and motion,
necessity and liberty, rational order and volitiond autonomy, justice and love,
whence also severity and mercy. And these two atlruites were personified, so to
speak, by the kabalistic Jews under the names @&EBURAH and CHESED. Above
GEBURAH and CHESED abides the Supreme Crown, the equilibrating powerprin-
ciple of the world or equilibrated kingdom, which we find mentioned under the
name of MALKUTH in the occult and kabalistic versicle of thePaternosterto which
we have already referred. BUtGEBURAH and CHESED, maintained in equilibrium
by the Crown above and theKiNGDOM below, constitute two principles, which
may be considered either from an abstract point ofiew or in their realization. In
their abstract or idealized sense, they take the gher names ofCHOKMAH, Wis-
dom, and BINAH, Intelligence. Their realization is stability and progress, that is,
eternity and victory — Hob and NETSAH.

Such, according to the Kabalah, is the groundwork ball religions and all sci-
ences — a triple triangle and a circle, the notiorof the triad explained by the bal-
ance multiplied by itself in the domains of the idal, then the realization of this
conception in forms. Now, the ancients attached the first notions of ik simple
and impressive theology to the very idea of numbersand qualified the figure of
the first decade after the following manner:

1. KETHER. -- The Crown, the equilibrating power.
2. CHOKMAH.-Wisdom, equilibrated in its unchangeable order bythe initiative
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of intelligence.

3. BNAH.-Active Intelligence, equilibrated by Wisdom.

4. CHESED.-Mercy, which is Wisdom in its secondary conceptio, ever benevo-
lent because it is strong.

5. GEBURAH.-Severity, necessitated by Wisdom itself, and byapdwill. To per-
mit evil is to hinder good.

6. TIPHERETH.-Beauty, the luminous conception of equilibrium informs, inter-
mediary between the Crown and the Kingdom, mediatig principle between Cre-
ator and creation — a sublime conception of poetry and its sovegn priesthood!

7. NETSAH. - Victory, that is, eternal triumph of intelligen ce and justice.

8. Hobp.-Eternity of the conquests achieved by mind over ratter, active over
passive, life over death.

9. JEsobp. The Foundation, that is, the basis of all beliefand all truth otherwise,
the ABSOLUTE in philosophy.

10. MaLKUTH .-The Kingdom, meaning the universe, entire creationthe work
and mirror of God, the proof of supreme reason, théormal consequence which
compels us to have recourse to virtual premises, ¢henigma which has God for its
answer — that is to say, Supreme and Absolute Reaso

These ten primary notions attached to the ten firstharacters of the primitive
alphabet, signifying both principles and numbers, @ called the ten SEPHIROTH
by the masters in Kabalah. The Sacred Tetragram, dwn in the following man-
ner, indicates the number, source and correspondeef Divine Names. To this

name of JOTCHAVAH, written by these four-and-twenty signs, crowned wih a triple
flower of light, must be referred the twenty-four thrones of heaven and the
twenty-four crowned elders in the Apocalypse. In tb Kabalah the occult principle
is called the Ancient, and this principle, multiplied and, as it were, reflected in
secondary causes, creates images of itself — thatto say, so many Ancients as
there are diverse conceptions of its unique essence. These images, less perfect in
proportion as they are removed farther from their sarce, project upon the dark-
ness an ultimate reflection or glimmer, representig a horrible and deformed
Ancient, who is termed vulgarly the devil. Hence an initiate has been boldnough
to say: “The devil is God, as understood by the wied”; while another has added,
in words more bizarre but no less energetic: “The devil is composed of Gad'
ruins.” We may sum up and explain these strikinglynovel definitions by remark-
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ing that in symbolism itself the demon is an angetast out of heaven for having

sought to usurp divinity. This belongs to the allegrical language of prophets and

makers of legends. Philosophically speaking, the devil is a human idea of divinity,
which has been surpassed and dispossessed of heaven by the progressiehse

and reason. Among primitive Oriental peoples, Moldt, Adramelek, Baal, were

personifications of the one God, dishonoured by béarous attributes. The god of

the Jansenists, creating hell for the majority of hman beings and delighting in

the eternal tortures of those he was unwilling to @ve, is a conception even more
barbarous than that of Moloch: hence the god of thdansenists is already a verita-
ble Satan, fallen from heaven, in the sight of ever wise and enlightened Chris-

tian.

In the multiplication of the Divine Names the Kabalsts have connected them
all, either with the unity of the Tetragram, the figure of the triad, or the sephirotic
scale of the decad. They arrange the scale of the\Bne Names and numbers in a
triangle, which may be presented in Roman characteras follows:

J
JA
SDI
JEHV
ELOIM
SABAOT
ARARITA
ELVEDAAT
ELIM GIBOR
ELIM SABAOT

The sum of all these Divine Names formed from there Tetragram, but outside
the Tetragram itself, is a basis of the Hebrew Rital and constitutes the occult
force which the kabalistic rabbins invoke under the tite of Shemhamphoras.

We have now to concern ourselves with the Tarot fronthe kabalistic point of
view, and have already indicated the occult sourcef the name. This hieroglyphic
book is composed of a kabalistic alphabet and of aheel or circle of four decades,
distinguished by four symbolical and typical figures, each having for its radius a
scale of four progressive figures, which represent Humanity: man, woman, youth,
child — master, mistress, knight, esquire. The twety-two figures of the alphabet
represent, in the first place, the thirteen dogmasand secondly, the nine beliefs
authorized by that Jewish religion which is so stron@nd so firmly established on
highest reason.

Here follows the religious and kabalistic key of Tle Tarot, formulated in tech-
nical verses after the mode of the ancient lawgivers:
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A Conscious, Active Cause in all we see,

And number proves the living unity.

No bound hath He who doth the whole contain,
But, all preceding, fills life's vast domain.

Sole worthy worship, He, the only Lord,

Doth His true doctrine to clean hearts accord.
But since faith's works a single pontiff need,
One law have we, and at one altar plead;
Eternal God for aye their base upholds.
Heaven and man's day alike His rule enfolds.
In mercy rich, in retribution strong,

His people's King He will upraise ere long.
The tomb gives entrance to the promised land,
Death only ends; life's vistas still expand.
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These doctrines sacred, pure and steadfast shine;
And thus we close our number's scale divine.

14
15

Good angels all things temper and assuage,

While evil spirits burst with wrath and rage.

16 God doth the lightning rule, the flame subdue.

17 His word controls both Vesper and her dew.

18 He makes the moon our watchman through the night,

o< =

19 f And by His sun renews the world in light.

20 w  When dust to dust returns, His breath can call
20

or e Life fromthe tomb which is the fate of all.

21

21

or b His crown illuminates the mercy seat,

22

And glorifies the cherubs at His feet.

By the help of this purely dogmatic explanation weshall already understand
the kabalistic alphabet of the Tarot. Thus, Figure |, entitled the Juggler, repre-
sents the active principle in the economy of divinend human autotelia. Figure II,
vulgarly called Pope Joan, represents dogmatic ugitbased upon numbers, and is
the personification of the Kabalah or the Gnosis. fgure 1l represents Divine Spir-
ituality under the emblem of a winged woman, holdirg in one hand the apocalyp-
tic eagle, and in the other the world suspended frm the end of her sceptre. The
other emblems are equally clear, and can be explaéul as easily as the first. Turn-
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ing now to the four suits, namely, Clubs, Cups, Swords, and Circles or Pantacles,
commonly calledDeniers —all these are hieroglyphics of the Tetragram. Thus, the
Club is the Egyptian Phallus or HebrewJop; the Cup is the cteis or primitiveHE;
the Sword is the conjunction of both, or the lingam,represented in Hebrew pre-
ceding the captivity by Vau while the Circle or Pangcle, image of the world, is the
HE final of the Divine Name. Now let us take a Tarot and combine all its emblems
one by one into the Wheel or Rota of William Postellet us group the four aces,
the four twos, and so on, together; we shall thendve ten packs of cards giving
the hieroglyphic interpretation of the triangle of Divine Names on the scale of the
denary, as previously tabulated. By referring each number to its corresponding
SEPHIRA, we may then read them off as follows:

XNXV
Four signs present the Name of every name.

1 KETHER.
The four Aces.
Four brilliant beams adorn His crown of flame.

2 CHOKMAH.
The four Twos.
Four rivers ever from His wisdom flow.

3 BINAH.
The four Threes.
Four proofs of His intelligence we know.

4 CHESED.
The four Fours.
Four benefactions from His mercy come.

5 GEBURAH.
The four Fives.
Four times four sins avenged His justice sum.

6 TIPHERETH.
The four Sixes.
Four rays unclouded make His beauty known.
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7 NETSAH.
The four Sevens.
Four times His conquest shall in song be shown.

8 Hob.
The four Eights.
Four times He triumphs on the timeless plane.

9 JESOD.
The four Nines.
Foundations four His great white throne maintain.

10 MALKUTH .

The four Tens.
One fourfold kingdom owns His endless sway,
As from His crown there streams a fourfold ray.

By this simple arrangement the kabalistic meaning beach card is exhibited.
For example, the five of Clubs signifies rigorouslyGEBURAH of JoD, that is, the
justice of the Creator or the wrath of man; the seen of Cups signifies the victory
of mercy or the triumph of woman; the eight of Swods signifies conflict or eternal
equilibrium; and so of the others. We can thus undestand how the ancient pon-
tiffs proceeded to make the oracle speak. The chaadealing of the laminae pro-
duced invariably a fresh kabalistic meaning, exactt true in its combinations,
which alone were fortuitous; and, seeing that thedith of the ancients attributed
nothing to chance, they read the answers of Provigee in the oracles of the Tarot,
which were called THERAPH or THERAPHIM by the Hebrews, as the erudite Kaba-
list Gaffarel, one of the magicians employed by Calinal Richelieu, was the first

to perceive.
As to the Court-cards, a final couplet will sufficeto explain them:

KING, QUEEN, KNIGHT, ESQUIRE.
The married pair, the youth, the child, the race;
Thy path by these to Unity retrace.

At the end of the “Ritual” we shall provide further details, together with full
documents, concerning the marvellous Book of the Tat, of all books the most
primitive, the key of prophecies and dogmas, in a wrd, the inspiration of inspired
works, a fact which has remained unperceived, notrdy by the science of Court de
Gebelin but by the extraordinary intuitions of Etteilla or Alliette.
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The ten SEPHIROTH and the twenty-two Tarots form what the Kabalists tem
the thirty-two paths of absolute science. With reged to particular sciences, they
distinguish them into fifty chapters, which they call the fifty gates:among Orien-
tals the word gate signifies government or authont The rabbins also divided the
Kabalah into BERESHITH, or universal Genesis, andMIERCAVAH, or the Chariot of
Ezekiel; then by means of a dual interpretation ofthe kabalistic alphabets, they
formed two sciences, calledGEMATRIA and TEMURAH, and so composed the
Notary Art, which is fundamentally the complete scénce of the Tarot signs and
their complex and varied application to the divination of all secrets, whether of
philosophy, Nature or the future itself. We shall reur to this work in the twentieth
chapter of our “Ritual”.
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THE MAGIC CHAIN

MANUS FORCE

THE GREAT Magical Agent, by us termed the Astral Light, by others the soul of the
earth, and designated by old chemists under the naes of Azoth andMAGNESIA,
this occult, unique and indubitable force, is the key of all empire, the secret of all
power. It is the winged dragon of Medea, the serpé¢rf the Edenic Mystery; it is
the universal glass of visions, the bond of sympathies, the sourcelofe, prophecy
and glory. To know how to make use of this Agent is to be the truse of God's
own power; all real, effective Magic, all occult foce is there, and its demonstra-
tion is the sole end of all genuine books of scierc To have control of the Great
Magical Agent there are two operations necessaryte-concentrate and project, or,
in other words, to fix and to move. Fixity has beenprovided as the basis and
guarantee of movement by the Author of all things: the Magus must go to work in
like manner.

It is said that enthusiasm is contagious — and why? Because it cannot be pro-
duced in the absence of rooted faith. Faith producfaith; to believe is to have a
reason for willing; to will with reason is to will with power — | do not say with an
infinite but with an indefinite power. What operates in the intellectual and moral
world obtains still more in the physical, and when Archimedes was in want of a
lever to move the world, he was seeking simply th&reat Magical Arcanum. One
arm of the androgyne figure of Henry Khunrath bore the wordCoaGuLA and the
other SoLvE. To collect and diffuse are Nature's two words — btiafter what man-
ner can we accomplish these operations on the Astraight or soul of the world?
Concentration is by isolation and distribution by the magical chain. Isolation con-
sists in absolute independence of thought, completéerty of the heart and per-
fect continence of the senses. Every man who is obsessed by prejudices f&=as,
every passionate person who is slave of his pass#iis incapable of concentrating
or coagulating, according to the expression of Khunath, the Astral Light or soul
of the earth. All true adepts have been independenéven amidst torture, sober
and chaste unto death. The explanation of such anoaty is this: in order to dis-
pose of a force, you must not be surprised by thiforce in a way that it may dis-
pose of you. But then, will exclaim those who seetnly in Magic for a method of
inordinately satisfying the lusts of nature: “Of what avail is power which must not
be used for our own satisfaction?” Unhappy creature who ask, if | told you, how
should you understand? Are pearls nothing because ¢y are worthless to the
horde of Epicurus? Did not Curtius prefer the government of those whodd gold
rather than its possession by himself? Must we ndie a little removed from the
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common man when we almost pretend to be God? Moreayé grieve to deject or
discourage you, but | am not inventing the transcedental sciences: | teach them,
defining their immutable necessities in the preseation of their primary and most
inexorable conditions. Pythagoras was a free, soband chaste man; Apollonius of
Tyana and Julius Caesar were both of repellent austity; the sex of Paracelsus
was suspected, so foreign was he to the weaknesdmfe; Raymond Lully carried
the severities of life to the most exalted point o&sceticism; Jerome Cardan exag-
gerated the practice of fasting till he nearly perished of starvation, ifve may
accept tradition; Agrippa, poor and buffeted from town to town, almost died of
misery rather than yield to the caprice of a princes who insulted the liberty of sci-
ence. What then made the happiness of these men? &tknowledge of great
secrets and the consciousness of power. It was scifént for those exalted souls.
Must one be like unto them in order to know what trey knew? Assuredly not, and
the existence of this book is perhaps a case in point; but in ordéo do what they
did, it is absolutely necessary to take the means hich they took. Yet what did
they actually accomplish? They astonished and subdhd the world; they reigned
more truly than kings. Magic is an instrument of divine goodness or deomiac
pride, but it is the annihilation of earthly joys and the pleasures of mortal life.
Why study it? ask the luxurious. In all simplicity, to know it, and possibly after to
learn mistrust of stupid unbelief or puerile credulity. Men ofpleasure, and half of
these | count for so many women, is not gratified wriosity highly pleasurable?
Read therefore without fear, you will not be magicans against your will. Readi-
ness for absolute renunciation is, moreover, necesy only in order to establish
universal currents and transform the face of the world; there are relative magical
operations, limited to a certain circle, which do rot need such heroic virtues. We
can act upon passions by passions, determine sympas or antipathies, hurt
even and heal, without possessing the omnipotence of the Magus. In thissea
however, we must realize the risk of a reaction iproportion to the action, and to
such risk we may fall easily a victim. All this will be explained in our “Ritual”.

To make the Magic Chain is to establish a magneticucrent which becomes
stronger in proportion to the extent of the chain. V& shall see in the “Ritual” how
such currents can be produced, and what are the various modes of forming the
chain. Mesmer's trough was a chain of an exceedingly imperfect kind; several
great circles of illuminati in different northern countries possess others more
potent. Even that association of Catholic priests, celebted for their occult power
and their unpopularity, is established upon the pla and follows the conditions of
the most potent magical chains.

Herein is the secret of their force, which they attribute solely to theyrace or
will of God, a vulgar and easy solution for every mystery of power in influence or
attraction. In the “Ritual” it will be our task to estimate the sequence of truly
magical ceremonies and evocations which constitutdne great work of vocation
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under the name of theExercisesOf St. Ignatius.

All enthusiasm propagated in a society by a schemef intercourse and fixed
practices in common produces a magnetic current, ahis maintained or increased
by the current. The action of the current is to transport and often to exalt beyond
measure persons who are impressionable and weak,meus organizations, tem-
peraments inclined to hysteria or hallucination. Seh people soon become power-
ful vehicles of magical force and project efficierdy the Astral Light in the
direction of the current itself; opposition at sucha time to the manifestations of
the force is, to some extent, a struggle with fatality. When the youthful Pharisee
Saul, or Schol, threw himself, with all the fanatigsm and all the obstinacy of a
sectarian, across the line of advancing Christianyt he placed himself uncon-
sciously at the mercy of a power against which henbught to prevail, and he was
struck down by a formidable magnetic flash, doubtles the more instantaneous by
reason of the combined effect of cerebral congesticand sunstroke. The conver-
sion of the young Israelite, Alphonus of Ratisbonis a contemporary fact which is
absolutely of the same nature. We are acquainted i a sect of enthusiasts whom
it is common to deride at a distance, and to join, despite one's self, asan as they
are approached, even with a hostile intention. | wi go further and affirm that
magical circles and magnetic currents establish themselves, and have an influ-
ence, according to fatal laws, upon those on whonhey can act. Each one of us is
drawn within a sphere of relations which constituteshis world and to the influ-
ence of which he is made subject. The lawgiver ohe French Revolution, that
man whom the most spiritual nation in the whole wotd acknowledged as the
incarnation of human reason, Jean Jacques Rousseavas drawn into the most
lamentable action of his life, the desertion of highildren, by the magnetic influ-
ence of a libertine circle and a magical current ofable-d'hoteHe describes it sim-
ply and ingenuously in his Confessionshut it is a fact which has remained
unobserved. Great circles very often make great meand vice versaThere are no
unrecognized geniuses, there are eccentric men, atite term would seem to have
been invented by an adept. The man who is eccentrim his genius is one who
attempts to form a circle by combating the centralattractive force of established
chains and currents. It is his destiny to be brokeror to succeed. Now, what is the
twofold condition of success in such a case? A ceat point of stability and a per-
sistent circular action of initiative. The man of genius is one who has discovered a
real law and is possessed thereby of an invinciblective and directing force. He
may die in the midst of his work but that which he has willed comes to pass in
spite of his death, and is indeed often insured thereby, because deasha veritable
assumption for genius. “When | shall be lifted up fom the earth,” said the great-
est of the initiators, “I will draw all men after me.”

The law of magnetic currents is that of the movement of the Astral Light itself
which is always double and augments in a contrary idection. A great action
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invariably paves the way for a reaction of equal mgnitude, and the secret of
phenomenal successes consists entirely in the foreknowledge of reactions. Thus
did Chateaubriand, penetrated with disgust at the &turnalia of the Revolution,
foresee and prepare the immense vogue of h@enius of ChristianityTo oppose
one's self to a current at the beginning of its career is to court beindestroyed by
that current, like the great and unfortunate Emperor Julian; to oppose one's self
to a current which has run its course is to take the lead of a contrary current. Té
great man is he who comes seasonably and knows hdw innovate opportunely.
In the days of the apostles, Voltaire would have food no echo for his utterances,
and might have been merely an ingenious parasite &he banquets of Trimalcyon.
Now, at the epoch wherein we live, everything is pe for a fresh outburst of
evangelical zeal and Christian self-devotion, presely by reason of the prevailing
general disillusion, egoistic positivism and public cynicism of the coarsest
interests. The success of certain books and the mystical tendencies of minds are
unequivocal symptoms of this widespread dispositianWe restore and we build
churches only to realize more keenly that we are void of belief, only to long ¢
more for it; once again does the whole world awaitts Messiah, and he will not
delay his advent. Let a man, for example, come forard, who by rank or by
fortune is placed in an exalted position — a popea king, even a Jewish millionaire
—and let this man sacrifice publicly and solemnly dlhis material interests for the
weal of humanity; let him make himself the saviourof the poor, the promulgator
and even the victim of doctrines of renunciation ad charity, and he will draw
round him an immense following: he will accomplisha complete moral revolution
in the world. But the high place is before all thirgs necessary for such a
personage, because, in these days of meanness arickery, any message issuing
from the lower ranks is suspected of interested anition and imposture. Ye, then,
who are nothing, ye who possess nothing, aspire not to be apostles or messiahs. If
you have faith, and would act in accordance therewifn, get possession, in the first
place, of the means of action, which are the influence of rank and therpstige of
fortune. In olden times gold was manufactured by sence; nowadays science must
be renewed by gold. We have fixed the volatile andve must now volatilize the
fixed — in other words, we have materialized spiritand we must now spiritualize
matter. The most sublime utterance passes unheedéfit goes forth without the
guarantee of a name — that is to say, of a succesghich represents a material
value. What is the worth of a manuscript? That of he author's signature among
the booksellers? The established reputation knownsaAlexandre Dumas et Cie.
represents one of the literary guarantees of our time. But the house of Dumas is in
repute only for the romances which are its exclusivgroductions. Let Dumas
devise a magnificent Utopia, or discover a splendidsolution of the religious
problem, and no one will take it seriously, despitehe European celebrity of the
Panurge of modern literature.
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We are in the age of acquired positions, where evwgone is appraised according
to his social and commercial standing. Unlimited feedom of speech has produced
such a strife of words that no one inquires what isaid, but who has said it. If it be
Rothschild, his Holiness Pius the Ninth, or even Maseigneur Dupanloup, it is
something; but if it be Tartempion, it is nothing, were he even — which is possible,
after all — an unrecognized prodigy of genius, knovedge and good sense. Hence
to those who would say to me: If you possess thecset of great successes and of a
force which can transform the world, why do you not make use of them? | would
answer: This knowledge has come to me too late fonyself, and | have spent over
its acquisition the time and the resources which nght have enabled me to apply
it; | offer it to those who are in a position to awil themselves thereof. lllustrious
men, rich men, great ones of this world, who are disatisfied with that which you
have, who are conscious of a nobler and larger amliin, will you be fathers of a
new world, kings of a rejuvenated civilization? A wor and obscure scholar has
found the lever of Archimedes, and he offers it toyou for the good of humanity
alone, asking nothing whatsoever in exchange.

The phenomena which quite recently have perturbed merica and Europe,
those of table-turning and fluidic manifestations,are simply magnetic currents at
the beginning of their formation, appeals on the pa of Nature inviting us, for the
good of humanity, to reconstitute great sympatheticand religious chains. As a
fact, stagnation in the Astral Light would mean destruction to the human race,
and torpor in this Secret Agent has already been mafg@sted by alarming symp-
toms of decomposition and death. For example, chala-morbus, the potato dis-
ease and the blight on the grape are traceable stjeto this cause, as the two
young shepherds of la Salette saw darkly and symbohlly in their dream. The
unlooked-for credit which awaited their narrative, and the vast concourse of pil-
grims attracted by a statement so singular and athte same time so vague as that
of these two children, without instruction and almast without morality, are proofs
of the magnetic reality of the fact, and the fluidic tendency of the earth itself to
operate the cure of its inhabitants. Superstitionsare instinctive and all that is
instinctive is founded in the very nature of things to which fact the sceptics of all
times have given insufficient attention. It follows that we attribute the strange
phenomena of table-turning to the Universal Magnet Agent in search of a chain
of enthusiasms with a view to the formation of frek currents. The force of itself is
blind, but can be directed by the will of man and is influenced by prevailing opin-
ions. This universal fluid — if we decide to regard it as a fluid — being the common
medium of all nervous organisms and the vehicle ddll sensitive vibrations, estab-
lishes an actual physical solidarity between impresonable persons, and transmits
from one to another the impressions of imaginatiorand of thought. The move-
ment of inert objects, determined by undulations ofthe Universal Agent, obeys
the ruling impression and reproduces in its revelabns at one time all the lucidity
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of the most wonderful visions, but at another all he eccentricity and falsehood of
the most vague and incoherent dreams. The blows resnding on furniture, the
clattering of dishes, the auto-playing of musical mstruments, are illusions pro-
duced by the same cause. The miracles of the congidnaries of Saint Medard
were of the same order, and seemed frequently to spend the laws of Nature. On
the one hand, exaggeration produced by fascination, which is the special quality
of delirium occasioned by congestions of the Astrdlight; on the other, actual
oscillations of movements impressed upon inert matteby the subtle and Univer-
sal Agent of motion and life. Such is the sole basisf these occurrences which look
so marvellous, as we may demonstrate easily at willy reproducing, in accor-
dance with rules laid down in the “Ritual”, the most astounding of such phenom-
ena, and ascertaining, as can be done quite simplthe absence of trickery,
hallucination or error.

It has occurred to me frequently after experimentsn the Magic Chain, per-
formed with persons devoid of good intention or symathy, that | have been
awakened with a start in the night by truly alarming impressions and sensations.
On one such occasion | felt vividly the pressure ain unknown hand attempting
to strangle me. | rose up, lighted my lamp, and setalmly to work, seeking to
profit by my wakefulness and to drive away the phatoms of sleep. The books
about me were moved with considerable noise, papeveere disturbed and rustled
one against another, timber creaked, as if on the gint of splitting, and heavy
blows resounded on the ceiling. With curiosity butalso with tranquillity |
observed all these phenomena, which would not have been less wonderfizld
they been only the product of my imagination, so ral did they seem. For the rest,
I may state that | was in no sense frightened, anduring their occurrence | was
engaged upon something quite foreign to the occuliciences. By the repetition of
similar phenomena | was led to attempt an experience of evocation, agsid by
the magical ceremonies of the ancients, when | obtzed truly astounding results
which will be set forth in the thirteenth chapter of this work.
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THE GREAT WORK

DISCITE CRUX

THE Great Work is, before all things, the creation of nan by himself, that is to
say, the full and entire conquest of his facultiesnd his future; it is especially the
perfect emancipation of his will, assuring him universal dominion over Azoth and
the domain of Magnesia, in other words, full powerover the Universal Magical
Agent. This Agent disguised by the ancient philosdpers under the name of the
First Matter, determines the forms of modifiable sbstance, and we can really
arrive by means of it at metallic transmutation and the Universal Medicine. This
is not a hypothesis; it is a scientific fact alreag established and rigorously demon-
strable. Nicholas Flamel and Raymond Lully, both ofthem poor, indubitably dis-
tributed immense riches. Agrippa never proceeded lgend the first part of the
Great Work, and he perished in the attempt, strugglig to possess himself and to
fix his independence.

Now, there are two Hermetic operations, the one spiritual, the other material,
and these are mutually dependent. For the rest, alHermetic science is contained
in the doctrine of Hermes, which is said to have ben originally inscribed upon an
emerald tablet. Its first articles have been alreagl expounded, and those follow
which are concerned with the operation of the Greatvork:

“Thou shalt separate the earth from the fire, the sibtle from the gross, gently,
with great industry. It rises from earth to heaven,and again it descends from
heaven to earth, and it receives the power of thingabove and of things below. By
this means shalt thou obtain the glory of the wholeworld, and all darkness shall
depart from thee. It is the strong power of every pwer, for it will overcome all
that is subtle and penetrate all that is solid. Ths was the world created.”

To separate the subtle from the gross, in the firsbperation, which is wholly
inward, is to liberate the soul from all prejudice and all vice, which is accom-
plished by the use of Philosophical Salt, that is to say, wisdom; of Mercury, that is,
personal skill and application; finally, of Sulphur, representing vital energy and
fire of will. By these are we enabled to change intspiritual gold things which are
of all least precious, even the refuse of the earthin this sense we must interpret
the parables of the choir of philosophers, Bernardrevisan, Basil Valentine, Mary
the Egyptian and other prophets of alchemy; but intheir works, as in the Great
Work, we must separate skillfully the subtle from the gross, the mystical from the
positive, allegory from theory. If we would read tlem with profit and understand-
ing, we must take them first of all as allegoricaln their entirety, and then descend
from allegories to realities by the way of the correspondences or analogies indi
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cated in the one dogma: That which is above is praptional to that which is

below, and reciprocally. The word ART when reversedor read after the manner
of sacred and primitive characters from right to ldt, gives three initials which

express the different grades of the Great Work. T ghifies triad, theory and tra-

vail; R, realization; A, adaptation. In the twelfth chapter of the “Ritual”, we shall

give the processes of adaptation in rise among the great masters, espkgcithat

which is contained in the Hermetic Fortress of Herny Khunrath. We may refer our
readers also to an admirable treatise attributed tdHermes Trismegistus and enti-
tled “Minerva Mundi.” It is found only in certain e ditions of Hermes and contains,
in allegories full of profundity and poetry, the doctrine of individual self-creation,

or the creative law consequent on the harmony betvem two forces which are
termed fixed and volatile by alchemists, and are necessity and liberty irhe abso-
lute order. The diversity of the forms which aboundin Nature is explained, in this
treatise, by the diversity of spirits, and monstroiy by divergence of efforts. Its
study and understanding are indispensable for all d@epts who would fathom the
mysteries of Nature and devote themselves seriously to the search after theeat
Work.

When the masters in alchemy say that little time ad money are needed to
accomplish the works of science, above all when tieaffirm that one vessel is
alone needed, when they speak of the great and unig Athanor which all can use,
which is ready to each man's hand, which all possess without knowing it, they
allude to philosophical and moral alchemy. As a fai; the strong and resolute will
can arrive in a short time at absolute independenceand we are all in possession
of the chemical instrument, the great and sole Athaor which answers for the sep-
aration of the subtle from the gross and the fixedrom the volatile. This instru-
ment, complete as the world and precise as mathemias, is represented by the
sages under the emblem of the Pentagram or five-patied star, which is the abso-
lute sign of human intelligence. | will follow the example of the wise by forbearing
to name it: it is too easy to divine.

The Tarot symbol which corresponds to this chapter wa misconstrued by
Court de Gebelin and Etteilla, who regarded it aslte blunder of a German card-
maker. It represents a man with his hands bound beihd him, having two bags of
money attached to the armpits, and suspended by orfeot from a gibbet formed
by the trunks of two trees, each with the stumps o6ix lopped branches, and by a
crosspiece, thus completing the figure of the Hebve TAu m The legs of the victim
are crossed, while his head and elbows form a triggte. Now, the triangle sur-
mounted by a cross signifies in alchemy the end angerfection of the Great Work,
a meaning which is identical with that of the letter TAu, the last of the sacred
alphabet. This Hanged Man is, consequently, the ag¢, bound by his engage-
ments and spiritualized, that is, having his feet tirned towards heaven. He is also
the antiqgue Prometheus, expiating by everlasting toure the penalty of his glori-
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ous theft. Vulgarly, he is the traitor Judas, and his punishment is anenace to

betrayers of the Great Arcanum. Finally, for Kabalstic Jews, the Hanged Man,
who corresponds to their twelfth dogma, that of thgpromised Messiah, is a protes-
tation against the Saviour acknowledged by Christias, and they seem to say unto
Him still: How canst Thou save others, since Thou couldst not save Thgi?

In the Sepher-Toldos-Jeshuan anti-Christian rabbinical compilation, there
occurs a singular parable. Jeshu, says the rabbirat author of the legend, was
travelling with Simon-Barjona and Judas Iscariot. Late and weary they came to a
lonely house, and, being very hungry, could find nothing to eat ecept an exceed-
ingly lean gosling. It was insufficient for three persons, and to divide itvould be
to sharpen without satisfying hunger. They agreedd draw lots, but as they were
heavy with sleep: “Let us first of all slumber,” said Jeshu, “whilst thesupper is
preparing; when we wake we will tell our dreams, ad he who has had the most
beautiful dream shall have the whole gosling to hisown share.” So it was
arranged; they slept and they woke. “As for me,” saidSt. Peter, “I dreamed that |
was the vicar of God.” “And |,” said Jeshu, “that | was God himself.” “For me,”
said Judas hypocritically, “I dreamed that, being insomnambulism, | arose, went
softly downstairs, took the gosling from the spit, and ate it.” Thereupon they also
went down, but the gosling had vanished altogethedudas had a waking dream.

This anecdote is given, not in the text of theSepher-Toldos-Jeshiitself, but in
the rabbinical commentaries on that work. The leged is a protest of Jewish posi-
tivism against Christian mysticism. As a fact, while the faithful surrenderedhem-
selves to magnificent dreams, the proscribed Isra&, Judas of the Christian
civilization, worked, sold, intrigued, became rich,possessed himself of this life's
realities, till he became in a position to advanceghe means of existence to those
very forms of worship which had so long outlawed hin. The ancient worshippers
of the ark remained true to the cultus of the strongbox; the Exchange is now their
temple, and thence they govern the Christian worldThe laugh is indeed with
Judas, who can congratulate himself upon not having sléfike St. Peter.

In archaic writings preceding the Captivity, the Hébrew Tau was cruciform,
which confirms further our interpretation of the twelfth symbol of the Kabalistic
Tarot. The Cross, which produces four triangles, is lao the sacred sign of the
duodenary, and on this account it was called the Kgof Heaven by the Egyptians.
So Etteilla, confused by his protracted researche®r the conciliation of the ana-
logical necessities of this symbol with his own pspnal opinion, in which he was
influenced by the erudite Court de Gebelin, placed in the hand of his upright
hanged man, by him interpreted as Prudence, a Herntie caduceus, formed by
two serpents and a GreeKAu. Seeing that he understood the necessity of thiau
or Cross on the twelfth leaf of the Book of Thoth,he should have seen also the
manifold and magnificent meaning of the Hermetic Haged Man, the Prometheus
of science, the living man who touches earth by hishought alone, whose firm
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ground is heaven, the free and immolated adept, theevealer menaced with death,
the conjuration of Judaism against Christ, which seems to be an involuntary
admission of the secret divinity of the Crucified,and lastly, the sign of the work
accomplished, the cycle terminated, the intermediaryfau, which resumes for the
first time, before the final denary, the signs of the sered alphabet.
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Xl aN
NECROMANCY

EXIPSIS MORS

WE HAVE said that the images of persons and things are preserved in the Astral
Light. Therein also can be evoked the forms of thas who are in our world no
longer, and by this means are accomplished those mstgries of Necromancy which
are so contested and at the same time so real. Ti@balists who have discoursed
concerning the world of spirits have described simply what they have seen their
evocations. Eliphas Levi Zahed, who writes this book, has evoked, and he has
seen. Let us state, in the first place, what the msters have written on their visions
or intuitions in that which they term the light of glory. We read in the Hebrew
book concerning theRevolution of Soulghat there are three classes of souls — the
daughters of Adam, the daughters of angels and théaughters of sin. According
to the same work, there are also three kinds of spis captive, wandering and free.
Souls are sent forth in couples; at the same timeedtain souls of men are born
widowed, for their spouses are held captive by Lilith and Naemah, queens of the
stryges: they are souls condemned to expiate thenterity of a celibate's vow.
Hence, when a man renounces the love of women frohis infancy, he makes the
bride who was destined for him a slave to the demanof debauch.

Souls grow and multiply in heaven, as bodies do upoearth. Immaculate souls
are the daughters of the kisses of angels. Nothingan enter heaven save that
which comes from heaven. Hence, after death, the divine spirit which amated
man ascends by itself above and leaves two corpses below, one upon earth, the
other in the atmosphere; one terrestrial and elemeary, the other aerial and side-
real, one already inert, the other still animated ly the universal movement of the
soul of the world, yet destined to die slowly, absthed by the astral forces which
produced it. The terrestrial body is visible; the ¢her is unseen by the eyes of
earthly and living bodies, nor can it be beheld exept by the application of the
Astral Light to the TRANSLUCID, which conveys its impressions to the nervous sys-
tem and thus influences the organ of sight, so that perceives the forms which are
preserved and the words which are written in the bok of vital light.

When a man has lived well the astral body evaporatelike a pure incense
ascending towards the superior regions; but shoulde have lived in sin, his astral
body, which holds him prisoner, still seeks the olgct of its passions and wishes to
return to life. It torments the dreams of young girls, bathes in the stream of spilt
blood and floats about the places where the pleases of its life elapsed. It watches
over treasures which it possessed and buried; it pgnds itself in painful efforts to
make fresh material organs and so live again. Butie stars draw it up and absorb
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it; it feels its intelligence weaken, its memory gadually vanishes, all its being dis-
solves . . . . Its former vices rise up before igssume monstrous shapes and pursue
it; they attack and devourit . . .. The unfortunate creature thus loses successively
all the members which have ministered to his iniquies; then he dies a second
time and for ever, because he loses his personaligynd his memory. Souls which
are destined to live, but are not yet purified comgetely, remain captive for a
longer or shorter period in the astral body, wherei they are burned by the odic
light, which seeks to absorb and dissolve them. It is in order to escegdrom this
body that suffering souls sometimes enter the orgéms of the living and dwell
therein in that state which Kabalists term embryonc. Now, it is these aerial bodies
which are evoked by Necromancy. We enter into communion with larvae, with
dead or perishing substances, by this operation. The beings in question, ftre
most part, cannot speak except by a ringing in ouears produced by the nervous
shock to which | have referred, and commonly they &n reason only by reflecting
our thoughts and our reveries. To behold these straye forms we must put our-
selves in an abnormal condition akin to sleep or d&h; in other words, we must
magnetize ourselves and enter into a kind of lucid and waking somnambulism.
Then Necromancy has real results, and the evocatisnof Magic can produce
actual visions. We have said that in the Great Magal Agent, which is the Astral
Light, there are preserved all impressions of thing, all images formed either by
rays or reflections. In this same light our dreamscome to us; it is this which
befools the insane and misguides their dormant judgement in pursuit of the most
bizarre phantoms. To insure vision without illusion in such light, a powertil will
must help us to isolate reflections and attract rag only. To dream awake is to see
in the Astral Light, and the orgies of the Sabbath, described by so many sorcerers
in their criminal trials, came to them solely in this manner. The preparations and
the substances used to obtain this result were oftehorrible, as we shall see in the
“Ritual”, but the result itself was never doubtful. They saw, they heard, they han-
dled the most abominable, most fantastic, most impodsle things., We shall
return to this subject in our fifteenth chapter; atthe present moment we are con-
cerned only with evocation of the dead.

In the spring of the year 1854l had undertaken a journey to London, that |
might escape from internal disquietude and devote iself, without interruption,
to science. | had letters of introduction to persos of eminence who were anxious
for revelations from the supernatural world. | made the acquaintance of several
and discovered in them, amidst much that was courtaus, a depth of indifference
or trifling. They asked me forthwith to work wonders, as if | were acharlatan,
and | was somewhat discouraged, for, to speak frankly, far from being inclined to
initiate others into the mysteries of Ceremonial Magic, | had shrunk all along from
its illusions and weariness. Moreover, such cerem@s necessitated an equipment
which would be expensive and hard to collect. | bued myself therefore in the
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study of the transcendent Kabalah, and troubled no further about English adepts,
when, returning one day to my hotel, | found a noteawaiting me. This note con-
tained half of a card, divided transversely, on whih | recognized at once the seal
of Solomon. It was accompanied by a small sheet glaper, on which these words
were pencilled: “Tomorrow, at three o'clock, in front of Westminster Abbey, the
second half of this card will be given you.” | keptthis curious assignation. At the
appointed spot | found a carriage drawn up, and as held unaffectedly the frag-
ment of card in my hand, a footman approached, makig a sign as he did so, and
then opened the door of the equipage. It contained a lady in black, wearing a
thick veil; she motioned to me to take a seat beside her, shovwgmme at the same
time the other half of the card. The door closed, lte carriage drove off, and the
lady raising her veil | saw that my appointment waswith an elderly person, hav-
ing grey eyebrows and black eyes of unusual brilliace, strangely fixed in expres-
sion. “Sir,” she began, with a strongly marked Englsh accent, “I am aware that
the law of secrecy is rigorous amongst adepts; aiénd of Sir B---L--- who has
seen you, knows that you have been asked for phenema, and that you have
refused to gratify such curiosity. You are possiblyithout the materials; | should
like to show you a complete magical cabinet, but Imust exact beforehand the
most inviolable silence. If you will not give me this pledge upon your honour, |
shall give orders for you to be driven to your hote” | made the required promise
and keep it faithfully by not divulging the name, position or abode of this lady,
whom | soon recognized as an initiate, not exactlpf the first order, but still of a
most exalted grade. We had a number of long conveations, in the course of
which she insisted always upon the necessity of prtcal experience to complete
initiation. She showed me a collection of magical \&ments and instruments, lent
me some rare books which | needed; in short, she @emined me to attempt at her
house the experiment of a complete evocation, for hich | prepared during a
period of twentyone days, scrupulously observing #arules laid down in the thir-
teenth chapter of the “Ritual”.

The preliminaries terminated on2nd July; it was proposed to evoke the phan-
tom of the divine Apollonius and interrogate it upa two secrets, one which con-
cerned myself and one which interested the lady. $had counted on taking part
in the evocation with a trustworthy person, who, hevever, proved nervous at the
last moment, and, as the triad or unity is indispesable for Magical Rites, | was
left to my own resources. The cabinet prepared fothe evocation was situated in a
turret; it contained four concave mirrors and a speies of altar having a white
marble top, encircled by a chain of magnetized ironThe Sign of the Pentagram,
as given in the fifth chapter of this work, was graren and gilded on the white mar-
ble surface; it was inscribed also in various cologrupon a new white lambskin
stretched beneath the altar. In the middle of the rarble table there was a smaliL
copper chafing-dish, containing charcoal of alder and laurel wood; artber chaf-
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ing-dish was set before me on a tripod. | was clo#d in a white garment, very
similar to the alb of our catholic priests, but longer and wider, and Iwore upon
my head a crown of vervain leaves, intertwined witta golden chain. | held a new
sword in one hand, and in the other the “Ritual”. | kindled two fires with the req-
uisite prepared substances, and began reading theacations of the “Ritual” in a
voice at first low, but rising by degrees. The smoke spread, the flame causéte
objects upon which it fell to waver, then it went ait, the smoke still floating white
and slow about the marble altar; | seemed to feel guaking of the earth, my ears
tingled, my heart beat quickly. I heaped more twigsand perfumes on the chaf-
ing-dishes, and as the flame again burst up, | behé distinctly, before the altar,
the figure of a man of more than normal size, whichdissolved and vanished away.
| recommenced the evocations and placed myself with a circle which | had
drawn previously between the tripod and the altar.Thereupon the mirror which
was behind the altar seemed to brighten in its depth, a wan form was outled
therein, which increased and seemed to approach byegrees. Three times, and
with closed eyes, | invoked Apollonius. When | agailooked forth there was a
man in front of me, wrapped from head to foot in aspecies of shroud, which
seemed more grey than white. He was lean, melanclyobnd beardless, and did
not altogether correspond to my preconceived notioof Apollonius. | experienced
an abnormally cold sensation, and when | endeavoudeto question the phantom |
could not articulate a syllable. | therefore placedmy hand upon the Sign of the
Pentagram, and pointed the sword at the figure, comanding it mentally to obey
and not alarm me, in virtue of the said sign. The form thereupon became vague,
and suddenly disappeared. | directed it to returnand presently felt, as it were, a
breath close by me; something touched my hand whiclvas holding the sword,
and the arm became immediately benumbed as far ad¢é elbow. | divined that the
sword displeased the spirit, and | therefore placedt point downwards, close by
me, within the circle. The human figure reappearedimmediately, but | experi-
enced such an intense weakness in all my limbs, aral swooning sensation came
so quickly over me, that | made two steps to sit dan, whereupon | fell into a pro-
found lethargy, accompanied by dreams, of which | had only a confused recollec-
tion when | came again to myself. For several subgeent days my arm remained
benumbed and painful. The apparition did not speakto me, but it seemed that
the questions | had designed to ask answered thenhges in my mind. To that of
the lady an interior voice replied — Death! — it wa concerning a man about whom
she desired information. As for myself, | sought tcknow whether reconciliation
and forgiveness were possible between two persons who occupied my thoughts,
and the same inexorable echo within me answered —ead!

| am stating facts as they occurred, but | would inpose faith on no one. The
consequence of this experience on myself must belled inexplicable. | was no
longer the same man; something of another world hagassed into me; | was no
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longer either sad or cheerful, but | felt a singula attraction towards death, unac-
companied, however, by any suicidal tendency. | arlgsed my experience care-
fully, and, notwithstanding a lively nervous repugrance, | repeated the same
experiment on two further occasions, allowing somédays to elapse between each.
There was not, however, sufficient difference betven the phenomena to warrant
me in protracting a narrative which is perhaps alr@dy too long. But the net result
of these two additional evocations was for me theevelation of two kabalistic
secrets which might change, in a short space of time, the foundationsié laws of
society at large, if they came to be known generall

Am | to conclude from all this that | really evoked, saw and touched the great
Apollonius of Tyana? | am not so hallucinated as taffirm or so unserious as to
believe it. The effect of the preparations, the perfumes, the mirrors, thpantacles,
is an actual drunkenness of the imagination, which must act powerfully upo a
person otherwise nervous and impressionable. | do not explain the physical laws
by which | saw and touched; | affirm solely that | did see and that | did touch,
that | saw clearly and distinctly, apart from dreaming, and this is sufficient to
establish the real efficacy of magical ceremonies. For the rest, | regattie practice
as destructive and dangerous; if it became habituaneither moral nor physical
health would be able to withstand it. The elderly hdy whom | have mentioned,
and of whom | had reason to complain subsequentlyvas a case in point. Despite
her asseverations to the contrary, | have no doutihat she was addicted to Necro-
mancy and Goetia. At times she talked complete noesse, at others yielded to
senseless fits of passion, for which it was diffidtito discover a cause. | left Lon-
don without bidding her adieu, and | adhere faithfully to my engagement by giv-
ing no clue to her identity, which might connect he name with practices, pursued
in all probability without the knowledge of her family, which | believe to be
numerous and of very honourable position.

There are evocations of intelligence, evocations tdve and evocations of hate;
but, once more, there is no proof whatsoever that spirits leave the higher spheres
to communicate with us: the opposite, as a fact isnore probable. We evoke the
memories which they have left in the Astral Light,or common reservoir of univer-
sal magnetism. It was in this light that the EmperorJulian once saw the gods
manifest, looking old, ill and decrepit — a fresh poof of the influence exercised by
current and accredited opinions on the reflections of this same Magical Agent,
which makes our tables talk and answers by taps othe walls. After the evocation
| have described, | re-read carefully the life of Aollonius, who is represented by
historians as an ideal of antique beauty and elega®, and | remarked that
towards the end of his life he was starved and toured in prison. This circum-
stance, which remained perhaps in my memory withoumy being aware of it,
may have determined the unattractive form of my vigon, the latter regarded
solely as the voluntary dream of a waking man. | hee seen two other persons,
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whom there is no occasion to name, both differingas regards costume and
appearance, from what | had expected. For the rest, | commend the gresst cau-
tion to all who propose undertaking similar experi@ces: their result is intense
exhaustion and frequently a shock sufficient to ocsion illness.

I must not conclude this chapter without mentioningthe curious opinions of
certain Kabalists, who distinguish between apparent and real death, holding that
the two are seldom simultaneous. In their view, thenajority of persons who are
buried are still alive, while a number of others wio are regarded as living are in
reality dead. Incurable madness, for example, would be with them an incopfete
but real death, leaving the earthly form under the purely instinctive catrol of the
sidereal body. When the human soul suffers a greatestrain than it can bear, it
would thus become separated from the body, leavinthe animal soul, or sidereal
body, in its place, and these human remains would éless alive in a sense than a
mere animal. Dead persons of this kind are said tbe identified by the complete
extinction of the moral and affectionate sense: they are neither bad nor good; they
are dead. Such beings, who are poisonous fungi di¢ human race, absorb the life
of living beings to their fullest possible extent,and this is why their proximity
depletes the soul and chills the heart. If such cpse-like creatures really existed,
they would stand for all that was recounted in forner times about brucalaques
and vampires. Now, are there not certain persons iwhose presence one feels less
intelligent, less good, sometimes even less honest® there not some whose vicin-
ity extinguishes all faith and all enthusiasm, whodraw you by your weaknesses,
who govern you by your evil propensities, and makgou die slowly to morality in
a torment like that of Mezentius? These are dead people whom we mistake for liv-
ing beings; these are vampires whom we regard asénds!



XIV i O
TRANSMUTATIONS

SPHERA LUNAE SEMPITERNUM AUXILIUM

ST. AUGUSTINE questioned seriously whether Apuleius could haveden changed
into an ass by a Thessalian sorceress, and theolags have long debated about
the transformation of Nebuchadnezzar into a wild beat, which things merely
prove that the eloquent doctor of Hippo was unacquainted with magical seets
and that the theologians in question were not advated far in exegesis. We are
concerned in this chapter with different and more ncredible marvels, which are at
the same time incontestable. | refer to lycanthropyor the nocturnal transforma-
tion of men into wolves, long celebrated in countntales of the twilight by the his-
tories of werewolves. These accounts are so weltegted that, with a view to their
explanation, sceptical science has recourse to foris mania and masquerading as
animals. But such hypotheses are puerile and accoufor nothing. Let us turn
elsewhere for the secret of the phenomena which habeen observed on this sub-
ject and begin with establishing @) That no person has ever been killed by a were-
wolf, except by suffocation, without effusion of bbod and without wounds; @)
That werewolves, though tracked, pursued and even aimed, have never been
killed on the spot; (3) That persons suspected of these transformationsaie
always been found at home, after a werewolf chasejore or less broken up, some-
times dying, but invariably in their natural form.

Let us next establish phenomena of a different order. Nothing in the worlds
better borne out by evidence than the visible andeal presence of P. Alphonsus
Ligouri beside the dying pope, whilst the same pemage was simultaneously seen
at home, far from Rome, in prayer and ecstasy. Fulter, the simultaneous pres-
ence of the missionary Francis Xavier in several ptes at once has been no less
strictly demonstrated. It will be said that these @ miracles, but we reply that
miracles when they are genuine are simply facts fascience. Apparitions of per-
sons dear to us coincidently with the moment of thie death are phenomena of the
same order and attributable to the same cause. Weakie spoken of the sidereal
body, which is intermediary between the soul and th physical envelope. Now, this
body frequently remains awake while the latter slegs, and passes in thought
through all space which universal magnetism opens If@re it. It lengthens without
breaking the sympathetic chain which attaches it taur heart and brain, and it is
for this reason that it is so dangerous to awaken dreamers suddenly. As afatoo
great a start may break the bond in an instant andcause immediate death. The
form of our sidereal body is in correspondence witlthe habitual condition of our
thoughts, and it modifies, in the long run, the characteristics of the material body.

69



70 The Doctrine of Transcendental Magic

That is why Swedenborg, in his somnambulistic intuitions, frequently behlel
spirits in the shape of various animals.

Let us now make bold to say that a werewolf is noting else but the sidereal
body of a man whose savage and sanguinary instinctwre typified by the wolf;
who, further, whilst his phantom wanders over the ountry, is sleeping painfully
in his bed and dreams that he is a wolf indeed. Whiamakes the werewolf visible is
the almost somnambulistic excitement caused by thieight of those who behold it,
or else the tendency, more particularly in simple auntry persons, to enter into
direct communication with the Astral Light, which is the common medium of
visions and dreams. The hurts inflicted on the werewolf do actually woundhe
sleeping person by an odic and sympathetic congesti of the Astral Light, and by
correspondence between the immaterial and materidhody. Many persons will
believe that they are dreaming when they read sucthings as these, and may ask
whether we are really awake ourselves; but we ne@ahly request men of science to
reflect upon the phenomena of gestation and upon thinfluence of the imagina-
tion of women on the form of their offspring. A woman who had been present at
the execution of a man who was broken on the wheeglave birth to a child with all
its limbs shattered. Let anyone tell us how the impession produced upon the soul
of the mother by a horrible spectacle could so have reacted on the childnd we
will explain in turn why blows received in dreams @n bruise and even wound
grievously the body of him who receives them in imgination, above all when that
body is suffering and subjected to nervous and magnetic influences.

To such phenomena and to the occult laws which goveithem must be referred
the effects of bewitchment, of which we shall speakereafter. Diabolical obses-
sions, and the majority of nervous diseases whichffact the brain, are wounds
inflicted on the nervous mechanism by perverted Asal Light, meaning that
which is absorbed or projected in abnormal proportios. All extraordinary and
extra-natural tensions of will predispose to obsegms and nervous diseases;
enforced celibacy, asceticism, hatred, ambition, rejected love, are so many genera-
tive principles of infernal forms and influences. Riracelsus says that the menstru-
ations of women beget phantoms in the air, and fronthis standpoint convents
would be seminaries for nightmares, while the devdl might be compared to those
heads of the hydra of Lerna which were reproducedternally and propagated in
the very blood from their wounds. The phenomena of possession amongst the
Ursulines of Loudun, so fatal to Urban Grandier, have been misconstrued. The
nuns in reality were possessed by hysteria and fanatical imitation ohe secret
thoughts of their exorcists, these being transmiti to their nervous system by the
Astral Light. They experienced an impression of all the hatreds which this unfor-
tunate priest had conjured up against him, and suctwholly interior communica-
tion seemed diabolical and miraculous to themselvesience in this tragical affair
everyone acted sincerely, even to Laubardemont, whan his blind execution of
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the prejudged verdicts of Cardinal Richelieu, believed that he was fulfillinghe
duties of a true judge, and as little suspected hiself of being a follower of Pontius
Pilate as he would have recognized in the scepticadnd libertine cure of
Saint-Pierre-du-March a disciple and martyr of Christ. The possession of the nuns
of Louvier is scarcely more than a copy of those dfoudun: devils invent little and
plagiarize one another. The process of Gaufridi and/lagdalen de la Palud pos-
sesses stranger features, for in this case the victims were their owecusers.
Gaufridi confessed that he was guilty of deprivinga number of women of the
power to defend themselves against his seductiony Isimply breathing in their
nostrils. A young and beautiful girl, of noble famiy, who had been thus insuf-
flated, described in the greatest detail scenes wien lubricity seemed to vie with
the monstrous and grotesque. Such are the ordinatyallucinations of false mysti-
cism and infringed celibacy. Gaufridi and his mistess were obsessed by their
mutual chimeras, and the brain of the one reflected the nightmares of the other.
Was not the Marquis de Sade himself infectious forertain depleted and diseased
natures?

The scandalous trial of Father Girard is a fresh poof of the deliriums of mysti-
cism and the singular nervous affections which it ray entail. The trances of la
Cadiere, her ecstasies, her stigmata, were all asal as the insensate and perhaps
involuntary debauchery of her director. She accuseldim when he wished to with-
draw from her, and the conversion of this young woran was a revenge, for there
is nothing more cruel than depraved passions. An fluential society, which inter-
vened in the trial of Grandier for the destruction of the possible heretic, in this
case rescued Father Girard for the honour of the der. Moreover, Grandier and
Girard attained the same results by very different means, with which we shall be
concerned specially in the sixteenth chapter.

We act by our imagination on the imagination of otters, by our sidereal body
on theirs, by our organs on their organs, in such avay that, through sympathy,
whether of inclination or obsession, we possess oanother reciprocally and iden-
tify ourselves with those whom we wish to affect. Bactions against such domina-
tions may cause the most pronounced antipathy to succeed the liveliest sympathy.
Love has a tendency to unify beings; in thus identifying, it renders the rivals
frequently, and hence enemies, if in the depth ofte two natures there is some
unsociable disposition like pride. To fill two united souls with pride in an equal
degree is to disjoin them by making them rivals. Aragonism is the necessary con-
sequence of a plurality of gods.

When we dream of any living person, either his sideal body presents itself to
ours in the Astral Light or at least a reflection hereof, and our impressions at the
meeting may often make known his secret dispositianin our regard. For exam-
ple, love fashions the sidereal body of the one ithe image and likeness of the
other, so that the psychic medium of the woman iske a man and that of the man
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like a woman. It was this transfer which the Kabalists sought to express in an
occult manner when they said, in explanation of an obscure passage in Genesis:
“God created love by placing a rib of Adam in the veast of the woman and a por-
tion of the flesh of Eve in the breast of the manso that at the bottom of woman's
heart there is the bone of man, while at the bottormof man's heart there is the
flesh of woman” — an allegory which is certainly not devoid of depth and beauty.

We have referred, in the previous chapter, to what the masters in Kabalah call
the embryonic condition of souls. This state, comglted after the death of the per-
son who thereby possesses another, is commenced often in life, whether by obses-
sion or by love. | knew a young woman whose parentsispired her with a great
terror, and who began suddenly to inflict upon an noffensive person the very acts
she dreaded in them. | knew another who, after paitipating in an evocation con-
cerned with a guilty woman suffering in the next wald for certain eccentric acts,
began to imitate, without any reason, the peculiaties of the dead person. To this
occult influence must be attributed the terrible paver of a parent's curse, which is
feared by all nations on earth, as also the immineindanger of magical operations
when anyone has not reached the isolation of true adepts. This virtuef sidereal
transmutation, which really exists in love, explairs the allegorical marvels of the
wand of Circe. Apuleius speaks of a Thessalian womavho changed herself into a
bird; he won the affections of her servant to disceer the secrets of the mistress,
but succeeded only in transforming himself into arass. This allegory contains the
most hidden secrets of love. Again, the Kabalistaay that when a man falls in love
with a female elementary — undine, sylphide or gnoride, as the case may be — she
becomes immortal with him, or otherwise he dies with her. We have seen already
that elementaries are imperfect and as yet mortal en. The revelation we have
mentioned, which has been regarded merely as a fahlis therefore the dogma of
moral solidarity in love, which is itself the foundation of love, explaining all its
sanctity and all its power. Who then is this Circethat changes her worshippers
into swine, while, so soon as she is subjected tbe bond of love, her enchant-
ments are destroyed? She is the ancient courtesan, the marble-hearted woman of
all the ages. She who is without love absorbs and degrades all who appch her;
she who loves, on the other hand, diffuses enthusie, nobility and life.

There was much talk in the last century about an aépt accused of charlatan-
ism, who was termed in his lifetime the divine Cagbstro. It is known that he
practised evocations and that in this art he was spassed only by the illuminated
Schroepffer. It is said also that he boasted of higower in binding sympathies, and
that he claimed to be in possession of the secretthe Great Work; but that which
rendered him still more famous was a certain elixirof life, which immediately
restored to the aged the strength and vitality of yath. The basis of this composi-
tion was malvoisie wine, and it was obtained by dislling the sperm of certain
animals with the sap of certain plants. We are in pssession of the recipe, but our
reasons for withholding it will be understood readiy.



XV yP
BLACK MAGIC

SAMAEL AUXILIATOR

WE APPROACH the mystery of Black Magic. We are about to confraty even in his
own sanctuary, the black god of the Sabbath, the fanidable goat of Mendes. At
this point those who are liable to fear should clas the book; even persons who are
a prey to nervous impressions will do well to divertheir attention or to abstain.
We have undertaken a task, and we must complete iLet us first of all address
ourselves frankly and boldly to the questions: Istiere a devil? What is the devil?
As to the first point, science is silent, philosopf denies it at hazard, religion only
answers in the affirmative. As to the second pointieligion states that the devil is
the fallen angel; occult philosophy accepts and eXgins this definition. It will be
unnecessary to repeat what we have said previously on the subject, but we may
add a further revelation:

IN BLACK MAGIC, THE DEVIL IS THE GREAT MAGICAL AGENT EMPLOYED FOR EVIL
PURPOSES BY A PERVERSE WILL

The old serpent of the legend is nothing else thatine Universal Agent, the eter-
nal fire of terrestrial life, the soul of the earth and the living centre of hell. We
have said that the Astral Light is the receptacle bforms, and these when evoked
by reason are produced harmoniously, but when evokeby madness they appear
disordered and monstrous: so originated the nightmares of St. Anthony and the
phantoms of the Sabbath. Do therefore the evocati@enof goetia and demonoma-
nia produce a practical result? Yes, certainly — o which cannot be contested, one
more terrible than could ever be recounted in legends! When anyone iokes the
devil with intentional ceremonies, the devil comes and is seen. To escape dying
from horror at that sight, to escape catalepsy ordiocy, one must be already mad.
Grandier was a libertine through indevotion and perfaps also through scepticism;
excessive zeal, following on the aberrations of asceticism and blindness of faith,
depraved Girard and made him deprave in his turn. In the fifteenth chapter of our
“Ritual” we shall give all the diabolical evocations and practices of “Black
Magic,” not that they may be used, but that they may be known and judged, and
that such insanities may be put aside for ever.

M. Eudes de Mirville, whose book upon table-turning made a certain sensation
recently, will be contented possibly and disconterd at the same time with the
solution here given of Black Magic and its problemsAs a fact, we maintain like
himself the reality and prodigious nature of the fats; with him also we assign
them to the old serpent, the occult prince of this wrld; but we are not agreed as
to the nature of this blind agent, which, under different leadership, is the instru-
ment of all good or of all evil, the minister of prophets or the inspirer of pytho-
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nesses. In a word, the devil, for us, is force plad temporarily at the disposal of
evil, even as mortal sin is, to our thinking, the rsistence of the will in what is
absurd. M. de Mirville is therefore a thousand timesight, but he is once and one
great time wrong.

Whatsoever is arbitrary must be excluded from the e@alm of things positive.
Nothing happens by chance, nor yet by the autocracgf a good or evil will. There
are two houses in heaven, and the tribunal of Satais restrained in its extremes
by the Senate of Divine Wisdom.



XVI T Q
BEWITCHMENTS

FONS OCULUS FULGUR

WHEN A MAN gazes unchastely upon any woman he profanes thatoman, said the
Great Master. What is willed with persistence is dwe. Every real will is confirmed
by acts; every will confirmed by an act is an action Every action is subject to a
judgement, and such judgement is eternal. These abgmas and principles from
which it follows that the good or evil which we wil, to others as to ourselves,
according to the capacity of our will and within the sphere of our operation, must
take place infallibly, if the will be confirmed and the determination fixed by acts.
Such acts should be analogous to the will. The inté to do harm or to excite love,
in order to be efficacious, must be confirmed by deds of hatred or affection.
Whatsoever bears the impression of a human soul belongs to that soul; whatso-
ever a man has appropriated after any manner becorsehis body in the broader
acceptation of the term, and anything which is done to the body of a man is felt,
mediately or immediately, by his soul. It is for ths reason that every hostile deed
committed against one's neighbour is regarded in nral theology as the beginning
of homicide. Bewitchment is a homicide, and the ma infamous because it eludes
self defence by the victim and punishment by law. Tis principle being estab-
lished to exonerate our conscience, and for the waing of weak vessels, let us
affirm boldly that bewitchment is possible. Let useven go further and lay down
that it is not only possible but in some sense nessary and fatal. It is going on
continually in the social world, unconsciously both to agents and patients. Invol-
untary bewitchment is one of the most terrible dangrs of human life. Passional
sympathy inevitably subjects the most ardent desir¢o the strongest will. Moral
maladies are more contagious than physical, and the are some triumphs of
infatuation and fashion which are comparable to leposy or choler. We may die of
an evil acquaintance as well as of a contagious teh, and the frightful plague
which, during recent centuries only, has avenged in Europe the profanatioof the
mysteries of love, is a revelation of the analogitdaws of Nature and at the same
time offers only a feeble image of the moral corrufpons which follow daily on an
equivocal sympathy. There is a story of a jealous and infamous man who, to
avenge himself on a rival contracted an incurable diorder and made it the com-
mon scourge and anathema of a divided bed. This atmous history is that of
every magician, or rather of every sorcerer who pidises bewitchments. He poi-
sons himself in order that he may poison others; he damns himself that he may
torture others; he draws in hell with his breath inorder that he may expel it by his
lungs; he wounds himself mortally that he may inflct death on others; but pos-
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sessed of this unhappy courage, it is positive and certain that he will paia and
slay by the mere projection of his perverse will. iere are some forms of love
which are as deadly as hatred, and the bewitchmentsf goodwill are the torment
of the wicked. The prayers offered to God for the anversion of a man bring mis-
fortune to that man if he will not repent. As we have said, it is weariness and dan-
ger to strive against the fluidic currents stirred up bychains of wills in union.
Hence there are two kinds of bewitchment, voluntaryand involuntary; physical
and moral bewitchment may be distinguished in likemanner. Power attracts
power, life attracts life, health attracts health:this is a law of Nature. If two chil-
dren live, above all if they sleep together, and ibne be weak while the other is
strong, the strong will absorb the weak, and the latr will waste away. For this
reason, it is important that children should sleepalways alone. In conventual
seminaries certain pupils absorb the intelligencefdhe others, and in every given
circle of men one individual emerges who avails himself of the wills of the rest.
Bewitchment by means of currents is exceedingly camon, as we have observed
already; morally as well as physically, most of usre carried away by the crowd.
What, however, we have proposed to exhibit more espially in this chapter is the
almost absolute power of the human will upon the deermination of its acts and
the influence of every outward demonstration of will ypon outward things.
Voluntary bewitchments are still frequent in our rural places because natural
forces, among ignorant and isolated persons, operate unreduced by any doubt or
any diversion. A frank, absolute hatred, unleavenedy rejected passion or per-
sonal cupidity, is, under certain given conditionsa death-sentence for its object. |
say unmixed with amorous passion or cupidity, becage a desire, being an attrac-
tion, counterbalances and annuls the power of profion. For example, a jealous
person will never efficaciously bewitch his rival,and a greedy heir will never by
the mere fact of his will succeed in shortening thelays of a miserly and long-lived
uncle. Bewitchments attempted under such conditions reflect upon the opeoa
and help rather than hurt their object, setting him free from a hostile action which
destroys itself by unmeasured exaggeration. The ter envoutement(bewitch-
ment) so strong in its Gaelic simplicity, expresseadmirably what it means, the
act of enveloping someone, so to speak, in a formated will. The instrument of
bewitchments is the Great Magical Agent which, undethe influence of an evil
will, becomes really and positively the demon. Witcbraft, properly so called, that
is, ceremonial operation with intent to bewitch, ats only on the operator, and
serves to fix and confirm his will, by formulating it with persistence and travail,
the two conditions which make volition efficacious.The more difficult or horrible
the operation, the greater is its power, because #cts more strongly on the imagi-
nation and confirms effort in direct ratio of resigance. This explains the bizarre
nature and even atrocious character of the operations in Black Magic, as pracis
by the ancients and in the Middle Ages, the diabatial masses, administration of
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sacraments to reptiles, effusions of blood, human sdfices and other monstrosi-
ties, which are the very essence and reality of Gti@ or Nigromancy. Such are the
practices which from all time have brought down upm sorcerers the just repres-
sion of the laws. Black Magic is really only a graduated combination of sacrileges
and murders designed for the permanent perversionf@a human will and for the
realization in a living man of the hideous phantomof the demon. It is therefore,
properly speaking, the religion of the devil, the altus of darkness, hatred of good
carried to the height of paroxysm: it is the incarration of death and the persistent
creation of hell:

The Kabalist Bodin who has been considered erronesly of a feeble and super-
stitious mind, had no other motive in writing his Demonomania than that of
warning people against dangerous incredulity." Initated by the study of the
Kabalah into the true secrets of Magic, he trembled at the danger to which siety
was exposed by the abandonment of this power to theickedness of men. Hence
he attempted what at the present time M. Eudes de Wille is attempting amongst
ourselves; he gathered facts without interpreting them and affirmed inhe face of
inattentive or preoccupied science the existence tife occult influences and crim-
inal operations of Evil Magic. In his own day Bodin attracted no more attetion
than will be given to M. Eudes de Mirville, becausét is not enough to enumerate
phenomena and to prejudge their cause if we would influence serious people; we
must study, explain and demonstrate such cause, ardlis is precisely what we are
ourselves attempting. Will better success crown our own efforts?

It is possible to die through the love of certain peple, even as by their hate.
There are absorbing passions, under the breath of hich we feel ourselves
depleted like the spouses of vampires. Not only dihe wicked torment the good,
but unconsciously the good torture the wicked. The gentleness of Abel wasang
and painful bewitchment for the ferocity of Cain. Among evil men, the hatred of
good originates in the very instinct of self-preseration; moreover, they deny that
what torments them is good and are driven to deify and justify evil for their own
peace. In the sight of Cain, Abel was a hypocriterad coward, who abused the
pride of humanity by his scandalous submissions. t®ivinity. How much must
this first murderer have endured before making sucha frightful attack upon his
brother? Had Abel understood, he would have been edid. Antipathy is the pre-
sentiment of a possible bewitchment, either of lover hatred, for we find love fre-
quently succeeding repulsion. The Astral Light warns us of coming influences by
its action on the more or less sensible, more orde active, nervous system. Instan-
taneous sympathies, electric loves, are explosionfthe Astral Light, which are as
exactly and mathematically demonstrable as the disclige of strong magnetic
batteries. Thereby we may see what unexpected dangethreaten an uninitiated
person who is perpetually fooling with fire in the neighbourhood of unseen pow-
der magazines. We are saturated with the Astral Ligt, and we project it unceas-
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ingly to make room for and to attract fresh supplies. The nervous instruments
which are specially designed either for attraction oprojection are the eyes and
hands. The polarity of the hand is resident in thethumb, and hence, according to
the magical tradition which still lingers in rural places, whenever anyone is in sus-
picious company, he should keep the thumb doubledmand hidden in the hand,
and while in the main avoiding a fixed glance at agone, still being the first to
look at those whom we have reason to fear, so as éscape unexpected fluidic pro-
jections and fascinating regards.

There are certain animals which have the power of feaking the currents of
Astral Light by an absorption peculiar to themselve. They are violently antipa-
thetic to us and possess a certain sorcery of thge= the toad, the basilisk and the
tard are instances. These animals, when tamed andcuied alive on the person, or
kept in one's rooms, are a guarantee against the Hacinations and trickeries of
ASTRAL INTOXICATION, @ term made use of here for the first time and one which
explains all phenomena of unbridled passions, mental exaltations and folly. Tame
toads and tards, my dear sir, the disciple of Voltae will say to me: carry them
about with you, but write no more. To which | may answer, that | shall think seri-
ously of so doing if ever | feel tempted to laugh anything of which | am igno-
rant, or to treat those whose knowledge and wisdorhfail to understand as fools
or as madmen. Paracelsus, the greatest of the Chign Magi, opposed bewitch-
ment by the practices of a contrary bewitchment. Hedevised sympathetic reme-
dies and applied them, not to the suffering membersbut to representations of
these, formed and con serrated according to magicaleremonial. His successes
were incredible, for never has any physician appraghed Paracelsus in his marvels
of healing. But Paracelsus arrived at magnetism lanbefore Mesmer and had car-
ried to its final consequences this luminous discovery, or rather this initiation into
the Magic of the ancients, who better than us undstood the Great Magical Agent
and did not regard the Astral Light, Azoth, the Universal Magnesia of the pages,
as a special animal fluid emanating only from a fewsecular creatures. In his
occult philosophy, Paracelsus opposes Ceremonial Wle, the terrible power of
which he did not certainly ignore, but he sought todecry its practices so as to dis-
credit Black Magic. He locates the omnipotence ohe Magus in the interior and
occult magnes, and the most skilful magnetizers of our own day could nexpress
themselves better. At the same time he counselletie employment of magical
symbols, talismans above all, in the cure of diseas. In our eighteenth chapter we
shall have occasion to return to the talismans of &acelsus, while following Gaf-
farel upon the great question of occult iconographynd numismatics.

Bewitchment may be cured also by substitution, wheihat is possible, and by
the rupture or deflection of the astral current. The folk-traditions on all these
points are admirable and undoubtedly of remote antjuity; they are remnants of
the teaching of Druids, who were initiated in the Msteries of Egypt and India by
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wandering hierophants. Now, it is well known in vulgar Magic that abewitchment

— that is, a determined will resolved on doing evil, invariably has its result, and
cannot draw back without risk of death. The sorcerewho liberates anyone from a
charm must have another object for his malevolencear it is certain that he him-
self will be smitten and will perish as the victim of his own spells. The astral
movement being circular, every azotic or magnetic mission which does not
encounter its medium returns with force to its poirt of departure, thus explaining
one of the strangest histories in a sacred book, that of the demons senta the
swine, which thereupon cast themselves into the sed@his act of high initiation
was nothing else but the rupture of a magnetic cuent infected by evil wills. Our
name is legion, for we are many, said the instinctive voice of the possessed suf-
ferer. Possessions by the demon are bewitchmentgidasuch cases are innumera-
ble at the present day. A saintly monk who has deuwed himself to the service of
the insane, Brother Hilarion Tissot, has succeededafter long experience and
incessant practice, in curing a number of patientsby unconsciously using the
magnetism of Paracelsus. He attributes most of his cases either to disorder of the
subjects' will or to the perverse influence of extaal wills; he regards all crimes as
acts of madness and would treat the wicked as disead, instead of exasperating
and making them incurable, under the pretence of pnishing them. What space of
time must still elapse ere poor Brother Hilarion Tissot shall be hailed as a man of
genius! And how many serious men, when they read th chapter, will say that
Tissot and myself should treat one another according to our common ideas, but
should refrain from publishing our theories, if wedo not wish to be reckoned as
physicians deserving the madhouse. It revolves, neithstanding, said Galileo,
stamping his foot upon the earth. Ye shall know thetruth, and the truth shall
make you free, said the Saviour of men. It might beadded: Ye shall love justice,
and justice shall make you whole men. A vice is agson, even for the body; true
virtue is a pledge of longevity.

The method of ceremonial bewitchments varies withitnes and persons; all
subtle and domineering people find its secrets aniis practice within themselves,
without even actually calculating about them or reaoning on their sequence.
Herein they follow instinctive inspirations of the Great Agent, which, as we have
said, accommodates itself marvellously to our viceand our virtues. It may be
generally laid down, however, that we are subjectetb the wills of others accord-
ing to the analogies of our tendencies and abovelalf our faults. To pamper the
weakness of an individuality is to possess oursely®f that individuality and con-
vert it into an instrument in the order of the sameerrors or depravities. Now,
when two natures whose defects are analogous becorsabordinated one to
another, the result is a sort of substitution of tke stronger for the weaker, an actual
obsession of one mind by the other. Very often theveaker may struggle and seek
to revolt, but it falls only deeper in servitude. $ did Louis XIII conspire against
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Richelieu and subsequently, so to speak, sought hgardon by abandoning his
accomplices. We have all a ruling defect, which i$or our soul as the umbilical
cord of its birth in sin, and it is by this that the enemy can always lay hold upon
us: for some it is vanity, for others idleness, fothe majority egotism. Let a wicked
and crafty mind avail itself of this means and we are lost; we may not go mad or
turn idiots, but we become positively alienated, irall the force of the expression —
that is, we are subjected to a foreign suggestiorin such a state one dreads
instinctively everything that might bring us back to reason, and will not even lis-
ten to representations that are opposed to our obssion. Here is one of the most
dangerous disorders which can affect the moral nature. The sole remedy fsuch
a bewitchment is to make use of folly itself in oreér to cure folly, to provide the
sufferer with imaginary satisfactions in the oppode order to that wherein he is
now lost. Endeavour, for example, to cure an ambitus person by making him
desire the glories of heaven — mystic remedy; cu@ne who is dissolute by true
love — natural remedy; obtain honourable successder a vain person; exhibit
unselfishness to the avaricious and procure for tme legitimate profit by honour-
able participation in generous enterprises, etc. Atg in this way upon the moral
nature, we may succeed in curing a number of physid maladies, for the moral
affects the physical in virtue of the magical axiom “That which is above is like
unto that which is below.” This is why the Master sid, when speaking of the par-
alyzed woman: “Satan has bound her.” A disease invably originates in a defi-
ciency or an excess, and ever at the root of a phgal evil we shall find a moral
disorder. This is an unchanging law of Nature.
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ASTROLOGY

STELLA OS INFLEXUS

OF ALL THE ARTS which have originated in ancient magian wisdom asblogy is
now the most misunderstood. No one believes any Igar in the universal harmo-
nies of Nature and in the necessary interconnectioof all effects with all causes.
Moreover, true astrology, that which derives fromlie unique and universal dogma
of the Kabalah, became profaned among the Greeks drRomans of the decline.
The doctrine of the seven spheres and the three mitds, drawn primitively from
the sephirotic decade; the character of the planetgoverned by angels, whose
names have been changed into those of Pagan divinities; the influence of the
spheres on one another; the destiny attached to nusers; the scale of proportion
between the celestial hierarchies corresponding tbe human hierarchies — all this
has been materialized and degraded into superstitioby genethliacal soothsayers
and erectors of horoscopes during the decline and the Middle Ages. The restora-
tion of astrology to its primitive purity would be, in a sense, the creation of an
entirely new science; our present concern is onlytindicate its first principles,
with their more immediate and approximate consequeces. We have said that the
Astral Light receives and preserves the impressiortf all visible things; it follows
herefrom that the daily position of the heaven is reflected in this light, wtth,
being the chief agent of life, operates the conceiph, gestation and birth of chil-
dren by a sequence of apparatuses designed natusalio this end. Now, if this
light be so prodigal of images as to impart the vible imprints of a maternal fan-
tasy or appetite to the fruit of pregnancy, still more will it transmit to the plastic
and indeterminate temperament of a newly-born childthe atmospheric impres-
sions and diverse influences which, in the entire planetary system, are conseqt
at a given moment upon such or such particular aspz of the stars. Nothing is
indifferent in Nature: a stone more or a stone lesgpon a road may break or mod-
ify profoundly the destinies of the greatest men oeven the largest empires; still
more must the position of this or that star in thesky have an influence on the
child who is born, and who enters by the very facof his birth into the universal
harmony of the sidereal world. The stars are bound to one another byé attrac-
tions which hold them in equilibrium and cause themto move with uniformity
through space. From all spheres unto all spheres the stretch these indestructible
networks of light, and there is no point upon any panet to which one of them is
not attached. The true adept in astrology must givéneed therefore to the precise
time and place of the birth which is in question; hien, after an exact calculation of
the astral influences, it remains for him to compué the chances of estate, that is
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to say, the advantages or hindrances which the chilmust one day meet with by
reason of position, relatives, inherited tendencieand hence natural proclivities, in
the fulfilment of his destinies. Finally, he will have also to take into consideration
human liberty and its initiative, should the child eventually come to be a true man
and to isolate himself by strength of will from fatal influences and from the chain
of destiny. It will be seen that we do not allow too much to astrology, but so much
as we leave it is indubitable: it is the scientificand magical calculus of probabili-
ties.

Astrology is as ancient as astronomy, and indeed i$ more ancient; all seers of
lucid antiquity have accorded it their fullest confidence; and it is not for us to con-
demn and reject lightly anything which comes before us encompassed asdp-
ported by such imposing authorities. Long and patiat observations, conclusive
comparisons, frequently repeated experiments, mudtave led the old sages to
their decisions, and to refute them the same laboumust be undertaken from an
opposite standpoint. Paracelsus was perhaps the last of the great practical astrol-
ogers; he cured diseases by talismans formed undastral influences; he distin-
guished upon all bodies the mark of their dominant star; there, accordingo him,
was the true Universal Medicine, the Absolute Sciee of Nature, lost by man's
own fault and recovered only by a small number ofnitiates. To recognize the sign
of each star upon men, animals and plants, is thertie natural science of Solomon,
that science which is said to be lost, but the principles of wieh are preserved not-
withstanding, as are all other secrets, in the synddism of the Kabalah. It will be
understood readily that in order to read the starsone must know the stars them-
selves; now, this knowledge is obtained by the kattiatic DOMIFICATION of the sky
and by mastering the celestial planisphere, as resitovered and explained by Gaf-
farel. In this planisphere the constellations form Hebrew letters, and the mytho-
logical figures may be replaced by the symbols ofhe Tarot. To this same
planisphere Gaffarel refers the origin of patriarckal writing, and the first linea-
ments of primitive characters may very well have ben found in the chains of
starry attraction, in which case the celestial bookvould have served as the model
of Enoch's, and the kabalistic alphabet would havebeen a synopsis of the entire
sky. This is not wanting in poetry, nor above all n probability, and the study of
the Tarot, which is evidently the primitive and hieroglyphic work of Enoch, as
was divined by the erudite William Postel, is sufftient to convince us hereof.

The signs imprinted in the Astral Light by the reflection and attraction of the
stars are reproduced therefore, as the sages havisabvered, on all bodies which
are formed by the co-operation of that light. Men ear the signs of their star on
their forehead chiefly, and in their hands; animalsin their whole form and in their
individual signs; plants in their leaves and seed; minerals in their veins anic the
peculiarities of their fracture. The study of thesecharacters was the entire
life-work of Paracelsus, and the figures on his talismans are the rekuof his
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researches; but he has given us no key to these,dahence the astral kabalistic
alphabet, with its correspondences, still remains to be constructed. Aggards
publicity, the science of nonconventional magical witing stopped with the plani-
sphere of Gaffarel. The serious art of divination rsts wholly in the knowledge of
these signs. Chiromancy is the art of reading the writing of the stars in the lirseof
the hand, and physiognomy seeks the same or analago characters upon the
countenance of querents. As a fact, the lines formed on the human face by ner-
vous contractions are determined fatally, and theadiation of the nervous tissue is
absolutely analogous to those networks which are fimed between the worlds by
chains of starry attraction. The fatalities of life are therefore written necessarily in
our wrinkles, and a first glance frequently revealsupon the forehead of a stranger
either one or more of the mysterious letters of th&abalistic planisphere. Should
the letter be jagged and scored deeply, there hagén a struggle between will and
fatality, and in his most powerful emotions and terencies the individual's entire
past manifests to the Magus. From this it becomesasy to conjecture the future;
and if events deceive the sagacity of the divinerdm time to time, he who has
consulted him will remain none the less astounded and convinced by the superhu-
man knowledge of the adept.

The human head is formed upon the model of the cedtial spheres; it attracts
and it radiates, and this it is which first forms and manifests in the conception of
a child. Hence the head is subject in an absolute nmmer to astral influence, and
evidences its several attractions by its diverse ptuberances. The final word of
phrenology is to be found therefore in scientific ad purified astrology, the prob-
lems of which we bequeath to the patience and goddith of scholars.

According to Ptolemy, the sun dries up and the moon moistens; according to
the Kabalists, the sun represents strict Justice,vile the moon is in sympathy with
Mercy. It is the sun which produces storms, and, by kind of gentle atmospheric
pressure, the moon occasions the ebb and flow, @s it were, the respiration of the
sea. We read in the Zohar, one of the great sacrdmboks of the Kabalah, that “the
magical serpent, the son of the Sun, was about toedour the world, when the Sea,
daughter of the moon, set her foot upon his head ahsubdued him”. For this rea-
son, among the ancients, Venus was the daughter tfe Sea, as Diana was identi-
cal with the Moon. Hence also the name of Mary sidfies star or salt of the sea. To
consecrate this kabalistic doctrine in the belief bthe vulgar, it is said in prophetic
language: The woman shall crush the serpent's head.

Jerome Cardan, one of the boldest students, and bayd contradiction the most
skilful astrologer of his time — Jerome Cardan, whavas a martyr to his faith in
astrology, if we accept the legend of his death, Isaleft a calculation by means of
which anyone can foresee the good or evil fortune attached to all years of his life.
His theory was based upon his own experiences, am@ assures us that the calcu-
lation never deceived him. To ascertain the fortunef a given year, he sums up the
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events of those which have preceded it b§, 8, 12 19and 30; the number 4 is that
of realization; 8 is the number of Venus or natural things;12belongs to the cycle
of Jupiter and corresponds to successekdhas reference to the cycles of the Moon
and of Mars; the number30 is that of Saturn or Fatality. Thus, for example, |
desire to ascertain what will befall me in this preent year,1855| pass therefore in
review those decisive events in the order of liferal progress which occurred four
years ago; the natural felicity or misfortune of eight years back; the suesses or
failures belonging to twelve years since; the vic#udes and miseries or diseases
which overtook me nineteen years from now, and my tragic or fatal experiences of
thirty years back. Then, taking into account irrevacably accomplished facts and
the advance of time, | calculate the chances analogous to those which | owe
already to the influence of the same planets, and ¢onclude that in 1851 had
employment which was moderately but sufficiently renunerative, with some
embarrassment of position; in1847 was separated violently from my family, with
great attendant sufferings for mine and me; in1843l travelled as an apostle,
addressing the people, and suffering the persecution of illmeaning penss:
briefly, | was at once honoured and proscribed. Finally, inl825family life came to
an end for me, and | entered definitely on that faal path which led me to science
and misfortune. | may suppose therefore that this year | shall experienceitopov-
erty, vexation, heart exile, change of place, publicity and contradictionsyith
some eventuality which will be decisive for the rest of my life: every indication in
the present leads me to endorse this forecast. Hend¢ conclude that, for myself
and for this year, experience confirms fully the pecision of Cardan's astrological
calculus, which connects furthermore with the climateric years of ancient astrol-
ogers. This term signifies arranged in scales or calculated on thi#egrees of a
scale. Johannes Trithemius in his book on Seconda@auses has computed the
recurrence of fortunate or calamitous years for alempires of the world. In the
twenty-first chapter of our “Ritual” we shall give an exact analysis of this work,
together with a continuation of the labour of Trithemius to our own days and the
application of his magical scale to contemporary eants, so as to deduce the most
striking probabilities relative to the immediate future of France, Europe and the
world.

According to all the grand masters in astrology, cmets are the stars of excep-
tional heroes, and they visit earth only to signalie great changes; the planets pre-
side over collective existences and modify the dasies of mankind in the
aggregate; the fixed stars, more remote and moredble in their action, attract
individuals and determine their tendencies. Sometimes a group of stars mapm-
bine to influence the destinies of a single man, while often a great numbef souls
are drawn by the distant rays of the same sun. Whewe die, our interior light in
departing follows the attraction of its star, and thus it is that we live in oher uni-
verses, where the soul makes for itself a new garmig analogous to the develop-



ASTROLOGY 85

ment or diminution of its beauty; for our souls, when separated from our bodies,
resemble revolving stars; they are globules of aniated light which always seek
their centre for the recovery of their equilibrium and their true movement. Before
all things, however, they must liberate themselvesdm the folds of the serpent,
that is, the unpurified Astral Light which envelops and imprisons them, unless the
strength of their will can lift them beyond its reach. The immersion of the living
star in the dead light is a frightful torment, comparable to that of Mezentius.
Therein the soul freezes and burns at the same timand has no means of getting
free except by re-entering the current of exterioforms and assuming a fleshly
envelope, then energetically battling against insticts to strengthen that moral lib-
erty which will permit it at the moment of its death to break the chainsof earth
and wing its flight in triumph towards the star of consolation which has smiled in
light upon it. Following this clue, we can understand the nature of the fire of hell,
which is identical with the demon or old serpent; we can gather also wherein con-
sists the salvation and reprobation of men, all called and all elected soessively,
but in small number, after having risked falling into the eternal fire through their
own fault.

Such is the great and sublime revelation of the Maga revelation which is the
mother of all symbols, of all dogmas, of all religpns. We can realize already how
far Dupuis was mistaken in regarding astronomy ashe source of every cultus. It
is astronomy, on the contrary, which has sprung fron astrology, and primitive
astrology is one of the branches of the holy Kabala the science of sciences and
the religion of religions. Hence upon the seventeémpage of the Tarot we find an
admirable allegory — a naked woman, typifying Truth, Nature and Wisdom at one
and the same time, turns two ewers towards earth,ral pours out fire and water
upon it. Above her head glitters the septenary, staed about an eight-pointed star,
that of Venus, symbol of peace and love; the plants of earth are flourishing arodn
the woman, and on one of them the butterfly of Psych has alighted. This emblem
of the soul is replaced in some copies of the sackr®ook by a bird, which is a more
Egyptian and probably a more ancient symbol. In themodern Tarot the plate is
entitled the Glittering Star; it is analogous to anumber of Hermetic symbols, and
is also in correspondence with the Blazing Star oMasonic initiates, which
expresses most of the mysteries of Rosicrucian secret doctrine.
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CHARMS AND PHILTRES

JUSTITIA MYSTERIUM CANES

WE HAVE now to approach the most criminal abuse to which ragical sciences can
be put, namely, venomous Magic, or rather sorcery.et it be understood here that
we write not to instruct but to warn. If human justice, instead of punishing the
adepts, had proscribed only the nigromancers and pgoning sorcerers, it is cer-
tain, as we have observed previously, that its sexty would have been well
placed, since the most severe penalties could neum excessive in the case of such
criminals. At the same time it must not be supposedhat the right of life and
death which belongs secretly to the Magus has be@xercised always to satisfy
some infamous vengeance, or some cupidity more infaas still. In the Middle
Ages, as in the ancient world, magical associatiorfzave frequently struck down
or destroyed slowly the revealers or profaners of mysteries, and when the magic
sword has refrained from striking, when the spillirg of blood was dangerous, then
Aqua Toffana, poisoned nosegays, the shirt of Nessuand other deadly instru-
ments, still stranger and still less known, were wed to carry out sooner or later the
terrible sentence of the free judges. We have saidat there is in Magic a great and
indicible Arcanum, which is never mentioned among depts, which the profane
above all must be prevented from divining. In forme times, whosoever revealed,
or caused the key of this supreme secret to be ddeered by others through
imprudent revelations, was condemned immediately tadeath, and was often
driven to execute the sentence himself. The celelieal prophetic supper of
Cazotte, described by Laharpe, has not been undersid hitherto. Laharpe very
naturally yielded to the temptation of surprising his readers by amplifyingthe
details of his narrative. Everyone present at thisupper, Laharpe excepted, was
an initiate who had divulged or at least profaned the mysteries. Cazotte, the most
exalted of all in the scale of initiation, pronoun@d their sentence of death in the
name of illuminism, and this sentence was executeariously but rigorously, even
as several years and several centuries previouslgdoccurred in the case of simi-
lar judgements against the Abbe de Villars, Urban @&ndier and many others.
The revolutionary philosophers perished, as did Cagliostro deserted in the prisons
of the Inquisition; as did the mystic band of Catherine Theos; as did the impru
dent Schroepffer, driven to suicide in the midst of magical triumphs andhe uni-
versal infatuation; as did the deserter Kotzebue, who was stabbed by Carl Sand;
as did also so many others whose corpses have bediscovered without anyone
being able to ascertain the cause of their sudden and sanguinary deatfihe
strange allocution addressed to Cazotte when he hsalf was condemned by the
president of the revolutionary tribunal will be called readily to mind. The Gordian
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Knot of the terrible drama of '93 is still concealed in the darkest sanctuary of the
Secret Societies. To adepts of good faith, who sougto emancipate the common
people, were opposed those of another sect, attachto more ancient traditions,
who fought against them by means analogous to thosef their adversaries: the
practice of the Great Arcanum was made impossibleybunmasking its theory. The
crowd understood nothing, but it misdoubted everything, and fell lower still in its
discouragement than some had schemed to raise ith& Great Arcanum became
more secret than ever; the adepts, checkmated by @aother, could exercise their
power neither to govern the uninitiated nor to deliver themselves; they con-
demned one another to the death of traitors; theylsandoned one another to exile,
to suicide, to the knife and the scaffold.

| shall be asked possibly whether equally terrible dangers threaten at this day
the intruders into the occult sanctuary and the betrayer®f its secret. Why should
| answer anything to the incredulity of the inquisitive? If | risk a violent death for
their instruction, certainly they will not save me; if they are afraid on their own
account, let them abstain from imprudent research -this is all | can say to them.
Let us return to Venomous Magic.

In his romance of Monte Christo, Alexandre Dumas hagevealed some prac-
tices of this ominous science. There is no need toaverse the same ground by
repeating its melancholy theories of crime; descrihg how plants are poisoned,;
how animals nourished on these plants have theirdsh infected, and becoming in
turn the food of men, cause death without leaving any trace of poison; how the
walls of houses are inoculated; how the air is pereated by fumes which require
the glass mask of St. Croix for the operator. Let & leave the ancient Canidia her
abominable mysteries, and refrain from investigatig the extent to which the
infernal rites of Sagana have carried the art of Lousta. It is enough to state that
this most infamous class of malefactors distilleddgether the virus of contagious
diseases, the venom of reptiles and the sap of poisous plants; that they
extracted from the fungus its deadly and narcotic poperties, its asphyxiating
principles from Datura arts-monium, from the peachand bitter almond that poi-
son one drop of which, placed on the tongue or inhte ear, destroys, like a flash of
lightning, the strongest and best constituted livingbeing. The white juice of
sea-lettuce was boiled with milk which vipers and aps had been drowned. The
sap of the manchineel or deadly fruit of Java wasither brought back with them
from their long journeys, or imported at great exp@se; so also was the juice of the
cassada, and so were similar poisons. They pulverizdlint, mixed with impure
ashes the dried slime of reptiles, composed hideoyshiltres with the virus of
mares on heat and similar secretions of bitches; &y mingled human blood with
infamous drugs, composing an oil the mere odour oivhich was fatal, therein
recalling the tarte bourbonnaise of Panurge; theywen concealed recipes for poi-
soning in the technical language of alchemy, and # secret of the Powder of Pro-
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jection, in more than one old book which claims tcbe Hermetic, is in reality that
of the Powder of Succession. The Grand Grimoire gives one in pextilar which is
very thinly disguised under the title of “Method of Making Gold”; it is an atro-
cious decoction of verdigris, arsenic and sawdustyhich, if properly prepared,
should consume immediately a branch that is plungednto it and eat swiftly
through an iron nail. John Baptist Porta cites in hg Natural Magic a specimen of
Borgia poison, but, as may be imagined, he is deceng the vulgar and does not
divulge the truth, which would be too dangerous insuch a connexion. We may
therefore quote his recipe to satisfy the curiosity obur readers.

The toad itself is not venomous, but it is a spongéor poisons, and is the mush-
room of the animal kingdom. Take, then, a plump toad,says Porta, and place it
with vipers and asps in a globular bottle. Let poi®nous fungi, foxgloves and hem-
lock be their sole nourishment during a period of sveral days. Then enrage them
by beating, burning and tormenting in every conceivable manner, till thg die of
rage and hunger; sprinkle their bodies with powdered spurge and groungdlass;
place them in a well-sealed retort; and extract altheir moisture by fire. Let the
glass cool; separate the ash of the dead bodiesndhe incombustible dust which
will remain at the bottom of the retort. You will th en have two poisons — one lig-
uid, the other a powder. The first will be fully as efficacious as the terrible Aqua
Toffana; the second, in a few days' time, will causeany person who may have a
pinch of it mixed with his drink to grow wilted and old, and subsequently to die
amidst horrible sufferings, or in a state of complée collapse. It must be admitted
that this recipe has a magical physiognomy of the lackest and most revolting
kind, and sickens one by its recollections of the Bominable confections of
Canidia and Medea. The sorcerers of the Middle Aggsetended to receive such
powders at the Sabbath and sold them at a high price to the malicious and igno-
rant. The tradition of similar mysteries spread teror in country places and came
to act as a spell. The imagination once impressedhé nervous system once
assailed, the victim rapidly wasted away, the very dread of his relatives and
friends sealing his doom. The sorcerer and sorceewere almost invariably a spe-
cies of human toad, swollen with long-enduring ranours. They were poor,
repulsed by all and consequently full of hatred. The fear which they inspired was
their consolation and their revenge; poisoned thenetves by a society of which
they had experienced nothing but the rebuffs and th vices, they poisoned in their
turn all those who were weak enough to fear them,rad avenged upon beauty and
youth their accursed old age and their atrocious ugliness. The perpetratioof
these evil works and the fulfilment of these loatheme mysteries constituted and
confirmed what was then called a pact with the deVi It is certain that the opera-
tor must have been given over body and soul to evil and justly deserved thi-
versal and irrevocable reprobation expressed by thalegory of hell. That human
souls could descend to such an abyss of crime andaginess must assuredly aston-
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ish and afflict us. But is not such gulf needed as basis for the exaltation of the
most sublime virtues? Does not the depth of infernsi demonstrate by antithesis
the infinite height and grandeur of heaven?

In the north, where the instincts are more represskand deep rooted; in Italy,
where the passions are more unreserved and fiernharms and the evil eye are still
dreaded; the jettatura is not to be braved with impnity in Naples, and persons
who are endowed unfortunately with this power are gen distinguished by certain
exterior signs. In order to guard against it, expes affirm that horns must be car-
ried on the person, and the common people, who take everything literalljpasten
to adorn themselves with small horns, not dreamingf the sense of the allegory.
These attributes of Jupiter Ammon, Bacchus and Moses are a symbol of rabr
power or enthusiasm, so that the magicians mean teay that, in order to with-
stand the jettatura, the fatal current of instincts must be governed by great intre-
pidity, great enthusiasm, or a great thought. In likk manner, almost all popular
superstitions are vulgar interpretations of some grand maxim or marvellous secret
of occult wisdom. Did not Pythagoras, in his admirdle symbols, bequeath a per-
fect philosophy to sages but a new series of vairbservances and ridiculous prac-
tices to the vulgar? Thus, when he said: “Do not pik up what falls from the table;
do not cut down trees on the great highway; kill nbthe serpent when it slips into
your garden.” —was he not inculcating the preceptsf charity, either social or per-
sonal, under transparent allegories? When he saidDo not look at yourself by
torchlight in a mirror,” was he not teaching ingeniously that true self-knowledge
which is incompatible with factitious lights and the prejudgments of systems? It is
the same with the other precepts of Pythagoras, whis well known to have been
followed literally by a swarm of unintelligent disdples; and indeed amongst our
provincial superstitious observances there are many which belong indubitably to
the primitive misconception of Pythagorean symbols.

Superstition is derived from a Latin word which sigifies survival. It is the sign
surviving the thought; it is the dead body of a Rafjious Rite. Superstition is to ini-
tiation what the notion of the devil is to that of God. This is thesense in which the
worship of images is forbidden, and in this sense also a doctrine rsibholy in its
original conception may become superstitious and ipious when it has lost its
spirit and its inspiration. Then does religion, eve one, like the Supreme Reason,
exchange its vestures and abandon old Rites to tleipidity and roguery of fallen
priests, transformed by their wickedness and ignonace into jugglers and charla-
tans. We may include among superstitions those magil emblems and characters,
of which the meaning is understood no longer, whiclare engraved by chance on
amulets and talismans. The magical images of the afents were pantacles, i.e.
kabalistic syntheses. Thus the wheel of Pythagoras a pantacle analogous to the
wheels of Ezekiel; the two emblems contain the sanmsecrets and belong to the
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same philosophy; they constitute the key of all pantacles, and we have made men-
tion previously of both.

The four living creatures — or rather the four-headd sphinx — of the same
prophet are identical with the admirable Indian synbol of ADDA-NARI, given on
the next page, as having reference to the Great Aanum. In his Apocalypse St.
John followed and elaborated Ezekiel; indeed the nmstrous figures of his won-
derful book are so many magical pantacles, the kegf which is easily discoverable
by Kabalists. On the other hand, Christians, rejecting science in their anxiety to
extend faith, sought later on to conceal the origin of their dognas and condemned
all kabalistic and magical books to the flames. Talestroy originals gives a kind of
originality to copies, as was doubtless in the mindf St. Paul when, prompted
beyond question by the most laudable intention, heaccomplished his scientific
auto-da-fe at Ephesus. In the same way, six centws later, the true believer Omar
sacrificed the Library of Alexandria to the origindity of the Koran, and who
knows whether in the time to come a future Apostlavill not set fire to our literary
museums and confiscate the printing-press in the terest of some fresh religious
infatuation, some newly accredited legend?

The study of talismans and pantacles is one of thenost curious branches of
Magic and connects with historical numismatics. Thee are Indian, Egyptian and
Greek talismans, kabalistic medals coming from ancient and modern Jews, Gt
tic abraxas, occult tokens in use among members @ecret Societies and some-
times called counters of the Sabbath. So also there are Templar medals and jewels
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of Freemasonry. In his , Coglenius deribes
the talismans of Solomon and those of Rabbi ChaeDesigns of many others that
are most ancient will be found in the Magical Caledars of Tycho Brahe and
Duchentau, and should have a place in M. Ragon's ehives on initiation, a vast
and scholarly undertaking, to which we refer our reders.'



XIX fT
THE STONE OF THE PHILOSOPHERS — ELAGABALUS

VOCATIO SOL AURUM

THE ANCIENTS adored the Sun under the figure of a black stonewhich they
named Elagabalus, or Heliogabalus. What did this stne signify, and how came it
to be the image of the most brilliant of luminarie® The disciples of Hermes,
before promising their adepts the elixir of long Ife or the powder of projection,
counselled them to seek for the Philosophical Ston&Vhat is this Stone, and why
is it so called? The Great Initiator of the Christans invites His believers to build
on the stone or rock, if they do not wish their strictures to be demolished. He
terms Himself the cornerstone, and says to the most faithful of His Apostles,
“Thou art Peter (petrus), and upon this rock (petram) | will build My church.”
This Stone, say the masters in Alchemy, is the trugalt of the Philosophers, which
is the third ingredient in the composition of AzZOTH. Now, we know already that
AzOTH is the name of the great Hermetic and true Philogghical Agent; further-
more, their Salt is represented under the figure of a cubic stone, as may be seen in
the TWELVE KEYS of Basil Valentine, or in the allegories of Trevisan. Once more,
what is this Stone actually? It is the foundation & absolute philosophy, it is
supreme and immovable reason. Before even dreaming of the metallic work, we
must be fixed for ever upon the absolute principle®f wisdom; we must possess
that reason which is the touchstone of truth. Nevewill a man of prejudices
become the king of Nature and the master of transmutations. The Philosophical
Stone is hence before all things necessary; but hoi it to be found? Hermes
informs us in his “Emerald Table”. We must separatethe subtle from the fixed
with great care and assiduous attention. Thus, we ost separate our certitudes
from our beliefs, and distinguish sharply the respetive domains of science and
faith, realizing that we do not know things which we believe, and thatwe cease
immediately to believe anything which we come actually to know. It follows that
the essence of the things of faith is the unknownral the indefinite, while it is
quite the reverse with the things of science. It must be inferred from this that sci-
ence rests on reason and experience, whilst the limsf faith is sentiment and rea-
son. In other words, the Philosophical Stone is thérue certitude which human
prudence assures to conscientious researches and modest doubt, whilst religious
enthusiasm ascribes it exclusively to faith. Now, ibelongs neither to reason with-
out aspirations nor to aspirations without reasonjrue certitude is the reciprocal
acquiescence of the reason which knows in the semtent which believes and of
the sentiment which believes in the reason which lkows. The permanent alliance
of reason and faith will result not from their absolute distinction and sepaation,
but from their mutual control arid their fraternal concurrence. Such is the signifi-
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cance of the two Pillars of Solomon's Porch, one maed JAKIN and the otherBoaz,
one white and the other black. They are distinct ad separate, they are even con-
trary in appearance, but if blind force sought to pin them by bringing them close
to one another, the roof of the temple would collapse. Separately, their powes i
one; joined, they are two powers which destroy onanother. For precisely the
same reason the spiritual power is weakened whensae it attempts to usurp the
temporal, while the temporal power becomes the victim of its encroachments on
the spiritual. Gregory VIl ruined the Papacy; the shismatic kings have lost and
will lose the monarchy. Human equilibrium requirestwo feet; the worlds gravitate
by means of two forces; generation needs two sexé&uch is the meaning of the
arcanum of Solomon, represented by the two Pillar®f the Temple, JAKIN and
Boaz.

The Sun and Moon of the alchemists correspond to ghsame symbol and con-
cur in the perfection and stability of the Philosophical Stone. The Sun is the
hieroglyphic sign of truth, because it is the visile source of light, and the rough
stone is the symbol of stability. This is why the ancient Magi regarded the stone
Elagabalus as the actual type of the sun, and forhis reason the mediaeval alche-
mists pointed to the Philosophical Stone as the fat means of making philosophi-
cal gold, that is to say, of transforming the vital forces represented by the six
metals into Sol, otherwise into truth and light, the first and indispensable opera-
tion of the Great Work, leading to the secondary adatations and discovering, by
the analogies of Nature, the natural and grosser gold to the possessors of the spir-
itual and living gold, of the true Salt, the true Mercury and the true Sulphur of the
philosophers. To find the Philosophical Stone is then to have discovered the Abso-
lute, as the masters say otherwise. Now, the Absatiis that which admits of no
errors; it is the fixation of the volatile,; it is the rule of the imagination; it is the
very necessity of being; it is the immutable law ofeason and truth. The Absolute
is that which is. Now that which is in some sensengcedes he who is. God Himself
cannot be in the absence of a ground of being andaa exist only in virtue of a
supreme and inevitable reason. It is this reason wth is the Absolute; it is this in
which we must believe if we desire a rational anddid foundation for our faith. It
may be said in these days that God is merely a hypeesis, but the Absolute Rea-
son is not: it is essential to being.

St. Thomas once said: “A thing is not just because @l wills it, but God wills it
because it is just.” Had St. Thomas deduced all the consequences of thisautiful
thought, he would have found the Philosophical Stoa, and besides being the
angel of the schools, he would have been their refmer. To believe in the reason
of God and in the God of reason is to render athais impossible. When Voltaire
said: “If God did not exist, it would be necessaryto invent Him,” he felt rather
than understood the reason which is in God. Does @oreally exist? There is no
knowing, but we desire it to be so, and hence we believe it. Faith thus formulated
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is reasonable faith, for it admits the doubt of science, and, as a factve believe
only in things which seem to us probable, though welo not know them. To think
otherwise is delirium; to speak otherwise is to talkike illuminati or fanatics. Now,

it is not to such persons that the Philosophical Sine is promised. The ignora-
muses who have turned primitive Christianity from its path by substituting faith
for science, dream for experience, the fantastic fdhe real — inquisitors who, dur-
ing so many ages, have waged a war of exterminaticagainst Magic — have suc-
ceeded in enveloping with darkness the ancient diseeries of the human mind, so
that we are now groping for a key to the phenomenaf Nature. Now, all natural
phenomena depend upon a single and immutable lawepresented by the Philo-
sophical Stone and especially by its cubic form. This law, expressed by the tetrad
in the Kabalah, equipped the Hebrews with all the mysteries of their divindetra-
gram. It may be said therefore that the Philosophial Stone is square in every
sense, like the heavenly Jerusalem of St. John; thane of its sides is inscribed
with the name SHLMH and the other with that of GOD; that one of its facets
bears the name ofADAM, a second that ofHEVA, and the two others those of
AZQOT and INRI. At the beginning of the French translation of a bok by the Sieur
de Nuisement on the Philosophical Salt, the spirit bthe earth is represented
standing on a cube over which tongues of flame ar@assing; the phallus is
replaced by a caduceus; the sun and moon figure dhe right and left breast; the
figure is bearded, crowned and holds a sceptre in his hand. This is thzOTH of
the sages on its pedestal of Salt and Sulphur. Theymbolic head of the goat of
Mendes is occasionally given to this figure, and its then the Baphomet of the
Templars and the Word of the Gnostics, bizarre images which became scarecrows
for the vulgar after affording food for reflection to sages — innocent hieroglyphs of
thought and faith which have been a pretext for therage of persecutions. How
pitiable are men in their ignorance, but how they would despise themselves if only
they came to know!



XX wu
THE UNIVERSAL MEDICINE

CAPUT RESURRECTIO CIRCULUS

THE MAJORITY of our physical complaints come from our moral digases, accord-
ing to the one and universal dogma, and by reason of the law of analogies.great
passion to which we abandon ourselves corresponds always to a great malady in
store. Mortal sins are so named because they cause death physicalhd posi-
tively. Alexander the Great died of pride; he was aturally temperate, and it was
through pride that he yielded to the excess which @asioned his death. Francis |
died of an adultery. Louis XV died of his Parc-aux-Cerfs. When Marat was assas-
sinated he was perishing of rage and envy. He was a monomaniac of pride, who
believed himself to be the only just man and woulcave slain everything that was
not Marat. Several of our contemporaries perishedfdallen ambition after the
Revolution of February. So soon as any will is coimed irrevocably in the ten-
dency towards the absurd, the man is dead, and theck on which he will break is
not remote.

It is therefore true to say that wisdom preservesral prolongs life. The great
Master told us: “My flesh is meat indeed, and My hbod is drink indeed. He that
eateth My flesh and drinketh My blood hath everlasting life.” And when the
crowd murmured, He added: “Here the flesh profitethnothing: the words that |
speak unto you are spirit and life.” So also, whenHe was about to die, He
attached the remembrance of His life to the sign oBread, and that of His spirit to
the symbol of Wine, thus instituting the communionof faith, hope and charity.
Now, it is in the same sense that the Hermetic masts have said: Make gold pota-
ble, and you will have the Universal Medicine — thais to say, appropriate truth to
your needs, let it become the source at which youaily drink, and you will in
yourself have the immortality of the sages. Temperace, tranquillity of soul, sim-
plicity of character, calmness and rationality of wil, these things not only make us
happy but strong and well. By growth in reason and godness man becomes
immortal. We are the authors of our own destiny, ad God does not save us apart
from our own concurrence. There is no death for thesage; death is a phantom,
made horrible by the weakness and ignorance of theulgar. Change is the sign of
motion, and motion reveals life; if the corpse itsé were dead, its decomposition
would be impossible; all its constituent moleculeare living and working out their
liberation. Yet you dream that the spirit is set free first so that it may cease to live!
You believe that thought and love can die when thergssest matter is imperish-
able! If change must be called death, we die and are reborn daily, bease daily
our forms change. Fear therefore to soil or rend yao garments, but do not fear to
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lay them by when the hour of sleep approaches.

The embalming and mummification of bodies is a supestition which is against
Nature; it is an attempt to create death; it is theforcible petrification of a sub-
stance which is needed by life. But, on the otherdnd, we must not be quick to
destroy or make away with bodies; there is no suddenness in the operts of
Nature, and we must not risk any violent rupture ofthe bonds of a departing soul.
Death is never instantaneous; it is, like sleep, gdual. So long as the blood has
not become absolutely cold, so long as the nervearcquiver, a man is not wholly
dead, and if none of the vital organs are destroyethe soul can be recalled, either
by accident or by a strong will. A philosopher decleed that he would discredit
universal testimony rather than believe in the restrection of a dead person, but
his utterance was rash, for it was on the faith ofuniversal testimony that he
believed in the impossibility of resurrection. Suppsing such an occurrence were
proved, what would follow? Must we deny evidence or renounce reason?

It would be absurd to say so. We should infer rathethat we were wrong in sup-
posing resurrection to be impossibleAb actu ad posse valet consecutio

Let us now make bold to affirm that resurrection ispossible and occurs oftener
than might be thought. Many persons whose deaths have been attesteddiygand
scientifically have been found afterwards in theircoffins dead indeed, but having
evidently come to life and having bitten through thér clenched hands so as to
open the arteries and escape from their horrible amies. A doctor would tell us
that such persons were in a lethargy and not deadBut what is lethargy? It is the
name which we give to an uncompleted death, a deathvhich is falsified by return
to life. It is easy by words to escape from a diffiulty when it is impossible to
explain facts. The soul is joined to the body by mans of sensibility, and when
sensibility ceases it is a sure sign that the sotd departing. The magnetic sleep is
a lethargy or factitious death which is curable atwill. The etherization or torpor
produced by chloroform is a real lethargy which endssometimes in absolute
death, when the soul, ravished by its temporary liberation, makes an effoof will
to become free altogether, which is possible for those who have conquered hell,
that is to say, whose moral strength is superior tthat of astral attraction. Hence
resurrection is possible only for elementary soulgnd it is these above all who run
the risk of involuntary revival in the tomb. Great men and true sages are never
buried alive. The theory and practice of resurrectoin will be given in our “Ritual”;
to those meanwhile who may ask whether | have raisethe dead, | would say that
if | replied in the affirmative they would not believe me.

It remains now to examine whether the abolition ofpain is possible, and
whether it is wholesome to employ chloroform or magetism for surgical opera-
tions. We think, and science will acknowledge it lter on, that by diminishing sen-
sibility we diminish life, and what we subtract from pain under such
circumstances turns to the profit of death. Suffemg bears witness to the struggle
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for life, and hence we observe that the dressing of a wound is excessively painful
for the persons who have been operated on under anaesthetics. If cldform were
resorted to at each dressing, one of two things wddihappen — either the patient
would die or the pain would return and continue betveen the dressings. Nature is
not violated with impunity.



XXl e X
DIVINATION

DENTES FURCA AMENS

THE AUTHOR of this book has dared many things in his life, ad never has fear
retained his thought a prisoner. It is not at the ame time without legitimate dread
that he approaches the end of the magical doctrindt is a question now of reveal-
ing, or rather reveiling, the Great Secret, the taible secret, the secret of life and
death, expressed in the Bible by those formidablenal symbolical words of the ser-
pent, who was himself symbolical: .NEQUAQUAM MORIEMINI; Il. SED ERITIS; IlI.
SicuT DIl IV. SCIENTES BONUM ET MALUM. One of the privileges which belong to
the initiate of the Great Arcanum, and that which sims them all, is DIVINATION .
According to the vulgar comprehension of the termto divine signifies to conjec-
ture what is unknown, but its true sense is ineffale in its sublimity. To divine
(divinare) is to exercise divinity. The worddivinus in Latin signifies something far
different from divus, which is equivalent to man-god.Devin, in French, contains
the four letters of the word DIEU (God), plus the letter N, which corresponds in its
form to the Hebrew ALEPH ' , and kabalistically and hieroglyphically expresses
the Great Arcanum, the Tarot symbol of which is theJuggler. Whosoever under-
stands perfectly the absolute numeral value of M mitiplied by N, with the gram-
matical force of the N final in words which signify SCIENCE, ART or POWER, who
subsequently adds the five letters of the wordEevIN, in such a way as to make
five go into four, four into three, three into two and two into one, such a person,
by translating the resultant number into primitive Hebrew characters, will write
the occult name of the Great Arcanum, and will possss a word of which the
Sacred Tetragram itself is only the equivalent andhe image.

To be a diviner, according to the force of the termis hence to be divine, and
something more mysterious still. Now, the two sign®f human divinity, or of
divine humanity, are prophecies and miracles. To be prophet is to see before-
hand the effects which exist in causes, to read ithe Astral Light; to work mira-
cles is to act upon the Universal Agent and subjegt to our will. The author of
this book will be asked whether he is a prophet and thaumaturge. Let iquirers
recur to all that he wrote before certain events tok place in the world; and as to
anything else that he may have said or done, wouldnyone believe his mere word
if he made a sensational statement? Furthermore, one of the essentiahdd@ions
of divination is not to be coerced, not to suffer émptation — in other words, not to
be put to the test. Never have the masters of sciea yielded to the curiosity of
anyone. The sibyls burned their books when Tarquin efused to appraise them at
their proper value; the Great Master was silent whe He was asked for a sign of
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His Divine Mission; Agrippa perished of want ratherthan obey those who
demanded a horoscope. To furnish proofs of science those who suspect the very
existence of science is to initiate the unworthy, to profane the goldf the sanctu-
ary, to deserve the excommunication of sages andetfate of betrayers.

The essence of divination, that is to say, the GreéaMagical Arcanum, is repre-
sented by all the symbols of science, and is conrted intimately with the one and
primeval doctrine of Hermes. In philosophy, it gives absolute certitude; in reli-
gion, the universal secret of faith; in physics, tB composition, decomposition,
recomposition, realization and adaptation of Philosphical Mercury, called
AzOTH by the alchemists; in dynamics it multiplies our forces by those of pet-
ual motion; it is at once mystical, metaphysical ad material, with correspondent
effects in the three worlds; it procures charity inGod, truth in science and gold in
riches, for metallic transmutation is at once an dkegory and reality, as all the
adepts of true science are perfectly well aware. ¥ggold can be made really and
materially by means of the Stone of the Sages, whids an amalgam of Salt, Sul-
phur and Mercury, thrice combined inAzOTH by a triple sublimation and a triple
fixation. Yes, the operation is often easy and may be accomplished in a dan
instant; at other times it requires months and yeas. But to succeed in the Great
Work, one must bedivinus — a diviner, in the kabalistic sense of the term -and it
is indispensable to have renounced, in respect okpsonal interest, the advantage
of wealth, so as to become its dispenser. Raymundully enriched sovereigns,
planted Europe with institutions and remained poor. Nicholas Flamel, who in
spite of his legend is really dead, only attainedhte Great Work when asceticism
had detached him completely from riches. He was itiated by a suddenly
imparted understanding of the book Aesh Mezareph written in Hebrew by the
Kabalist Abraham, possibly the compiler of theSepher Yetzirah Now this under-
standing was for Flamel an intuition deserved, or rather, rendereg@ossible, by the
personal preparations of the adept. | believe that | hae spoken sufficiently.

Divination is therefore an intuition, and the key d this intuition is the universal
and magical doctrine of analogies. By means of these analogies the Magus inter-
prets visions, as did the patriarch Joseph in Egypt, according to Bitglal history.
The analogies in the reflections of the Astral Lighare as exact as the shades of
colour in the solar spectrum, and can be calculatecind explained with great
accuracy. It is, however, indispensable to know thelreamer's degree of intellec-
tual life, which, indeed, he will himself reveal canpletely by his own dreams and
in a manner that will astonish himself.

Somnambulism, presentiments and second sight arensply an accidental or
induced disposition to dream in a voluntary or awalened sleep — that is, to per-
ceive the analogous reflections of the Astral Lightas we shall explain to demon-
stration in our “Ritual”, when providing the long-s ought method of regularly
producing and directing magnetic phenomena. As toiglinatory instruments, they
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are simply a means of communication between divineand consultant, serving
merely to fix the two wills upon the same sign. Vage, complex, shifting figures
help to focus reflections of the astral fluid, andit is thus that lucidity is procured
by coffee-grouts, mists, the white of egg, etc., whh evoke fatidic forms, existing
only in the TRANSLUCID — that is, in the imagination of the operators. Vsion in
water is operated by the dazzlement and fatigue athe optic nerve, which then
resigns its functions to theTRANSLUCID and produces a brain illusion, in which
reflections of the Astral Light are taken for realimages. Hence nervous persons, of
weak sight and lively imagination, are best fittedfor this species of divination,
which indeed is most successful when exercised biildren. Let us not misinter-
pret, however, the function which we attribute to magination in divinatory arts. It
is by imagination assuredly that we see, and thisithe natural aspect of the mira-
cle; but we see true things, and in this consisthe marvellous aspect of the natu-
ral work. We appeal to the experience of all verithle adepts. The author of this
book has tested every kind of divination, and has lotained results invariably in
proportion to the exactitude of his scientific opeations and the good faith of his
consultants.

The Tarot, that miraculous work which inspired all the sacred books of antig-
uity, is the most perfect instrument of divination, by reason of the analogical pre-
cision of its figures and numbers. It can be employed with complete confahce.
Its oracles are always rigorously true, at least i certain sense, and even when it
predicts nothing it reveals secret things and givethe most wise counsel to its
querents. Alliette, who, in the last century, froma hairdresser became a Kabalist,
and kabalistically called himself Etteilla, reading his name backwards after the
manner of Hebrew, Alliette, | say, after thirty years of meditation over the Tarot,
was on the threshold of discovering everything thais concealed in this extraordi-
nary work; but he ended only by misplacing the keysthrough want of their
proper understanding, and inverted the order and character of the figures, though
without entirely destroying their analogies, so grat are the sympathy and corre-
spondence which exist between them. The writings dtteilla, now very rare, are
obscure, wearisome and barbarous in style; they havnot all been printed, and
some manuscripts of this father of modern cartomancers are in the hands of a
Paris bookseller who has been good enough to let us examine them. Their most
remarkable points are the obstinate perseverance drincontestable good faith of
the author, who all his life perceived the grandeumf the occult sciences, but was
destined to die at the gate of the sanctuary withouever penetrating behind the
veil. He had little esteem for Agrippa, made much bJean Belot and knew nothing
of the philosophy of Paracelsus; but he possessechahly-trained intuition and
great persistence of will, though his fancy exceeded his judgement. Hiadow-
ments were insufficient for a Magus and more than were needed for a skilful and
accredited diviner of the vulgar order. Hence Ettdla had a fashionable success
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which a more accomplished magician would perhaps have been wrong to
renounce, but assuredly would not have claimed.

When delivering at the end of our “Ritual” a last message upon the Tarot, we
shall show the complete method of reading and hena#f consulting it, not only on
the probable chances of destiny but also, and abowal, upon problems of philos-
ophy and religion, concerning which it provides a slution as invariably certain as
it is admirable in its precision, if explained in the hierarchic order of the analogy
of the three worlds with the three colours and the four shades which composeeth
sacred septenary. All this belongs to the positiveractice of Magic, and can be
only indicated summarily and established theoreticlly in the present first part,
which is dedicated to the doctrine of TranscendentaMiagic and the philosophical
and religious key of the exalted sciences, known,rainknown rather, under the
name of occult.



XXII mz
SUMMARY AND GENERAL KEY OF THE
FOUR SECRET SCIENCES

SIGNA TROT PAN

LET us now summarize the entire science by its priciples. Analogy is the final
word of science and the first word of faith. Harmory consists in equilibrium, and
equilibrium subsists by the analogy of contrariesAbsolute unity is the supreme
and final reason of things. Now, this reason can beeither one person nor three
persons: it is a reason, and reason at the highest. To create equilibrium we must
separate and unite — separate by the poles, uniteylthe centre. To reason upon
faith is to destroy faith; to create mysticism in phlosophy is to assail reason. Rea-
son and faith, by their nature, mutually exclude one another, but they unite by
analogy. Analogy is the sole possible mediator beeen finite and infinite. Dogma
is the ever-ascending hypothesis of a presumable @&fion. For the ignorant, it is
the hypothesis which is the absolute affirmation, ad the absolute affirmation
which is hypothesis. Hypotheses are necessary inesce, and he who seeks to ver-
ify them enlarges science without decreasing faittfor on the farther side of faith
is the infinite. We believe in that which we do notknow, but which reason leads us
to admit. To define and circumscribe the object of &ith is therefore to formulate
the unknown. Professions of faith are formulations of the ignorance and aspira-
tions of man. The theorems of science are monument$ his conquests. The man
who denies God is not less fanatical than he who €filees Him with pretended
infallibility. God is commonly defined by the enumeation of all that He is not.
Man makes God by an analogy from the lesser to thgreater, whence it results
that the conception of God by man is ever that of a infinite man who makes man
a finite god. Man can realize that which he believg in the measure of that which
he knows, by reason of that which he knows not, andhe can accomplish all that
he wills in the measure of that which he believesral by reason of that which he
knows. The analogy of contraries is the relation ofight and shade, of height and
hollow, of plenum and void. Allegory, the mother ofall dogmas, is the substitution
of impressions for dies, of shadows for realities. It is the fable of truth and the
truth of fable. One does not invent a dogma, one \is a truth, and a shade for
weak eyes is produced. The initiator is not an impstor, he is a revealer, that is,
following the meaning of the Latin word revelare a man who veils afresh. He is
the creator of a new shadow.

Analogy is the key of all secrets of Nature and theole fundamental reason of
all revelations. That is why religions seem to be vitten in the heavens and in all
Nature, which is just as it should be, for the workof God is the book of God, the
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expression of Whose thought should be seen in thathich He writes, and so also
of His being, since we conceive Him only as suprentBought. Dupuis and Volney
saw only a plagiarism in this splendid correspondere, which should have led
them to acknowledge the catholicity, that is, the miversality of the primeval, one,
magical, kabalistic and immutable doctrine of revehtion by analogy. Analogy
yields all forces of Nature to the Magus; analogysithe quintessence of the Philo-
sophical Stone, the secret of perpetual motion, the quadrature of the circle, the
Temple resting on the two pillarsJakIN and BoAz, the key of the Great Arcanum,
the root of the Tree of Life, the science of goodrad evil. To find the exact scale of
correspondences in things appreciable by sciencetis fix the bases of faith and
thus become possessed of the rod of miracles. Nowete exists a principle and a
rigorous formula, which is the Great Arcanum. Let he wise man seek it not, since
he has already found it; let the profane seek forwer: they will never find.

Metallic transmutation takes place spiritually and materially by the positive
key of analogies. Occult medicine is simply the exeise of the will applied to the
very source of life, to that Astral Light the existeace of which is a fact, which has
a movement conformed to calculations having the Ge¢ Magical Arcanum for
their ascending and scale. This Universal Arcanunthe final and eternal secret of
transcendent initiation, is represented in the Tarot by a naked girlwho touches
the earth only by one foot, has a magnetic rod in ezh hand, and seems to be run-
ning in a crown held up by an angel, an eagle, a Huand a lion. Fundamentally,
the figure is analogous to the cherub of Jekeskiebf which a representation is
given, and to the Indian symbol of ADDA-NARI, which again is analogous to the
ADONAI of Jekeskiel, who is vulgarly called Ezekiel. Thecomprehension of this
figure is the key of all occult sciences. Readerd my book must already under-
stand it philosophically if they are at all familiar with the symbolism of the
Kabalah. It remains for us now to realize what is tle second and more important
operation of the Great Work. It is something undoubtedly to find the PiHosophi-
cal Stone, but how is it to be ground into the power of projection? What are the
uses of the Magical Wand? What is the real power of the Divine Names the
Kabalah? The initiates know, and those who are deseing of initiation will know
in turn if they discover the Great Arcanum by meansof the very numerous and
precise indications which we have given them. Whyra these simple and pure
truths for ever and of necessity concealed? Because the elect miklligence are
always few on earth and are encompassed by the feg and wicked, like Daniel
in the den of lions. Moreover, analogy instructs us in the laws of thei@rarchy, and
absolute science, being an omnipotence, must be tlexclusive possession of the
most worthy. The confusion of the hierarchy is theactual destruction of societies,
for then the blind become leaders of the blind, adarding to the word of the Mas-
ter. Give back initiation to priests and kings, andorder will come forth anew. So,
in my appeal to the most worthy, and in exposing mgelf to all the dangers and
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anathemas which threaten revealers, | believe myself to have done a grend
useful thing, directing the breath of God living in humanity upon the social chaos,
and creating priests and kings for the world to core

A thing is not just because God wills it, but God Wls it because it is just, said
the angel of the schools. It is as if he said: Thébsolute is reason. Reason is
self-existent; it is because it is, and not becausge suppose it; it is, or nothing is;
and how should one desire anything to exist apart &fm reason? Madness itself
does not occur without it. Reason is necessity, law, is the rule of all liberty and
the direction of all initiative. If God exists, it is by reason. The conception of an
absolute God outside or independent of reason is ¢hidol of Black Magic and the
phantom of the fiend. The demon is death masqueradg in the tattered garments
of life, the spectre of Hirrenkesept throned upon he rubbish of ruined civiliza-
tions, and concealing a loathsome nakedness by tlast-off clothes of the incar-
nations of Vishnu.

Here ends the Doctrine of Transcendental Magic



